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Abstract: The title "From the ethology of animals to human ecology” acknowledges both the theories of evolution developed in numerous
scientificfields of science, and the academic achievements of Konrad Lorenz and his partners, the development of which are shown through
the order of studies they published, from the scope of classical ethology and the row of humanities, to philosophy and human ecology.
Lorenz conducted an ethological examination of human culture, thereby uncovering its biological bases, its dynamics, social pathologies
and means for overcoming them. Thanks to this Lorenz gained an insight into the character of the crisis of contemporary civilization, de-
scribed and diagnosed it, presented the causes and proposed a cure. Lorenz recommended mobilizing efforts to create an ecological ethos
forthose surviving on Earth. Today itisn't possible to predict the future of Homo sapiens on our planet, however, itis our duty to prepare for
ourstruggle to survive. Itis not only about survival butalso about the preservation of the human way of life. This is a matter of biological and
spiritual survival. Therefore, Lorenz's ethological humanism takes on the mantle of a new ‘evolutionary humanism'’
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Streszczenie: Artykut Od etologii zwierzat do ekologii cztowieka dotyczy silnego wptywu darwinowskiej teorii ewolugji na kulture euro-
pejska z przelomu XIXi XX w. W $lad za tym koncentruje uwage na osiggnieciach badawczych Konrada Lorenza i jego wspétpracownikéw.
Ich rozwdj uwidaczniaja kolejne opracowania z zakresu humanistycznej relewancji etologii klasycznej, az po filozofie i ekologie cztowieka.
Lorenz przeprowadzit badanie etologiczne kultury ludzkiej, odkrywajac w ten sposéb jej biologiczne podstawy, jej dynamike, spoteczne
patologie i sposoby ich przezwyciezania. Dzieki temu rozpoznat antropologiczny charakter kryzysu wspétczesnej cywilizacji, opisat go
i zdiagnozowat, przedstawit jego przyczyny i zaproponowat antidotum. Tym samym stworzyt teoretyczne podstawy etosu ekologicznego
przetrwania cywilizowanej ludzkosci. Choc dzié nie da sie przewidzie¢ przysztosci Homo sapiens na naszej planecie, to jednak mamy
obowigzek przygotowac sie do walki o przetrwanie. Nie chodzi przy tym jedynie o przetrwanie biologiczne, ale o zachowanie ludzkiego
stylu Zycia. Z tej racji etologiczny humanizm Lorenza nalezy uzna¢ za wspdtczesng odmiane ,humanizmu ewolucyjnego”

Stowa kluczowe: etologia, zwierzeta, ekologia cztowieka, kultura, cztowiek

Introduction

Both historians of science and evolution-
ary biologists agree that the creator of
modern ethology, that is the comparative
science of living beings, is Konrad Lorenz.
They also unanimously emphasise, that
the creation of ethology was fostered by
the fascination of Konrad Lorenz with
both the Darwinian theory of evolution
conditioned by natural selection and the
richness of the behavioural diversity of the

animal world. Lorenz initially confirmed,
strengthened and developed the discovery
of the homologous nature of the behaviour

" This article was originally published in Polish as
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2 April 2019. Translation made by GROY Translations.
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of living creatures, and then, with a group
of first students and collaborators devel-
oped the ethological theory of instinct.
Those achievements are the foundation of
modern ethology. As a result, its research
area and relevant research methods have
been defined. As a result, ethology has
a permanent place among many branch-
es of evolutionary biology (Festetics 1984,
77-78; Eibl-Eibesfeldt 1980, 15).

Mainly thanks to the research and liter-
ary works of Konrad Lorenz, his students
and collaborators, over the past few dec-
ades, ethology has achieved significance
and publicity far beyond evolutionary biol-
ogy. For this reason, today the philosophi-
cal relevance of ethology is rightly spoken
and its inspiring influence on ontology,
the theory of knowledge, anthropology
and ethics is emphasised (Lorenz 1983c,
7-9; Fiut 1994; Lepko 2004, 221-238). It
is equally legitimate, to speak of the eth-
ological inspiration of works in the field
of psychology, sociology and pedagogy
(Lorenz 1983c, 7-9; Eibl-Eibesfeldt 1980,
11-14, 547-551). For the same reason, we
should also talk about the ethological in-
spiration of human ecology, that is of cre-
ation realistic basis of the ecological ethos
of human survival. The active and creative
involvement of ethologists in this field was
widely recognised in the 1970s and 1980s
of the previous century, primarily in Aus-
tria, but also in other German-speaking
countries. The most complete expression
of this recognition was giving Lorenz a ti-
tle of the “ecological conscience of the na-
tion” (Létsch 1984, 123-133).

1. From the Darwinian theory of evolution to
the evolutionary theory of the behaviour of
living beings

The emergence of modern ethology was
made possible thanks to the adoption of
the enthusiasts and researchers of the
animal world a Darwinian cognitive per-
spective. Intensively propagated by Ernst
Haeckel in Germany and Thomas Henry
Huxley in England, the theory of evolution
conditioned by natural selection quickly
gained popularity, found many supporters

and led to rapid changes in science (Win-
kler and Schweinkhardt 1982, 30-34). One
of the first effects of that was the nine-
teenth-century zoopsychology. In princi-
ple, it focused on individual observations
of animal behaviour, rather than on their
systematic study and causal explanation,
and found supporters among those ob-
servers of nature, for whom Darwin’s dis-
coveries provided a reason for simplified
excuses of an obvious relationship between
a man and the animal world and a prefer-
ence for an anthropomorphic approach to
animals (Koenig 1983, 74-75).

Although 19th-century zoopsychology
did not directly contribute to the system-
atic study of the ways of animal behaviour,
however, in the circles of those concerned,
several questions arose, which over time
took the form of problems initiating dis-
cussions and disputes about the genesis
of consciousness, the essence of instinct,
the stimulus-response relationship, etc.
The discrepancies here, arose at the turn
of the 19th and 20th century, in the con-
frontation between William Mc’Dougall’s
representational psychology and John
Watson’s representational behaviourist
psychology. This confrontation eventually
took a radical form and thus delayed the
use of Darwin’s achievements in the study
of animal behaviour. Only the reference to
the same research methods and cognitive
questions, used since Darwin’s discoveries
by evolutionary biology, has revealed the
existence between those antagonized psy-
chological positions of a “nobody’s field”
in the field of the study of the behaviour
of living beings. Ethologists have stepped
into this field, considering it as a self-spe-
cific subject of research (Lorenz 1983e,
110-111; Lorenz 1984a, 17-28).

A new chapter in the development of the
study of animal behaviour was marked by
the work of two zoologists: Austrian duck
researcher Oskar Heinroth and American
pigeon researcher Charles Otis Whitman.
The results of their work were confirmed
and significantly expanded, by the data
on instinctive behaviour of animals, by a
prominent student of Whitman Wallace
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Craig (Oeser 1984, 27). They all referred
to the achievements of Darwin, who in his
work The Descent of Man, and Selection in
Relation to Sex explicitly referred the the-
ory of evolution conditioned by natural
selection to the possibility of identifying
the causes of certain ways of behaviour of
living beings. Speaking of the instinctive
foundation of animal and human behav-
iour, he argued, that “instincts, that in any
way turn out to be more beneficial than
others, are gradually strengthened under
the influence of natural selection until
they finally surpass all other, less benefi-
cial urges. This is due to the fact, that in-
dividuals, in whom the most advantageous
instincts have developed to the highest
degree, become privileged in the struggle
for existence and stay alive when others
must perish” (Darwin 1929, 133). Darwin
also referred to several examples of animal
behaviour: the cooperative behaviour of
bees, the conditioned by drive behaviour of
birds, and the behaviour of hunting dogs.
Although the examples cited by him were
based only on fragmentary observations
and on the anthropomorphic descriptions
of animal life popularised by Alfred Ed-
mund Brehm at the time, the subsequent
course of events, leading to the emergence
of ethology, confirmed the validity not only
of his cognitive intuition but also of the de-
tailed statements he made. For this reason,
Darwin’s work on the origin of a man, and
especially the chapter entitled a comparison
of the mental powers of a man with the men-
tal powers of lower animals, is considered by
science theorists to be the first step towards
comparative research on the theory of evolu-
tion of living beings (Oeser 1984, 25).
Darwin’s intuitions were fully devel-
oped after the independent discovery of
the homologous nature of the behaviour
of living creatures by Heintroth and With-
man. It proved that the behaviour of living
creatures is a characteristic distinguishing
feature of a given biological species, and
thus is subject to evolution to the extent,
that the morphological characteristics of
that species are subject to. This discovery
validated the methodology of behaviour-

al research, according to which, the same
method of asking cognitive questions is
fully applicable to the behaviour of liv-
ing creatures, which has been used in all
branches of biology since the discoveries
of Darwin. Biology specifically asks about
the phylogenetic origin of a given trait
and answers this question by reconstruct-
ing the family tree of current living crea-
tures by comparing their similarities and
differences. Biology asks, what capacities
favouring the survival and spread of a spe-
cies enhanced the selective pressure that
influenced the formation of a given feature
of the species (Lorenz 19844, 10). Accord-
ing to this view, the behaviour of living
beings is treated as a function of a system
which owes its existence and its particular
form to the historical process of formation
of the world, which encompasses phyloge-
ny, ontogenesis and, in the case of a man,
cultural history.

The rise of ethology was a scientifically
validated response to behaviourism, pop-
ular at that time, which treated the behav-
iour of living beings solely as a result of
individual learning. This strongly critical
reference to behaviourism initially caused
cognitive attention of ethologists to focus
solely on the innate foundations of certain
ways of behaving of living beings. This
one-sided nature did not mean that the
ecologists questioned the importance of
acquired elements of the behavioural rep-
ertoire of living beings, but rather did not
consider them to be an object of research
specific to ethology. While more and more
results of observations were obtained, on
the behaviour of jackdaws, greylag geese
and hunting dogs, that is animals that have
great learning opportunities, the question
of mutual relation of innate and acquired
elements of the behavioural repertoire
of living beings, became more and more
explicit.

In the 1950s, this question was sharp-
ened by criticism directed by American
behaviourists against the ethological study
of instinctive behaviour (Lehrman 1953,
337-363). Although initially, Lorenz did
not see the substantive importance of their
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arguments in their criticism of behaviour-
ists, due to their over - comprehension of
reflexivity, the very fact of the criticism
led him to transcend the framework of
previous research. Maintaining his belief
in heuristic importance of distinguishing
what is innate from what is acquired in the
behaviour of living beings, Lorenz gradu-
ally revised his theory regarding the man-
ner and extent of their interrelationship.
He summarised his work in several works
(Lorenz 1984b; Lorenz 1965; Lorenz 1973).
In each of them, he stressed, that an appro-
priate definition of behaviour, adequate to
the actual state of affairs, must include, as
a constitutive trait, its adaptability to cer-
tain environmental conditions. This means
that information about the environment
must somehow find its way to get into the
living organism. This, in turn, can occur
only via two paths: either during the evo-
lution of species or during individual life
of an organism. By accepting those find-
ings, Lorenz defined the concept of what
is innate as follows: “in the proper sense,
innate, that is located in a genome, always
means a program that contains all possible
ways for the organism to develop, includ-
ing what it can learn individually. This pro-
gram contains information, on which the
species-sustaining desirability of behav-
iour depends” (Lorenz 1983e, 112). From
an ethological point of view, it is therefore
correct to think, that innate behaviour is
part of the learned one, that is, hierarchi-
cally organised ways of instinctive behav-
iour are the basis for the development of
all learning mechanisms.

Developed in the 1930s and further de-
veloped in the following decades, the eth-
ological theory of instinct, sort of, summa-
rises the achievements of ethology from
the first stage of its existence (Festetics
1984, 77). At the same time, this theory
provided a cognitive perspective not only
for the further development of etholo-
gy, or other behavioural sciences but also
humanistic fields of human knowledge, of
which various varieties of anthropology
and cultural theory deserve special em-
phasis (Lepko 1991, 157-279).

2. From the theory of instinct to the theory

of the instinctive basis of culture

Lorenz confirmed the thesis he propa-
gated, about the overwhelming nature
of evolution, with the reconstruction of
the phylogenetic path of humanization,
that is, the creation of a unique systemic
whole, capable of conceptual thinking and
syntactic speech. It shows that a person’s
outstanding cognitive abilities are the re-
sult of processes that determine the natu-
ral history of the world. In this cognitive
perspective, Lorenz speaks of the instinc-
tive foundations of the human spirit (cul-
ture) and maintains, that human spiritual
life becomes a new kind of life, subject to
laws of development analogous to those,
that govern phylogenesis at the lower level
of integration of the living world (Lorenz
1983b: 246-274).

Although biological evolution and cul-
tural evolution develop at different levels
of integration of the living world, however,
each of them refers to a system, which “en-
gages in a very active enterprise, aiming at
obtaining at the same time energy capital
and treasure of knowledge, while each time,
having one of them promotes the acquisi-
tion of the other” (Lorenz 1977: 72). In anal-
ogy to the process of biological evolution
one can thus talk about the unplanned and
zigzagging course of cultural evolution, in-
volving inheritance and variability and the
creative factor of the game of diversity, that
is, the game of everything with everything.

Referring to the instinctive foundations
of human culture, ethologists from the
Lorenz’s school, do not negate its specif-
ic dynamics and mileage. Otherwise, they
wouldn’t talk, at all about the evolution of
spirit and culture. The similarities shown
between biological and cultural evolution
do not exceed the level of analogy and ac-
tually serve to highlight the specificity of
human culture. It includes several distin-
guishing features that allow identification
of the causes of the formation and demise
of cultures (Lorenz 1977, 291-376; Lorenz
1983a, 70-84). Thus, the rate of cultur-
al evolution is shown to be much high-
er than the one of biological evolution,
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showing a constant tendency to grow. It is
a function of a specific way of acquiring,
collecting and communicating informa-
tion. While the biological way of collect-
ing information only leads to the genome,
and the gains achieved during ontogene-
sis cannot be passed on to descendants,
human cognitive abilities allow cultural
transmission and widespread use of indi-
vidually acquired experiences. Thus, while
the inheritance of individually acquired
properties does not occur during biolog-
ical evolution, the cultural evolution is
primarily based on such inheritance. Dur-
ing biological evolution, genetic informa-
tion is acquired gradually and becomes
phenotypic after many generations under
one-way selection pressure. In the process
of cultural evolution, each information
acquired can be passed on to direct de-
scendants. This mechanism causes a huge
increase in human knowledge and an ac-
celeration in the rate of development in all
spheres of cultural life. Furthermore, the
characteristic of cultural evolution draws
attention to the fact, that biological evolu-
tion creates a variety of genetic programs,
and thus, ultimately a variety of biological
species. Cultural evolution, on the other
hand, is only related to the biological spe-
cies Homo sapiens and creates a variety of
external structures towards it.

In addition to those fundamental differ-
ences between cultural development and
phylogeny, ethologists mention several,
even more subtle, peculiarities of cultur-
al development (Lorenz 1977: 314). Con-
vergent development occurs much more
frequently in culture than in nature and
inheriting of acquired properties allow the
transmission of a set of traits of culture for
other culture. Cultures can eventually mix,
resulting in a fairly homogeneous whole,
even if they have been developing inde-
pendently of each other for a long time.

The thesis on the phylogenetic lineage of
human spirit and culture does not equate
with the thesis on the deterministic de-
pendence of cultural evolution from biolog-
ical evolution. In turn, it is consistent with
the thesis, that “human genotype is essen-

tial to culture, but it does not decide which
one of many different modes of behaviour is
currently being acquired. Similarly, human
genes are indispensable while learning lan-
guages, but they do not specify in detail the
currently mastered language” (Dobzansky
et al. 1977, 451). This statement supports
the view of ethologists, that the emergence
of outstanding human cognition has initiat-
ed a unique feedback loop between culture
and nature. “We have to accept, Lorenz
writes, “that there are two kinds of process-
es involved in human development: a slow
evolutionary process and many times faster
cultural development” (Lorenz 1977, 296).
Thus, the feedback loop arrangement
of culture and nature indicates the mutu-
al dependence of its elements. The thesis
on the biological determinants of culture
should therefore be attached to the thesis
on the cultural determinants of nature.
Some examples of that, are provided by
culturally transformed, that is ritualized,
forms of biologically established ways of
human behaviour. According to ethnol-
ogists from the school of Lorenz, culture
is repressive towards human biology, and
thus, it strives to create a kind of second
nature in a man. A man is drawn into such
a feedback loop between nature and cul-
ture. It is, therefore, necessary to define
him taking into account the actual state
of affairs. The definition of a man must
therefore take into account the interaction
of various factors that determine his con-
dition. It must also take into account the
relationships that take place between the
layers of being, as well as the interaction
between the biological and cultural de-
terminants of everything that constitutes
the human condition of a man. Omission
of any of those factors means a theoreti-
cal adulteration of the image of a man and
opens the way to practical destruction of
manhood (Lepko 1991, 267-168).

3. From the theory of culture to the theory
of human survival in culture

The recognition by ethologists of a man as
a living being, who owes his powers and
abilities to evolution, is a fundamental
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point of reflection on his possibilities and
limitations in the environment of biologi-
cal and spiritual life. According to this view,
a man is completely and with everything,
and thus to the most subtle layers of his be-
ing, connected to this environment. With
the emergence of specifically human cog-
nitive abilities, the biological relationship
of a man with the world has been enriched
by his sense of responsibility for the world
(Lorenz 1983a, 281). Ethological theory of
human responsibility for the world is pre-
sented within the framework of the theory
of ecological survival of humanity (Lepko
2003, 158-170; Lepko 2002, 155-187).

In the past few decades, ecological per-
meability of ethologists has received rec-
ognition, pointing out the possibility of
reversing the fatal course of things, caused
by “habits of thinking fixed in the form
of doctrines of the technocratic system”
(Lorenz 1983a: 13). As a result, the eco-
logical lectures of ethologists became im-
portant contributions to the study of the
anthropological determinants of modern
civilization. For, ethologists say things fun-
damentally important for an in-depth re-
flection on the “burning problems of mod-
ern times” (Eibl-Eibesfeldt 2000, 179).

Taking as a point of reference the con-
cept of a man as a being of a cultural na-
ture, ethologists consider the ecological
crisis as one of the most pressing problems
of modern times and see it as being caused
by “deadly sins of civilized humanity’, the
chain of linked irreversible processes of
biological and cultural destruction of the
living space, as well as the condition of
a man himself (Lorenz 1984a, 19-106).
Thus, they emphasise the ethical and mor-
al aspects of ecological matter. Even when
Lorenz described the manifestations of
the ecological crisis as “epidemiological
diseases of human spirit” or “neurotic dis-
eases of human culture”, he did not devi-
ate from the root concept of sin (Lorenz
1983d, 343-355). He was convinced of the
need to consider environmental issues in
conjunction with the moral responsibility
of a man for the state of the environment.
At the same time, he originally linked the

category of sin with the diseases of a hu-
man spirit, actualised in various forms of
culture. This allowed him to identify the
ecological crisis as diagnosing diseases
caused by sins and leading to both biolog-
ical and spiritual death of humanity. It is
therefore not surprising, that ethologists
consider themselves to be doctors obliged
to make a diagnosis consistent with the
nature of the disease and the degree of
its progression. They do so to counteract
it effectively (Lorenz 1983: 11). The etho-
logical approach to the ecological crisis is,
therefore, not a purely theoretical concept,
but contains clear practical references. It is
not only about the description of the actu-
al state of affairs, but also about the mobi-
lisation of the intellectual and moral forces
of a man in order to overcome the crisis
phase of the functioning of the natural en-
vironment of human life.

The ethos of human survival postulated
by ethologists is an expression of the hu-
man ability to set long-term goals. Let us
recall, then, that the world of nonhuman
nature uses highly risky behavioural strat-
egies aimed at short-term success. Against
this background, the uniqueness of a man
is obvious. Wolfgang Wickler emphasises,
that an important distinction between hu-
mans and living beings is the ability to pre-
dict far-reaching effects of their current
actions in the natural environment (Wick-
ler 1983, 139). This means that the ethos
of human survival can be created with ref-
erence to talents inherent only in human
nature. It also means that the ethical prin-
ciple of human ecological responsibility of
a man is a man himself.

Recognition in a man of the principle of
responsibility for ecological safety of pres-
ent and future generations of human beings
determines The structure of working on the
ethos of survival. The relevant proposals
of ethologists indicate that two basic con-
ditions must be met in this respect. Firstly,
it is about the comprehensive, in this case
ethological, knowledge of a man, and then
shaping attitudes consistent with the the-
ory of responsibility based on ethological
knowledge of a man (Lepko 2003, 158-170).
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This structure of work on the ethos of
survival of humanity translates into the
structure of the ethos of survival itself. The
proposal of ethologists contains a theoreti-
cal layer and a practical layer. The theoreti-
cal layer is made up of statements of ethol-
ogists that take into account the arguments
of ecological anthropology referring to the
concept of a man as a cultural being. The
practical layer is made up of indications
that take into account the active presence
of a man in nature; it is, therefore, one of the
varieties of practical philosophy that consti-
tutes the search for the truth of human ac-
tion in the world (Lepko 2001, 163).

Such a structure of the ethos of survival
of humanity illustrates also expectations to
convert the cognitive power of a man over
nature to the power of a man over him-
self. In this context, Lorenz’s anxiety is of
particular importance, according to which
“evil does not mean that that the study of
nature has given us too much power over
our external environment, but it means
that, at least so far, it has given us too little
power over ourselves” (Lorenz 1963, 143).
This position of Lorenz is reinforced by
other ethologists, who speak of the “insuf-
ficient sovereignty of a man towards him-
self” and the need for a man to develop
a “self - reflective distance” towards him-
self (Eibl-Eibesfeldt 1991, 253).

Implementing the first condition of
working on the ethos of human survivals
searching for answers, characteristic for
any anthropology, the question of an origin
of a man, his current position in the world
and his future. The evolutionary research
perspective, adopted by ethology, makes it
possible to use the results obtained from
comparing the imaging devices of the
world of various animals. Ethology recog-
nises the validity of the results of the re-
search on animal behaviour for the science
of a man (Eibl-Eibesfeldt 1980, 26-27),
and it even makes understanding a man
dependent on understanding animals
(Wuketits 19844, 194). This relationship is
obvious because the science of animal be-
haviour and the science of human behav-
iour are considered by ethologists to be on

the same research plane. However, their
attention in this respect does not focus on
the relationship between a man and the
world of animals, but on the specificity of
a man (Weinberger 1983, 174-179).

The second condition for working on
the ethos, and for the ethos of survival of
humanity concerns human responsibility
based on the truth about a man. Therefore,
the ethological theory of the formation of
responsible attitudes deserves particular at-
tention. Ethology emphasises, that human
capacity for responsibility naturally belongs
to the biological species Homo sapiens. So it
does not depend on any cultural tradition.
Therefore, the sensations of values that
generate responsibility do not have to be
assimilated by a man by “hammering into
his head, because they certainly awaken on
their own, if the sense of perceiving figures
in adolescents is given an unadulterated
material of facts revealed to us by knowing
the reality of nature” (Lorenz 1983a, 270).

The dependence of human responsibility
for “something’, indicated by ethologists, on
perceived values of this “thing’, leads to the
conclusion that the processes that take place
inside a man will decide about the future
fate of humanity. It is about irrational feel-
ings of value, rooted in nervous and sensory
systems, a structure of which was formed
through a phylogenetic process. The abili-
ties to experience feelings are innate forms
of possible experiencing the world and cor-
respond to phylogenetically programmed
norms of human behaviour. Based on them,
a man can emotionally relate to phenome-
na in the environment and classify them as
beautiful or ugly, good or bad, healthy or
sick. Following the evaluative qualification,
a man becomes aware of the responsibili-
ty for the environment (Lorenz 1983a, 85-
141). A consequence of ethological concept
of a man is a specific concept of educating
a man to be responsible for the environ-
ment. Thus, upbringing is not so much
about making people aware, but about vis-
ualizing and directly experiencing the value
of the natural environment. Its effectiveness
depends on improving human predisposi-
tion during adolescence.



Zhigniew tepko

200

Ethological theory of the formation of
ecologically responsible behaviour as-
sumes, that the best school here is direct
contact with nature. Although nature ex-
ists beyond good and evil, and for its exist-
ence it needs neither a man nor its valua-
tion, a man present in nature perceives and
feels its value. This is because of the human
ability to see how beautiful the world is and
how precious life is in its diversity. Accord-
ing to Lorenz, the biological relationship
of a man with nature and his valuable atti-
tude towards it generates love in a man for
all that is alive. Thus, love understood this
way, “imposes on an omnipotent man re-
sponsibility for life on our planet” (Lorenz
1983a, 270). Here, perspectives of ecologi-
cal civilization come, that is, the aspiration
to make a man friendly towards the world
and to make the world friendly towards
a man. The principle of this civilization
is, therefore, a man himself, capable of
re-evaluating previously accepted values.
This disposition of a man creates hope,
that he will recognise current threats of bi-
ological and spiritual life in time and will
be able to oppose them (Lepko 2001, 162).

Ecological civilization is both an ex-
pression of the established peace between
a man and nature, as well as peace between
a man and other people. Eibl-Eibesfeldt
confirms the cause-and-effect dependence
of peace between a man and other people
and peace between a man and non-hu-
man nature. For he is convinced, that both
types of peace are inextricably linked with
each other, for without peace with nature
it is impossible to have peace with people.
At the same time, however, he stresses,
that “making peace with nature will only
be sealed, when we humans, make peace
with ourselves” (Eibl-Eibesfeldt 1991, 248).

Showing the dependence of social peace
from ecological peace, Eibl-Eibesfeldt
firms it, by pointing out the fundamental
importance of education to respect the
phenomenon of life as such. Respect for
life is the most complete expression of ad-
miration for nature. It is born from the ex-
perience of something inimitable, unique
on the scale of the universe (Eibl-Eibes-

feldt 1988, 261). There is no doubt, howev-
er, that the attempts to search for life in the
universe have ended unsuccessfully so far.
Fife somewhere else might exist, but it will
still remain an extremely rare phenome-
non. For this reason, respect for life is both
an experience and a fundamental condi-
tion for peace between a man and nature.
Here, admiration for life is transformed
(it should be transformed) into a commit-
ment to responsibility for its maintenance.
Only then, respect for human life becomes
possible. Education to respect life as such
leads to the humanization of interpersonal
relations (Eibl-Eibesfeldt 1991, 251).

Conclusions

The study entitled “From the ethology of
animals to the human ecology” shows not
only the development of numerous fields
of human cognition inspired by the Dar-
winian theory of evolution but also the
development of scientific achievements of
Konrad Lorenz and the researchers around
him. This development is adequately il-
lustrated by the sequence of studies pub-
lished by Lorenz, both in the field of classi-
cal ethology and in some humanities, from
philosophy to ecology of a man.

Such a broad spectrum of Lorenz’s
achievements proves right the methodo-
logical approach of ethologists, according
to which, the analyses of animal behaviour
determine an ever more complete under-
standing of a man. The research achieve-
ments of ethologists have made it possible
to create a well-reasoned theory of biolog-
ical determinants of sublime uniqueness
of a man in the world of living beings, his
civilizational threats and recommenda-
tions for his protection for the future. Ac-
cording to this view, a man is a cultural
being, that is, “predisposed by nature and
heritage in such a way that many of the
structures of this predisposition require
cultural tradition to be able to function,
but on their part, they are the ones, that
make tradition and culture possible at all”
(Lorenz 1977, 296). This concept of a man
opened Lorenz a possibility of ethological
study of human culture, with particular at-
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tention to its instinctive bases, the dynam-
ics of its functioning, its pathologies and,
finally, recommendations to overcome
them. Thanks to that, he recognised the
nature of the crisis of modern civilization,
described it, made a diagnosis, indicated
its “pathogenic” causes and recommended
appropriate treatment.

This line of interpretation concerning
the crisis of modern civilization is main-
tained and enriched by argumentatively
intellectual successors of K. Lorenz. They
describe the location of civilized humanity,
referring to the metaphor of a “dead-end’,
and recommend efforts to make it survive
with regard to the specificity of species of
Homo sapiens (Wuketits 2012). Thus, they
uphold Lorenz’s recommendations for the
need to mobilise efforts to create an ethos
of ecological survival of a man in a human
way. Although in his view it is impossi-
ble to predict the future of Homo sapiens
on our planet, he stresses the obligation
to prepare for the struggle for survival
(Lorenz 1983a: 11). In this case, it is about
stopping and eliminating the mechanisms
of technological civilization, that lead both
to biological threats of our species and to
the disappearance of all those qualities
that constitute humanity. It, therefore,
concerns biological and spiritual survival.
The destruction of Homo sapiens means
the destruction of both biological life and
spiritual life on the Earth. In this situa-
tion, it’s not just about surviving, it’s about
surviving humanly. This is where Lorenz’s
ethological humanism is expressed, which,
according to the suggestions of experts in
the field of his research and literary work,
can be called “evolutionary humanism”
(Wuketits 1984b, 187).
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