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KOSCIOL SYNODALNY —- DEMOKRATYCZNY
CZY SLUCHAJACY? SYNODALNOSC DZISIAJ
W KONTEKSCIE WYBRANYCH POGLADOW
JOSEPHA RATZINGERA/ BENEDYKTA XVI

W ostatnich latach do$¢ wyraznie daje si¢ zauwazy¢ ozywiong dys-
kusje wokot tematu synodalnosci Kosciota. Jedni, odwotujac si¢ do zwo-
tanego przez papieza Franciszka Synodu o synodalnosci widzg w nim
olbrzymig szans¢ na przezwyci¢zenie mniej lub bardziej zaawansowa-
nych kryzyséw wewnatrz Ciata Mistycznego Chrystusa. Inni tej szansy
szukajg w synodach lokalnych, zwtaszcza w ramach spotkan Niemie-
ckiej Drogi Synodalnej. W podejmowanej polemice wokot synodalnosci
1 synodow nie brakuje pytan o sens jakichkolwiek eklezjalnych obrad,
zauwazajac, ze Kosciot juz dawno okreslit istotg swojej tozsamosci
1 postannictwa. Inni z kolei wysuwajg postulaty, by poprzez synodalny
charakter Ludu Bozego dokona¢ w nim istotnych reform, ktére przybliza
,instytucje” Kosciota do postepu cywilizacyjnego swiata. Te zebrane
gltosy wymagaja odpowiedniego namystu 1 teologicznego zrozumienia
istoty spraw, w czym niezrownanym ekspertem moze by¢ Joseph Rat-
zinger/Benedykt X VI.

Glownym celem artykutu jest odpowiedz na pytanie: jakie znaczenie
wedlug Josepha Ratzingera/ Benedykta XVI ma synodalno$¢ w zyciu
1 misji Kosciota 1 jak to spojrzenie mozna przetozy¢ na aktualng dysku-
sj¢ wokot tego tematu? Dla zrealizowania gtownego celu badawczego
zostanie najpierw podjeta historyczno-teologiczna refleksja nad juz



Studia Theologica Varsaviensia
UKSW
2/2023

R .K M
Doctoral School of the UKSW, ORCID - - -

SYNODAL CHURCH - DEMOCRATIC OR
LISTENING? SYNODALITY TODAY IN
THE CONTEXT OF SELECTED VIEWS

OF JOSEPH RATZINGER/BENEDICT XVI

Recent years have seen quite clearly a lively discussion around
the topic of the synodality of the Church. Some, referring to the Synod
on Synodality convened by Pope Francis, perceive it as a tremendous
opportunity to overcome more or less advanced crises within the Mystical
Body of Christ. Others look for this chance in local synods, especially
in the meetings of the German Synodal Way.

In the polemics undertaken around synodality and synods, there seems
to be plenty of questions about the sense of any ecclesial deliberations,
noting that the Church de¢ ned the essence of its identity and mission
long ago. On the other hand, some postulate that, through the synodal
character of the People of God, signi¢,cant reforms should be made in
the Church, bringing the “institution” of the Church closer to the progress
of world civilisation. Those voices that have come together require proper
reAection and a theological understanding of the essence of the issues,
on which Joseph Rat]inger/Benedict XV1 can be an unparalleled expert.

The main aim of the paper is to answer the question: what is
the signi¢cance of synodality in the life and mission of the Church
according to Joseph Rat]inger/Benedict XVI and how can this insight
be translated into the current discussion on this topic? In order to meet
the main research objective, a historical and theological reAection on
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istniejacym pojCciem synodalnoGei. W drugim punkcie do géosu dojd]ie
niemiecki teolog, ktyry na kanwie koGcielnego roJumienia synodalnoGci
okreGli Jwig]ane ] nim s]anse i niebe]piec]eEstwa. W tr]ecim punkcie
Japre]entowane Jostang dwie formy wspyéc]esnych obrad synodalnych —
Niemiecka Droga Synodalna ora] Synod o synodalnoGei. Zestawione
obok siebie poJwola lepiej Jauwalyi sposoby, w jakich wspyéic]eGnie
pragnie siC odpowiadaii na Jnaki c]asu pr]e] postulaty kierowane do
KoGcioda na poJiomie lokalnym i pows]echnym. Wres]cie w ostatnim
punkcie Jnajd]ie siC odpowiedz na pytanie: ktyre ] synodalnych praktyk
bard]iej odpowiadaja magisterialnej wi]ji synodalnoGci ora] ku ktyrej
opcji skianiaiby siC teologic]nie Joseph Rat]inger/ Benedykt XV1.

1. ROZWOJ I ROZUMIENIE POJEC SYNODALNOSCIISYNODU

Patr]ac na historyc]no-teologic]ny roJwyj praktyk synodalnych
w KoGciele katolickim naleTy w pierws]ej kolejnoGci siCgnaii do zryded
Objawienia: Pisma SwiCtego i Tradycji. Po]najac objawieniowe pr]e-
ka]y moTna postawiii jasna te]C: Byg jest pierws]ym inicjujacym drogC
synodalnoGcei, roJumianej jako wspylna droga Stwyry i stwor]enia,
Odkupiciela i odkupionych . KsiCga Rod]aju pre]entuje Boga, ktyry
po opus]c]eniu pr]e] cjaowieka ogrodu Eden, sjuka kontaktu ] nim,
bdogostawi mu i go wspiera (por. Rd] , - . W d]iejach prowad]o-
nego pr]e] Boga narodu wybranego opisanych w PiCcioksiCgu Aujaw-
nia siC synodalne powoéanie ludu BoTego. ><<§ W centrum Jgromad]enia
Tnajduije siC Pan jako jego jedyny pr]ewodnik i paster], ktyry staje siC
obecny popr]e] posiugC Mojles]a, ] ktyrym inni sa Jwig]ani w sposyb
podr]Cdny i «kolegialny»: sCd]iowie, starsi” .

Pragnienie po]ostawania Boga w dialogu i drod]e ] c]Jéowiekiem Jna-
laJ4éo swoje ostatec]ne wypednienie pr]e] possanie Syna na Gwiat. Obie-
cane w Starym Testamencie nowe pr]ymier]e wypeéniéo siC w Je]Jusie

Por. A. Proniewski, Synodalnos¢ Kosciota — czy na dzisiejsze czasy?, ASpo-
tec]eEstwo”  ( nr,s. - .

MiCd]ynarodowa Komisja Teologic]na, Synodalnosé w zyciu i misji Kosciota
(dalej SZMK , Watykan JNro,s. .
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the concept of synodality, which already exists, will ¢ rst be undertaken.
In the second section, a German theologian will take the Aoor and, based
on the ecclesiastical understanding of synodality, identify its threats
and opportunities.

The third section will present two forms of contemporary synodal
deliberation — The German Synodal Way and the Synod on Synodality.
Juxtaposed side by side, they will provide a better glimpse of the ways in
which contemporary synodality seeks to respond to the signs of the times
through demands addressed to the Church at the local and universal
level. Finally, the ¢ nal section will answer the question: which synodal
practices are more in line with the magisterial vision of synodality
and which option Joseph Rat]inger/Benedict XV 1 would theologically
incline towards.

1. DEVELOPMENT AND UNDERSTANDING
OF THE CONCEPTS OF SYNODALITY AND SYNOD

When looking at the historical and theological development of synodal
practices in the Catholic Church, one must ¢rst turn to the sources
of Revelation: Scripture and Tradition. By familiarising oneself with
the revelatory messages, one can make a clear thesis: God is the ¢rst
initiator of the path of synodality, understood as the common path
of Creator and creature, Redeemer and the redeemed . Genesis presents
a God who, after man leaves the garden of Eden, seeks contact with,
blesses and supports him (cf. Gen : — . Inthe history of Godfs guided
chosen people described in the Pentateuch, “in which the People of Godfs
synodal vocation is disclosed. (<< At the centre of the assembly, as its
only guide and shepherd, is the Lord, who becomes present through
the ministry of Moses, with whom others are associated in a subordinate
and ‘collegialf| way: the Judges, the Elders (<< ”

Cf. A. Proniewski, Synodalnosé Kosciota — czy na dzisiejsze czasy?, ASpode-
c]eEstwo”  ( No. ,pp. - .

International Theological Commission, Synodality in the Life and Mission
of the Church (hereinafter SLMC , Vatican ,No. ,p. .
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Chrystusie, ktyry sam na]ywaé siebie Adroga, prawda i Tyciem” (J
Pr]e] kr]yT i Jmartwychwstanie On sam wska]uje kierunek drogi, ktyra
nie koEc]y siC na Jiemskim poséannictwie, lec] realiJuje siC w peéni
dopiero w wiec]nej chwale. Stad wielokrotnie odwied]a uc]niyw po
Jmartwychwstaniu, jak uc]niyw idacych do Emaus, by w drod]e wy-
jaGniat im istotC odkupienia (por. £tk , — .

Je]Jus Chrystus Japragnai, aby ro]poc]Cta pr]e] Ojca i dopeiniona
w Nim droga ludu Bolego byia kontynuowana. Poc]atki KoGcioéa do-
magady siC praktyc]nego pr]esolenia orCd]ia Chrystusa na cod]ienne
posaugiwanie we wspylnocie ludu i po]a nia. Intuicyjnie jednak caiy lud
wyralai swyj sensus fidei, majac GwiadomoGu, Te ws]yscy, nie]aleTnie od
pednionych w KoGciele JadaE, maja Jadanie prowad]ii siebie w]ajemnie
do Boga, by Ten ] kolei mygéa pr]eprowad]ii do wiec]nego Jbawienia.

Pr]eka]y pierws]ych wiekyw nie po]ostawiaja Jaud]eE, Te KoGciy4
doskonale JroJumiai pr]esaanie synodalne dane mu pr]je] Chrystusa .
Swiadc]y o tym miCd]y innymi pr]eprowad]ony Sobyr Jero]olimski
(D] , na ktyrym ro]patrywany jest konkretny problem, ktyry ]Jo-
staje pr]edéolony stolicy ywc]esnego katolicy]mu, a wiCc biskupom
w Jero]Jolimie. Po prjemywieniach Piotra i Jakuba, ten drugi, jako
biskup miejsca, podejmuje decy]jC, ogiosJong w formie ekle]jalnej:
Apostanowilitmy bowiem, Duch SwiCty i my” (D] , . Odpowied?
na problem nie wychod]i od jednego cJéowieka, lec] od KoGcioda, ktyry
po olywionej dyskusji Jawe]wai asystencji Ducha. W ten sposyb lud
Boly ma pewnoGii, Te Jego prowad]enie jest JaleTne pr]ede ws]ystkim
od Bolego pr]ewodnictwa.

Na s]c]egylna uwagC Jasiuguje teologic]na reAeksja nad istotg sy-
nodalnoGci, wyralona pr]e] Cypriana ] Kartaginy. To wéaGnie on, juT
w I11 wieku Japre]entowad istotng JasadC praktyki synodalnej: nihil sine
episcopo (nic be] biskupa nihil sine concilio vestro (nic be] pre]biteryw
I diakonyw et nihil sine consensu plebis (nic be] Jgody ludu . Ma-
droGii tej Jasady polega na respektowaniu ws]ystkich tr]ech gaywnych

Por. J. Paducki. Communio — tworczy charakter synodow w Kosciele pierw-
szych wiekéw, W: Synod Piecédziesigtnicq Kosciota, red. A. Jarosiewic], Wrocéaw
y S.
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Godfs desire to remain in dialogue and journey with man found
its ultimate ful¢ Iment through the sending of the Son into the world.
The new covenant promised in the Old Testament was ful¢ lled in Jesus
Christ, who called himself “the way, the truth and life” (Jn : . Through
the cross and resurrection, He Himself points the way, which does not end
with the earthly mission, but is only fully realised in eternal glory. Hence,
He repeatedly visits the disciples after the Resurrection, like the disciples
going to Emmaus, to explain to them the essence of redemption on
the way (cf. Lk : -

Jesus Christ wanted the journey of the people of God, which was
begun by the Father and completed in Him, to continue. The beginnings
of the Church demanded a practical translation of Christfs message into
daily ministry in the community of the people and beyond. Intuitively,
however, the entire People expressed their sensus fidei, aware that all,
regardless of their tasks in the Church, had the task of leading one
another to God, so that He in turn could lead them to eternal salvation.

The accounts of the ¢ rst centuries leave no illusion that the Church
understood perfectly the synodal message given to her by Christ.
This is evidenced, among other things, by the Council of Jerusalem
(Acts , which was held to consider a speci¢c problem which is
submitted to the capital of Catholicism at the time, that is, to the bishops
in Jerusalem. After Peter and James have spoken, the latter, as bishop
of the place, makes a decision and proclaims in an ecclesial form: “For
it seemed good to the Holy Spirit and to us.” The answer to the problem
does not come from one man, but from the Church, which, after a lively
discussion, calls upon the Spirit{s assistance. In this way, the people
of God are assured that their guidance is primarily dependent on Godfs
guidance.

Of particular note is the theological reAection on the essence
of synodality expressed by Cyprian of Carthage. It was he who, as
early as the third century, presented the essential principle of synodal

Cf. J. Paducki. Communio — tworczy charakter synodow w Kosciele pierwszych
wiekow, in: Synod Pigédziesigtnicqg Kosciola,, ed. A. Jarosiewic], Wrocéaw :
p.
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c]éonyw KoGcioda: pre]biter]y i diakoni nie moga c]yniii nic be] jednoGci
] biskupem, lud wierny nie mole c]ynii nic be] Jgody stars]ych i bi-
skupa, Ja6 sam biskup ws]elkie decy]je wery¢ kuje nie tylko ] géosem
Ducha SwiCtego, ale takTe ] sensus fidei swoich wiernych. Gwarantem
wiaGciwego respektowania wspylnych synodalnych ustaleE wewnatr]
wspylnoty lokalnej jest dla Cypriana fakt, Te biskup danej gminy trwa
w jednaoGei ] ws]ystkimi biskupami Gwiata .

Walnym momentem w historii roJwoju praktyki synodalnej jest
powstanie w V wieku Synodu Rzymskiego, ktyry staje siC instytucja
doradc]a papiela. Biorag w nim ud]iaa biskupi prowincji rJymskiej,
pre]biter]y, diakoni, a takTe biskupi wi]ytujacy w tym cJasie StolicC
Apostolska. Z cJasem owa rada stanie siC w]orem dla Jwoédywanych
w Gredniowiec]u synodyw. Te Ja6, niestety, stana siC pr]e] pewien c]as
nie tyle Jgromad]eniem biskupyw, pre]biteryw c]y opatyw, ale rywniel
wiad] Gwieckich, ksialat, wiadcyw. Dojd]ie nawet do sytuacji, gdy
synody koGcielne bCda bard]iej Gwieckie i narodowe, niT teologic]ne
I ekle]jalne .

W XVI wieku, najwalniejs]y wywc]as sobyr w Trydencie postawia
Jdecydowany nacisk na jednoGii biskupyw Je Stolica Apostolska. W od-
powied]i na protestancka reformacjC, ojcowie soborowi pr]ygotowali
teksty, stanowigce pr]ejr]ysty wyra] Ecclesia docens. Postulowanie
na sobor]e Jwodywania synodyw prowincjonalnych i diece]jalnych
dotyc]yi bCd]ie Jatem bard]iej kwestii wprowad]ania w Tycie prawd
soborowych, nizli angalowania ludy w Tycie KoGcioda. Wierni, w c]a-
sach JamCtu i watpliwoGci teologic]nych, maja pr]yjaii postawC Ecclesia
discens .

NajwiCks]y wkéad we wiaGciwe roJumienie synodalnoGei pr]yniysa
Il Sobyr w Watykanie (- , ktyry po]a nawig]ywaniem do

Por. Cyprian, De catholicae ecclesiae unitate, , W: Patres apostolici, t.
red. F.X. Funk, tdum. b.d., T bingen , S.

Por. A. Proniewski, Synodalnosé¢ Kosciota<<, s.

Por. SZMK ; Por. A. Proniewski, Teologia laikatu i synodalnosé jako droga
realizacji powszechnego powotania do Swietosci, ATeologia w Polsce”  (
nr ,s.
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practice: nihil sine episcopo (nothing without the bishop) nihil sine
concilio vestro (nothing without presbyters and deacons) et nihil sine
consensu plebis (nothing without the consent of the people). The wisdom
of this principle lies in respecting all three main members of the Church:
the presbyters and deacons can do nothing without unity with the bishop,
the people of the faithful can do nothing without the consent of the elders
and the bishop, and the bishop himself reviews all decisions not only
with the voice of the Holy Spirit but also with the sensus fidei of his
faithful. What guarantees the proper respect of the common synodal
arrangements within the local community, according to Cyprian, is
the fact that the bishop of a given community remains in communion
with all the bishops of the world.*

An important moment in the history of the development of synodal
practice is the creation of the Synod of Rome in the 5th century, which
becomes an advisory institution to the Pope. It is attended by the bishops
of the Roman province, presbyters, deacons, as well as bishops visiting
the Holy See at the time. In time, the Council would become the model
for the synods convened in the Middle Ages. Unfortunately, these would
for some time become not so much an assembly of bishops, presbyters or
abbots, but also of secular authorities, princes and rulers. Things would
even come to a point where church synods would be more secular and
national than theological and ecclesial.’

In the 16th century, the then most important Council of Trent placed
a strong emphasis on the unity of the bishops with the Holy See. In
response to the Protestant Reformation, the Council Fathers prepared
texts that were a clear expression of Ecclesia docens. The Council’s call
for provincial and diocesan synods would therefore be more concerned
with implementing the Council’s truths than with involving the people in

* Cf. Cyprian, De catholicae ecclesiae unitate, 5, in: Patres apostolici, vol. 1,
ed. F.X. Funk, transl. b.d., Tiibingen 1901, p. 212.
> Cf. A. Proniewski, Synodalnos¢ Kosciota..., p. 48.
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poprzednich soborow powszechnych, podjal tematy, ktorych nie podjeli
koncyliarni poprzednicy. W Lumen gentium wida¢ niezwykle wyraz-
nie, 1z Koscidl, odkrywajac coraz dojrzalej swojg nature, nie chce 1 nie
moze utraci¢ swego urzgdowego 1 charyzmatycznego porzadku oraz
nieustannie przez wieki zachowuje swoja strukture hierarchiczng’. Nie
ma jednak znaku rownosci miedzy Kosciotem a jego pasterzami; Kosciot
to pasterze, prezbiterzy, diakoni, osoby konsekrowane, §wieccy®. Sobor
zauwazyl, 1z ,,caty Kosciot jest podmiotem i1 ze kazdy w Kosciele jest
podmiotem. Wierni sg cuvooot, towarzyszami w podrdzy. Sg wezwani
do bycia aktywnymi podmiotami na mocy uczestnictwa w jednym ka-
ptanstwie Chrystusa, przeznaczeni do otrzymania r6znych charyzmatow
udzielanych przez Ducha Swigtego z my$la o wspolnym dobru™.

Nie mozna zatem postawi¢ znaku rownosci migdzy synodalnoscia
a kolegialno$cig. Doktadnego rozréznienia w tej materii dokonuje polski
teolog — ks. Andrzej Proniewski, pokazujac, ze o ile synodalnos¢ jest ,,
sposobem zycia i dziatania opartym na wspolnej godnosci 1 misji wszyst-
kich ochrzczonych, ich czynnym zaangazowaniu w ewangelizacj¢™",
to kolegialnos$¢ jest sposobem sprawowania wtadzy w Kosciele przez
biskupow, bedacych w jednosci z papiezem, przewodniczacych swojemu
prezbiterium i laikatowi'. Cho¢ synodalnos¢ i kolegialnos¢ etymo-
logicznie méwia o pewnym wspolnym, zorganizowanym dzialaniu,
to nalezy wyraznie rozrdzniac to, co przynalezy wladzy w Kosciele, od
tego, co jest dziataniem na rzecz wzajemnego umacniania i ewangeli-
zacji. Wilasciwie rozumiana synodalnos¢ nie jest zatem decentralizacja
koscielnej wtadzy, czy przeniesieniem §wieckiej demokracji na tono
Kosciota. Zagubienie tego istotnego rozréznienia mogtoby skutkowac

" Por. Sobor Watykanski II, Konstytucja dogmatyczna o Ko$ciele Lumen gentium,
nry 18-29, w: Tenze, Konstytucje. Dekrety. Deklaracje, Poznah 2002, s. 120-134.

8 Por. tamze, nry 13-14.

9 SMZK 55.

9" A. Proniewski, Czym jest synodalnos¢? Rozwdj swiadomosci synodalnosci
na przestrzeni historii Kosciota, ,,Sympozjum” 42 (2022) nr 1, s. 7.

' Por. S. Napiorkowski, Kolegialnos¢, w: Encyklopedia Katolicka, t. 9, red.
B. Migut, Lublin 2009, s. 322.
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the life of the Church. The faithful, in times of confusion and theological
doubt, are to adopt the attitude of Ecclesia discerns.

The greatest contribution to a proper understanding of synodality
came from the Second Vatican Council at the Vatican (- :
which, while referring to previous universal councils, addressed issues
that had not been addressed by the conciliar predecessors. In Lumen
Gentium, it is extremely clear that the Church, while discovering her
nature more and more maturely, does not want to and cannot lose her
0 cial and charismatic order and continually preserves her hierarchical
structure over the centuries. However, there is no sign of equality
between the Church and its shepherds; the Church are shepherds,
priests, deacons, consecrated persons, lay people . The Council noted
that “the whole Church is a subject and that everyone in the Church is
a subject. The faithful are aOHodo1, companions on the journey. They are
called to play an active role inasmuch as they share in the one priesthood
of Christ, and are meant to receive the various charisms given by the Holy
Spirit in view of the common good.”

It is therefore not possible to equate synodality with collegiality.
A precise distinction in this matter is made by the Polish theologian
Fr Andr]ej Proniewski, who shows that while synodality is “a way
of life and action based on the common dignity and mission of all
the baptised, their active involvement in evangelisation,” collegiality
Is a way of exercising power in the Church by bishops who are in union
with the Pope, presidents of their presbytery and laity. Although

Cf. SLMC ; Cf. A. Proniewski, Teologia laikatu i synodalna jako cesta
realizacji powszechnego powolania do Swietosci, ATeologia w Polsce”  (
No. ,p.

Cf. Vatican Il, Konstytucja dogmatyc]na o KoGciele Lumen gentium, nry

-, in: Idem, Konstytucje. legislation Deklaracje, Po]nakE pp. -
Cf.ibid., Nos. - .
SLMC
A. Proniewski, Czym jest synodalnos¢? Rozwdoj swiadomosci synodalnosci
na przestrzeni historii Kosciota, ASympo]jum”  ( No. ,p. .

Cf. S. Napiyrkowski, Kolegialnosé¢, in: Encyklopedia Katolicka, vol. , ed.
B. Migut, Lublin . p-
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powalnym biCdem, a nawet kolejng schi]ma . Podobnie stanie siC, jeGli
nastapi Jrywnanie pojCii synodu i synodalnoGei: synodalnoGii to bowiem
istotna cecha KoGcioda, ktyry jest ciagle w drod]e, natomiast synod ma
byii praktyc]nym sposobem i nar]Cd]iem wyralania synodalnoGci pr]e]
obrady, siuTace dobru casego ludu Bolego. Stad mole hipotetyc]nie
Jaistnieil sytuacja, Te pojawi siC taka praktyka synodalna, ktyra odej-
d]ie od magisterialnego roJumienia synodalnoGci. WiaGnie wokyé tego
tematu nierJadko toc]a siC d]isiejs]e dyskusje teologic]ne.

2. SZANSE I ZAGROZENIA WYNIKAJACE
Z PRAKTYK SYNODALNYCH W MYSLI
JOSEPHA RATZINGERA/BENEDYKTA XVI

Temat synodalnoGci stanowi nie]Jwykle interesujaca c]CGi reAeksji
niemieckiego teologa. W reAeksji nad jej istota Joseph Rat]inger postana-
wia siCgnaii najpierw do pierws]ych wiekyw, c]yli do zryded katolickiej
praktyki synodalnej. Mywiac oryginalnoGci Soboru Jero]Jolimskiego
(D] ora] innych obrad biskupich ] pierws]ych wiekyw w stosunku do
nowoc]esnych form synodalnych i, stwierd]a: Aspecy¢ ka Jgromad]eE
starolytnych polegasa Jasadnic]o na ><<f otwartoGci na public]no6i,
ktyra oc]ywitcie Jakiadasa ro]ryTnienie grona podejmujacego uchwaiy
i obecnej public]noGei. Jednak public]noGii nie jest tu ska]ana na bier-
noGu: popr]e] jej (po]ytywne lub negatywne Aaklamacje” c]Csto miada
Tnac]ac wpéyw na pr]ebieg wydar]eE, sama nie uc]estnic]ac be]po-
Grednio W suffragium (giosowaniu ><<§ Sobyr Apostodyw obradowai
wiaGnie wediug takiego modelu: odbywa siC pr]ed public]noGeig casej
Ekklesia, jednak jako osoby podejmujace decy]je okre6la siC wyiac]nie
<apostodyw i pre]biteryw>" .

ANie da siC Japobiec niebe]piec]eEstwu schi]my, ktyra Jaws]e c]ai siC w tle,
a ciagéa reforma KoGciosa in capite et membris nie mole siC odbywail be] wéaGciwego
wykor]ystania procedury synodalnej, ktyra Jgodnie ] Tradycja uwala autorytet
papiela Ja swoja wéasna gwarancjC”. SMZK

J. Rat]inger, Demokratyzacja Kosciota?, W: Joseph Ratzinger. Opera Omnia
(dalej JROO , t. : Glosiciele Stowa i studzy Waszej radosci, red. G.L. M ller,
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synodality and collegiality etymologically speak of a certain common,
organised action, a clear distinction must be made between what belongs
to authority in the Church and what is an action of mutual strengthening
and evangelisation. Properly understood, synodality is therefore not
a decentralisation of ecclesiastical authority or a transfer of secular
democracy into the bosom of the Church. To lose this important distinction
could result in a grave error or even another schism. The same is bound
to happen if there is an equivocation between the concepts of synod
and synodality: for synodality is an essential feature of a Church that
Is constantly on the move, while synod is meant to be a practical way
and instrument of expressing synodality through deliberation, serving
the good of the whole people of God. Hence, it may hypothetically be
the case that a synodal practice emerges that departs from the magisterial
understanding of synodality. It is precisely around this theme that todayfs
theological discussions not infrequently revolve.

2. THREATS AND OPPORTUNITIES OF SYNODAL
PRACTICES IN THE THOUGHT
OF JOSEPH RATZINGER/BENEDICT XVI

The topic of synodality forms an extremely interesting part
of the German theologianfs reAection. When reAecting on its essence,
Joseph Rat]inger decides to turn to the ¢ rst centuries, i.e. to the origins
of Catholic synodal practice. Speaking of the originality of the Council
of Jerusalem (Acts and other episcopal deliberations of the ¢ rst
centuries in relation to modern synodal forms, he states: “the peculiarity
of the ancient assemblies consisted essentially in ><<f§ an openness
to the public, which of course presupposed a distinction between
the body making the resolutions and the audience present. Here, however,

AA(<< there is always a danger of schism lying in wait, which cannot be
shrugged o , and the continual reform of the Church in capite et membris cannot
happen without making correct use of the synodal procedure that follows in the wake
of Tradition and looks to the primatial authority of the Pope as its own guarantee.”
SLMC
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Jest to nie]wykle interesujacy sygnas, Te wspylna droga ludu Bolego
polegada na public]nym pr]edstawianiu spraw dotyc]acych wspylnoty,
ktyra Gwiadoma swego boskiego pochod]enia prosiéa o asystencjC Ducha
SwiCtego, by ten pomagaé pasterJom w odc]ytywaniu Bolej odpowie-
d]i na lud]kie pytania. Tym sposobem od poc]atkyw d]iejyw KoGcioda
molna mywiil o duchowej wralliwoGci na stada wiez ludu Bolego Je
swoja Gaowa. Mimo, iT forma organi]Jowania synodyw i soboryw ulegaia
wielu Jmianom, to fakt siuchania tego, Aco Duch mywi do KoGciodyw”
(por.Ap , a. a. ; , . . poJostawad Jaws]e gidywnym punktem
o¢.cjalnych koGcielnych Jgromad]eE.

Joseph Rat]inger w c]asie Soboru WatykaEskiego I1 niejednokrotnie
d]ieli4 siC swoimi reAeksjami na temat wi]ji KoGcioda we wspyéc]es-
nym Gwiecie. Punktem odniesienia w jego mywieniu o lud]ie Bolym
byio wyrazne nawig]ywanie do d]iejyw pierwotnego KoGcioda. Gdy
Jatem wéryd obrad pojawiady siC dyskusje o kolegialnoGei biskupyw
i synodalnej praktyce KoGcioda, niemiecki teolog pr]ypominai: AKoG-
ciya, ktyry powstawaa na pr]estr]eni wieku wedle rachuby nas]ego
c]asu, skéadai siC ] mnogoGei pojedync]ych wspylnot, ] ktyrych kalda
mogéa kor]ystaii ] prawa do tytudu honorowego KoGcioda, poniewal
panowado pr]ekonanie, Te w kaldej wspylnocie, ktyra pod pr]ewodni-
ctwem legalnego biskupa i otac]ajacych go pre]biteryw ora] diakonyw
gromad]ida siC pr]y Stole PaEskim, ur]Jec]ywistniada siC caia Bola
idea KoGcioda. Mimo to pojedync]y KoGciyi nie posiadai <autonomii>,
tak jakby myga byii samowystarc]alny. Biskup, ktyry stad na c]ele po-
jedync]ej wspylnoty, bya biskupem tylko wtedy i tylko popr]e] to, Te
poJostawai we wspylnocie Wiec]er]y ] innymi biskupami i Te w ten
sposyb, pr]e] wspylnotC biskupyw, takTe wspylnoty po]ostawaiy Je
sobg w komunii”

pol. red. K. Gyzdz, M. Gyrecka, tdum. M. Gyrecka, M. Rodkiewic], Lublin
S. .

Tenle, Powrot do porzqdku pierwotnego Kosciota (PaZzdziernik 1963), w: JROO,
t. /: O nauczaniu Il Soboru Watykanskiego, red. G.L. M ller, pol. red. K. Gyzdz,
M. Gyrecka, tium. W. SJymona, Lublin , S.
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the audience is not condemned to passivity: through its (positive or
negative ‘acclamations it often had a signi¢,cant inAuence on the course
of events, not participating directly in the suffragium (voting itself
><<{) The Council of the Apostles deliberated according to exactly such
a model: it was held before an audience of the whole Ecclesia, but only
the <apostles and presbyters> are identi¢ed as the decision-makers.”

What is extremely interesting to note is that the common path
of the people of God consisted of publicly presenting matters concerning
the community, which, conscious of its divine origin, asked for
the assistance of the Holy Spirit to help pastors read Godfs answer
to human questions. Thus, from the beginning of the Churchfs history;, it
Is possible to speak of a spiritual sensitivity to the ongoing relationship
of the people of God with their Head. Although the form in which synods
and councils were organised evolved many times, the fact of listening
to “what the Spirit says to the churches” (cf. Rev. : a. a. ; :.
always remained the focal point of o cial church gatherings.

During the Second Vatican Council, Joseph Rat]inger repeatedly
shared his reAections on the vision of the Church in the modern world.
A point of reference in his talk about the people of God was a clear
reference to the history of the early Church. Thus, when discussions about
the collegiality of the bishops and the synodal practice of the Church
came up among the deliberations, the German theologian recalled:
“The Church, which arose over the course of the century according
to the reckoning of our time, consisted of a plurality of individual
communities, each of which could enjoy the right to the title of honorary
Church, since the conviction prevailed that in each community which,
under the leadership of the legitimate bishop and the presbyters and
deacons around him, gathered at the Lordfs Table, the whole divine idea
of the Church was realised. Nevertheless, the single Church did not have

J. Rat]inger, Democratisation of the Church?, in: Joseph Ratzinger. Opera
Omnia (hereinafter JROO , Vol. : Preachers of the Word and Servants of Your
Joy, ed. G.L. M ller, pol. ed. K. Gyzdz, M. Gyrecka, The quotation translated on
the basis of Polish text translated by M. Gyrecka, M. Rodkiewic], Lublin :

p.
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Teolog od raJu Ja]nac]a, Te komunia ta nie stanowiia jedynie formy
Tyc]liwego sJacunku, ale w]ajemnego odniesienia, wspylnego debato-
wania, a co najwalniejs]e — nieustannego odwoéywania siC do autorytetu
biskupa R]ymu: Aw cJasach KoGcioda pierwotnego moTna be] obawy
mywil o rjymskim prymacie, ktyry jednak ]e swej istoty nie o]nac]aa
c]egoG w rod]aju koGeielnego Jar]ad]ania caiym KoGciodem, lec] miaé
JdolnoGii i prawo wewnatr] systemu komunijnego podejmowaii wia-
Tace decy]je, gd]ie siowu Pana daje siC nalelyte Gwiadectwo i gd]ie
w konsekwencji istnieje prawd]iwa komunia” . Rat]inger nie boi siC
poka]aii, Te juT u schyéku staroTytnoGci pojawiady siC pierws]e powalne
problemy Je JroJumieniem rJymskiego prymatu i koGcielnej komunii.
Pr]ywoduje pr]ykéady kuriali]Jmu, koncyliary]mu, febroniani]mu, c]y
gallikani]mu . Jego Jdaniem nawet Sobyr WatykaEski | nie ro]wig]a4
tych obecnych od starolytnoGci problemyw, bowiem pomimo ogéos]e-
nia dogmatu o papieskiej nieomylnoGci, ApodtrJymai waasne prawa
struktury biskupiej ><<{ a narosaa pr]e] wieki praktyka centralistyc]na
Jostaéda jes]c]e w]mocniona. W tej sytuacji sobyr nie Jdodad pr]ywrycil
rywnowagi miCd]y wieloGcia a jednoGeig” . Joseph Rat]inger nie byi
Jatem Jaskoc]ony faktem, Te niediugo pyzniej, Jwias]c]a w XX wieku
dojd]ie do géosu pryba demokraty]acji KoGcioda i decentrali]acji kole-
gialnej wéad]y biskupyw w agc]noGei ] papieTem.

Joseph Rat]inger jul w roku Jauwalyi pewne niebe]piec]eE-
stwo, Jwig]ane ] brakiem waaGciwego podejéeia do synodalnoGci i kole-
gialnoGci. Postanowia wywc]as diagno]C: Aw KoGciele proponuje siC nam
obecnie ><<f caikowitg integracjC ws]ystkich inicjatyw w jedne obejmu-
jace ws]ystko synodalne r]ady, ktyre w ramach w peéni Jintegrowanej
wspylnoty ws]ystko regulujg ><<{. Ten program, pows]echnie Jalecany
jako perspektywa pr]ys]éej reformy na péas]c]yznie narodowej, jest
tymc]asem gorliwie praktykowany w Jalalkach idei” . Co ciekawe,
Rat]inger pis]ac swyj artykui naten samtemat lat pyzniej, postanowii

Tamle, s.

Por. tamle, s.

Tamle.

Tenle, Demokratyzacja Kosciota<<, s.
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<autonomy>, as if it could be self-su cient. The bishop who headed
a single community was a bishop only if and by virtue of the fact that
he remained in communion of the Supper with the other bishops, and
that in this way, through the community of bishops, the communities
also remained in communion with one another.”

The theologian immediately points out that this communion was not
merely a form of benevolent respect, but of mutual reference, of common
debate and, most importantly, of constant recourse to the authority
of the Bishop of Rome: “in the time of the early Church, one can speak
without fear of Roman primacy, which, however, by its very nature did
not imply a kind of ecclesiastical governance of the whole Church, but
had the capacity and the right within the communion system to make
binding decisions, where the word of the Lord is duly witnessed to and
where, consequently, true communion exists.” Rat]inger is not afraid
to show that there were the ¢ rst serious problems with the understanding
of Roman primacy and ecclesial communion as early as the end
of antiquity. He refers to the examples of curialism, conciliarism,
phebronianism, and Gallicanism. In his opinion, even the First Vatican
Council did not solve these problems present since antiquity, because
despite the proclamation of the dogma of papal infallibility, “it upheld its
own rights of the episcopal structure ><<f and the centralist practice that
had grown over the centuries was still strengthened. In this situation,
the Council failed to restore the balance between multiplicity and unity.”
Joseph Rat]inger was therefore not surprised that shortly thereafter,
especially inthe  th century, an attempt would be made to democratise
the Church and decentralise the collegial authority of the bishops in
liaison with the Pope.

Idem, Return to the order of the early Church (October 1963), in: JROO,
vol. / : On the teaching of the Second Vatican Council, ed. G.L. M ller, pol. ed.
K. Gyzdz, M. Gyrecka, The quotation translated on the basis of Polish text translated
by W. S]Jymona, Lublin , P

Ibid, p.

Cf. ibid., p.

Ibid.
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powryciti do swego tekstu ] roku. C]ytajac jego passusy, stwierd]ia:
Amusiasem ku memu Jaskoc]eniu stwierd]iii, Te ws]ystko, co wtedy
napisadem, napisadbym takle d]isiaj” . Z perspektywy funkcjonowania
synodyw biskupyw, synodyw partykularnych, rad, for diece]jalnych
niemiecki teolog Jauwalys, Te cora] c]CGciej podejmujg one Aspodec]ne
inicjatywy ustawodawc]e” pr]ypominajac bard]iej Gwieckie niT we-
whnatr]koGcielne Jr]es]enia. Nie]Jwykle celnie prlewid]iad jul wtedy,
Te cora] bard]iej do géosu dochod]iii bCda pryby wprowad]enia po-
stulatyw: Acelibat, ordynacja kobiet, komunia dla osyb po ro]Jwod]ie,
ktyre ponownie Jawardy Jwia]ek maaleEski” . Niecate dwie dekady
pyZniej te wéaGnie postulaty stana siC Jasadnic]ymi elementami debat
w ramach t]Jw. Niemieckiej Drogi Synodalnej, co Jostanie konkretnie
Japre]entowane w dals]ej c]CGei artykudu.

Demokracja dla cywili]acji Jachodniej Europy drugiej podowy XX
wieku Jac]Céa o]nac]ai, Te wiCks]oGi pr]egiosowuje r]ec]y, obligu-
jace cado6il do respektowania nowych Jasad postCpowania. Pryby pr]e-
niesienia takiej demokracji w pr]estr]eE twor]enia Anowej doktryny
katolickiej” Rat]inger jako Prefekt Kongregacji Wiary konkluduje na-
stCpujaco: Adlac]ego miaibym byii Jobowig]any do wier]enia w to, co
d]isiaj uchwala wiCks] oG, a co jutro Jostanie Jniesione pr]e] inna, opo-
Tycyjna wiCks]oGi? Albo w wier]e KoGcioga istnieje inne upowalnienie
nil wynikajace ] lud]kiej opinii, albo nie. Jeleli nie, to nie istnieje takTe
Tadna wiara, lec] kaldy wymyGla to, co uwala Ja prawidiowe. JeTeli
tak, to Jnac]y, Te jeleli Byg naprawdC coG nam powied]iad i stwor]ya
organy wierne Jego siowu, to ta lub owa pr]ypadkowa wiCks]oGii siC
nie lic]ly” .

W roku w jednym w wywiadyw dla ARheinischer Merkur”
Rat]inger Jauwalyi: Asynod nie jest rod]ajem rewolucji w taki Jna-
cJeniu, Te od tera] to obowig]uje. Jest on c]CGeia Tyciowego procesu

Tenle, Demokratyzacja Kosciotla — trzydziesci lat pézniej, w: JROO, t.
Glosiciele Stowa i studzy Waszej radosci<<, S.

Tamle, s.

Tamle, s.

Tamle, s.
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As early as , Joseph Rat]inger noticed a certain danger in the lack
of a proper approach to synodality and collegiality. At the time, he made
a diagnosis: “in the Church it is now proposed to us ><<{ to integrate all
Initiatives completely into a single all-embracing synodal government
which governs everything within a fully integrated community ><<{. This
programme, widely advocated as a prospect for future reform on a national
level, is meanwhile being Jealously practised in the seeds of ideas.”
Interestingly, Rat]inger, writing his article on the same subject  years
later, decided to review his text. Reading his passages, he stated:
“l had to conclude to my surprise that everything | wrote then I would
also write today.” From the perspective of the functioning of synods
of bishops, particular synods, councils, diocesan forums, the German
theologian noted that they increasingly undertake ‘social legislative
Initiatives| resembling more secular than intra-ecclesial associations.
Ama]ingly, he predicted even then that attempts to introduce demands
for “celibacy, ordination of women, communion for divorced remarried
persons” would increasingly come to the fore.” Less than two decades
later, those very demands would become essential elements of the debates
within the so-called German Synodal Way, and this will be presented
more speci¢cally later in this paper.

Democracy for the Western European civilisation of the second half
of the twentieth century began to mean that the majority votes and
obliges the others to respect the new rules of conduct. Attempts to bring
such democracy into the space of creating a “new Catholic doctrine”
Rat]inger as Prefect of the Congregation for the Faith concludes as
follows: “why should I be obliged to believe what is enacted today by
a majority and abolished tomorrow by another, opposing majority? Either
there is a mandate in the faith of the Church other than that of human
opinion, or not. If not, then there is no faith either, but everyone invents

Idem, Democratisation of the Church<<, p.

Idem, Democratisation of the Church — Thirty Years Later, in: JROO, vol.
Preachers of the Word and Servants of Your Joy <<, p.

Ibid, p.

Ibid, p.
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KoGcioda ><<f Na synod]ie moTna wyc]uii radoGii wobec wspylnego
Jadania chr]eGcijan w ryTnoGei posiug” . Synod Biskupyw, o ktyrym
mywi tutaj Rat]inger, stanowiac jedna ] form synodalnoGei KoGeioéa,
nie powinien byii Jatem Akoniem trojaEskim” dla ur]Cdyw koGcielnych,
ale sposobem odkrywania tego, co siuly odkrywaniu apostolskiej misji
ws]ystkich cJéonkyw Ciada Mistyc]nego — AGwiat potr]ebuje KoGcioda,
ktyry wra] ] Chrystusem stoi pro mundi vita — Ja Tyciem Gwiata” .
W innym wywiad]ie, ] roku, Joseph Rat]inger odpowiadajac
na pytania Vittorio Messoriego, porus]a nie]Jwykle walny watek, do-
tyc]acy kry]ysu odr]ucenia struktur KoGcioda w ich istniejacej formie.
Jak Jauwalyi niemiecki teolog, gdy Jatraci siC prawd]iwa koncepcjC
KoGcioda, jako r]ec]ywistoGei bosko-lud]kiej, pr]y mocnym Jaakcen-
towaniu boskiego w niej ud]iaiu, wywc]as bard]o s]ybko stwierd]a siC,
Te Ahierarchia koGcielna nie jest strukturg Chrystusowa” . Wobec takich
te] Rat]inger stwierd]a ] peina GwiadomoGcia: AKoGeiya Chrystusa to nie
partia, to nie stowar]ys]enie ani klub — jego najgiCbs]a, nie]bywalna
struktura nie jest demokratyczna, ale sakramentalna, ]atem hierar-
chiczna ><<f. Wéad]a koGcielna opiera siC nie na giosowaniu wiCks]oGci,
ale nawéad]y samego Chrystusa, ktyry Jechciad, by w niej uc]estnic]yli
lud]ie jako Jego repre]entanci” . Byl repre]entantem o]nac]a tyle, co
byl posaus]nym komuG walniejs]emu i wiCks]emu od siebie —w tym tel
kontekGeie repre]entanci Chrystusa- biskupi sprawujacy wéad]C w spo-
syb kolegialny ] papielem na c]ele — nie moga d]iasail whrew Jego woli
i postanowieE. Hierarchia koGcielna ora] wéad]a nauc]ania, ubwiCcania
i pasterJowania pr]ynalelaca nastCpcom Apostodyw w sposyb wrCc]
be]poGredni pochod]g od samego Chrystusa Pana. Rat]inger Jauwalyi
to Je Jnana sobie pr]enikliwoGcia: Achod]i tu o ochronC samej istoty
KoGcioda katolickiego, opartego na struktur]e episkopalnej, a nie na

Tenle, Bez urzedu wolni dla swiata, w: JROO, t. : Glosiciele Stowa i studzy
Waszej radosci<<, S.

Tamle.

Tenle, Raport o stanie wiary, W: JROO, t. | : W rozmowie z czasem, red.
G.L. M ller, pol. red. K. Gyzdz, M. Gyrecka, Lublin , S.

Tamle.
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what they think is correct. If so, it means that if God has really said
something to us and created bodies faithful to His word, then this or
that random majority does not count.”

In , in an interview with the “Rheinischer Merkur”, Rat]inger
remarked: “the synod is not a kind of revolution in the sense that from
now on this applies. It is part of the life process of the Church ><<{ At
the synod one can sense the joy towards the common task of Christians
in the diversity of ministries.” The Synod of Bishops, which Rat]inger
speaks of here as one form of the Churchfs synodality, should therefore not
be a “Trojan horse” for the ecclesiastical o ces, but a way of discovering
what serves to reveal the apostolic mission of all members of the Mystical
Body — “the world needs a Church that stands with Christ pro mundi
vita — behind the life of the world.”

In another interview, in , Joseph Rat]inger, responding to Vittorio
Messorifs questions, raises an extremely important theme concerning
the crisis of rejection of the structures of the Church in their existing
form. As the German theologian pointed out, when one loses the true
conception of the Church as a divine-human reality, with a strong
emphasis on the divine participation therein, then one very quickly ¢nds
that “the ecclesiastical hierarchy is not a Christ-like structure.” Faced
with such theses, Rat]inger states with full awareness: “Christfs Church
IS not a party, it is not an association or a club — its deepest, inalienable
structure is not democratic but sacramental, therefore hierarchical ><<{.
Ecclesiastical authority is based not on the vote of the majority, but on
the authority of Christ himself, who willed that people should participate
initas hisrepresentatives.” To be a representative means to be obedient
to someone greater and more important than oneself, and in this

Ibid, s.

Idem, Free for the world without office, in: JROO, vol.  : Preachers of the Word
and Servants of Your Joy<<, p.

Ibid.

Idem, The Ratzinger Report: An Exclusive Interview on the State of the Church,
in: JROO, vol. [ :Inconversation with time, ed. G.L. M ller, Polish ed. K. Gyzdz,
M. Gyrecka, Lublin . p.

Ibid.
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pewnego typu federacji KoGciodyw narodowych ><<§. W kaldej diece]ji
jest tylko jeden nauc]yciel i paster] wiary, ktyry po]ostaje w 4gc]no-
Gei ] innymi pasterJami i nauc]ycielami wiary ora] ] Namiestnikiem
Chrystusa” .

NieJwykle cennym spojr]eniem na KoGciyé, jako wspylnoty poséus]-
nej swemu Panu, jest sposyb, w jaki Joseph Rat]inger tiumac]y podejGcie
Magisterium do pr]eryInych pryb reformowania doktryny: AKoGciyé
poka]uje: nie jestebmy jakimG samowolnym reTimem. Nie molemy
robiil tego, co chcemy. SJukamy woli Pana dla nas i jej siC trJymamy;,
nawet jeGli to w tej kultur]e i tej cywili]acji jest moJolne i trudne” .
Na tym powinna polegaii synodalnoGii KoGcioda — jako wspylnota idaca
Ja Chrystusem sJukamy najpierw woli Pana, by ro]e]naws]y ja, umiel
JanieGii ja d]isiejs]emu Gwiatu. Podstawowsa misja KoGcioda wediug
Rat]ingera nie jest Jatem nieustanne obradowanie i pr]egéosowywanie
kolejnych Jmian w depo]ycie wiary, ale trJymanie siC géosu Chrystusa
i pedne posius]eEstwo wobec Jego postanowiek.

Rat]inger daleki by jednak od tego, aby synodalnoGii roJumieii wy-
sac]nie w kontekGcie niebe]piec]eEstw, c]y JagroleE. Darmo s]ukaii
w jego wypowied]iach te] o tym, by Japr]estail jakichkolwiek praktyk
synodalnych. Jes]c]e pr]ed podjCciem prefektury w Kongregacji Nauki
Wiary, kilka lat po Sobor]e WatykaEskim Il wska]ai doGii wyrazne
wektory, w jakich powinna pyj6i koGcielna synodalnoGii w jej ryTnych
sposobach wyralania.

Po pierws]e — KoGciya powinien dokonaii Aogranic]enia Jakresu du-
chowego ur]Cdu” . O]nac]a to, Te Jwier]chnictwo w KoGciele ma boskie
pochod]enie i siuly nie tyle chiodnej administracji, ale Aposéannictwu
Je]usa Chrystusa” . Sgobs]ary, ktyre sa GciGle Jlecone Jadaniom bisku-
pyw d]iasajacych kolegialnie, ale tel sa takie pr]estr]enie Jar]ad]ania
wewnatr] wspylnoty KoGcioéa, ktyre w peini realiJowaii moga ws]yscy
c]Jéonkowie KoGcioga (budownictwo koGeiele, JarJad]anie ¢nansami .

Tamle, s.

TenTe, Swiattosé swiata, w: JROO, t. | : W rozmowie z czasem<<, S.
Tenle, Demokratyzacja Kosciota<<, s.

Tamle.
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context, Christ{s representatives — the bishops who exercise authority in
a collegial manner with the Pope at the head — cannot act against his will
and provisions. The ecclesiastical hierarchy and the authority to teach,
sanctify and shepherd that belongs to the successors of the Apostles
come almost directly from Christ the Lord himself. With his familiar
perspicacity, Rat]inger noted that: “what is at stake here is the protection
of the very essence of the Catholic Church, based on an episcopal
structure and not on a kind of federation of national Churches ><<{. In
each diocese there is only one teacher and shepherd of the faith, who
remains in communion with the other shepherds and teachers of the faith
and with the Governor of Christ.”

An extremely valuable insight into the Church as acommunity obedient
to its Lord is the way Joseph Rat]inger explains the Magisteriumfs
approach to the various attempts to reform doctrine: “The Church shows:
we are not some arbitrary regime. We cannot do what we want. We seek
the Lordfs will for us and we adhere to it, even if it is in this culture and
this civilisation is arduous and di cult.” This is what the synodality
of the Church should be about — as a community following Christ, we
seek ¢ rst the will of the Lord, and having discerned it, we know how
to bring it to todayfs world. Rat]inger believes that the Churchfs primary
mission is not to continually debate and vote on successive changes
to the deposit of faith, but to adhere to the voice of Christ and to be fully
obedient to his decisions.

Rat]inger, however, was far from understanding synodality solely
in terms of dangers or threats. It is di cult to ¢nd in his speeches any
thesis that any synodal practice should be discontinued. Even before he
took up his prefecture at the Congregation for the Doctrine of the Faith,
a few years after the Second Vatican Council, he indicated quite clearly
the directions in which ecclesiastical synodality should go in its various
modes of expression.

Ibid, p.
Idem, Light of the World, in: JROO, vol. [ : In conversation with time <<,
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ADemokratyc]ne” podejéeie do tych pr]estr]eni nie powinno byii wedéug
Rat]ingera kalka c]ysto technic]no-administracyjnych ro]Jwia]ak Jna-
nych w Gwiecie, ale Jastosowaniem Ewangelii do Jar]ad]ania dobrami,
ktyre danej osobie Jostady powierJone. W kaldym ra]ie — kalde d]ia-
sanie w kategorii JarJad]ania tym, co pr]ynaleTy wspylnocie KoGcioéa
ma wypiywail ] Ewangelii i stanowiii wyra] Aistoty JadaE KoGcioda” .

Druga kwestia jest Jauwalenie, Te kalda pojedync]a wspylnota
partykularna mimo pr]ynaleTenia do KoGcioda katolickiego Jachowuje
swoja oryginalna podmiotowoGi. S]c]egylnym wyra]em tej podmioto-
woGci jest fakt, Te KoGciy4 jest w swej istocie Jgromad]eniem kultyc]-
nym: Awspylnota Jgromad]ona w celu sprawowania kultu >Eucharystiag
jest KoGciodem w pednym tego séowa Jnac]eniu” . Choii ] jednej strony
nadal funkcjonuje Jasada ubi episcopus ibi Ecclesia, to molna Ja Rat-
Jingerem powied]iell ubi Eucharistia ibi Ecclesia. Potwierd]a to sam
teolog, Jauwalajac w innym swoim tekGcie: AEucharystia jest swojej
istoty sacramentum Ecclesiae; miCd]y eucharystyc]nym i mistyc]-
nym Ciasem Pana istnieje nieroJerwalna wiCz , powodujaca, Te nie do
pomyGlenia jest jedno be] drugiego ><<f. W sakramentalnoGci ukryta
jest kolegialnoGii — Je swej istoty Eucharystia jest sakramentem chr]eG-
cijaEskiego braterstwa, w]ajemnej déac]notci Je soba popr]e] 4ac]noGi
] Chrystusem” .

PodmiotowoGii danej wspylnoty partykularnej, Jgromad]onej wokyé
swojego biskupa, nie nosi jednak w sobie Jnamion peénej nie]aleTnoGcei
i odrCbnoGci od KoGeioda pows]echnego. Powinno to byii s]c]egylnie
widoc]ne w fakcie wyboru biskupa dla danej diece]ji. Z jednej strony
naleTy unikai roJwia]aE skrajnych: Apowodanie na ur]ad nigdy nie
powinno odbywaii siC wyéac]nie odgyrnie” , ale rywniel Anie mole
odbywaii siC wyiac]nie oddolnie, c]yli od pojedync]ej wspylnoty” .
Najbard]iej Jasadnym byioby Jdaniem Rat]ingera Abranie pod uwagC

Tamle, s.

Tamle, s.

Tenle, Pastoralne implikacje doktryny o kolegialnosci biskupéw, w: JROO,
t. : Glosiciele Stowa i studzy Waszej radosci<<, S.

Tenle, Demokratyzacja Kosciota<<, s.

TamlTe.
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Firstly, the Church should make “areduction in the scope of the spiritual
0 ce.” This means that authority in the Church has a divine origin
and serves not so much a cool administration but “the message of Jesus
Christ.” There are areas that are strictly delegated to the tasks of bishops
acting collegially, but there are also those management areas within
the Church community that can be fully exercised by all members
of the Church (church building, ¢ nancial management . “A democratic”
approach to these spaces should not, according to Rat]inger, be a carbon
copy of purely technological and administrative solutions known
in the world, but an application of the Gospel to the management
of the goods entrusted to the person. In any case — any action in terms
of the management of what belongs to the community of the Church is
to Aow from the Gospel and be an expression of “the essence of the tasks
of the Church.”

The second point is to note that every single particular community,
despite belonging to the Catholic Church, retains its original subjectivity.
A particular expression of this subjectivity is the fact that the Church
Is essentially a cultic assembly: “the community gathered for
worship >the Eucharisti is the Church in the full sense of the word.”
Whereas the principle ubi episcopus ibi Ecclesia still applies, one
can, following Rat]inger, say ubi Eucharistia ibi Ecclesia. This is
con¢rmed by the theologian himself, who remarks in another of his
texts: “The Eucharist is of its essence sacramentum Ecclesiae; between
the Eucharistic and the mystical Body of the Lord there is an indissoluble
bond , making it unthinkable to have one without the other ><<f. Implicit
in sacramentality is collegiality — by its very essence the Eucharist is
the sacrament of Christian brotherhood, of mutual communion with one
another through communion with Christ.”

Idem.

Ibid

Ibid, p.

Ibid, p.

Idem, Pastoral Implications of the Doctrine of the Collegiality of Bishops,
in: JROO, vol. : Preachers of the Word and Servants of Your Joy<<, p.
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aspektu lokalnokoGcielnego, jak rywniel pows]echnokoGcielnego”
ora] ciagée uGwiadamianie sobie, Te wybyr na ur]ad i powosanie sa
elementami niero]4ac]nymi: stad nie molna dokonywaii w tym Jakresie
demokratyc]nych wyboryw, pomijajac Jupeanie pneumatyc]ne d]iadanie
Tryjcy lub u]najac, Te to wierni decyduja o tym w imieniu Boga.

Tr]eci wektor synodalnoGci to ciagée ubwiadamianie ws]ystkim c]éon-
kom KoGcioda, Te ma on AstrukturC kolegialng” . Istniejace wewnatr]
KoGcioda kolegia — biskupyw, pre]biteryw i wspylnoty odnos]a siC do
siebie nieustannie Ai nie daja siC Jamieniii na modele parlamentarne” .
Rat]inger powraca tu do synodalnych reAeksji Cypriana ] Kartaginy,
Ja]nac]ajac, Te we wska]anej pr]e] niego formie w]ajemnego odd]ia-
dywania biskupyw, duchownych i Gwieckich Awyrala siC klasyc]ny
model koGcielnej «demokracji», ktyra wyrasta nie ] be]sensownego
pr]enos]enia modeli obcych KoGeciodowi, lec] ] wewnCtr]nej struktury
por]adku KoGcioda” .

C]warty wektor synodalnoGcei to roJwijanie GwiadomoGci, il Asprawy
koGcielne moga byii ro]str]ygane jedynie pr]e] KoGciya i tylko pr]ed
Jgromad]eniem wiernych w KoGciele” . Zasada ta, praktykowana jul
w starolytnoGei chr]eGcijaEskiej, wynika ] pr]ekonania, Te nie moga
o KoGciele obradowaii osoby, ktyre ani do niego nie pr]ynalels, ani nie
c]uja osobistej odpowied]ialnoGci Ja dobro cJéonkyw KoGeioda. Rat]in-
ger ponad lat temu diagno]owaé ten problem: Awyianiajaca siC tutaj
arogancja samodogmaty]acji ] pewnoGcig nie mole byii postr]egana
jako Grodek lec]nic]y dla pr]ys]éoGei KoGeioda™ . Bawarski teolog
prlestr]ega pr]e] rylnymi pomysiodawcami, ktyr]y ubrani w s]aty

Tamle; por. R. Kottje, Wahlrecht fiir das Gottesvolk? Erwigungen zur Bis-
chofs- und Pfarrerwahl, tium. b.d., D sseldorf .S, n.

J. Rat]inger, Demokratyzacja Kosciota<<,s. . S]er]ejnatentemat rywniel:
B. Botte, Kollegialcharakter des Priester —und Bischofamtes, W: Das apostolische
Amt, red. J. Guyot, tium. b.d., Main] S, -

J. Rat]inger, Demokratyzacja Kosciola<<, S.

Tamle, s.

Tamle; por. H. Rahner, Kirche und Staat im friihen Christertum, tium. b.d.,
M nchen T

J. Rat]inger, Demokratyzacja Kosciola<<, S.
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The subjectivity of a particular particular community, gathered around
its bishop, does not, however, carry the mark of full independence and
distinctiveness from the universal Church. This should be particularly
evident in the fact of the election of a bishop for a particular diocese. On
the one hand, extreme solutions should be avoided: “the appointment
to the o ce should never take place exclusively from above,” but
also “ it must not take place exclusively from below, i.e. from a single
community.” According to Rat]inger, it would be most reasonable
to “take into account the local ecclesiastical aspect as well as the post-
church aspect” and to constantly reali]e that election to the 0 ce and
vocation are inseparable elements: hence, democratic choices cannot
be made in this respect, ignoring the completely pneumatic operation
of the Trinity or recogni]ing that it is the faithful who decide in the name
of God.

The third vector of synodality is to continually make all members
of the Church aware that it has a “collegial structure.” The colleges that
exist within the Church, i.e. of bishops, presbyters and communities, relate
to each other constantly “and are not interchangeable with parliamentary
models.” Here, Rat]inger returns to the synodal reAections of Cyprian
of Carthage, pointing out that in the form of interaction between bishops,
clergy and laity that he indicated, “the classical model of ecclesiastical
‘democracyf is expressed, which grows not from the senseless transfer
of models foreign to the Church, but from the internal structure
of the Churchfs order.”

The fourth vector of synodality is to develop the awareness that
“ecclesiastical matters can only be decided by the Church and only before

Idem, Democratisation of the Church<<, p.

Ibid.

Ibid; cf. Kottje, Wahlrecht fiir das Gottesvolk? Erwdgungen zur Bischofs- und
Pfarrerwahl, D sseldorf ,p. N

J. Rat]inger, Democratisation of the Church<<,p. . More on this topic also:
B. Botte, Kollegialcharakter des Priester —und Bischofamtes, in: Das apostolische
Amt, ed. J. Guyot, Main] ,pp. - .

J. Rat]inger, Democratisation of the Church<<, p.

Cf. ibid, p.
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demokracji, jawia siC jako pr]edstawiciele wiCks]oGci, chcac twor]yii
dla nich nowa doktrynC, bard]iej dopasowana do najnows]ych intelek-
tualnych odkryii. Stad KoGciya powinien Jaws]e umiei ro]str]ygna,
do jakich postulatyw naleTy utrJymaii po]ycjC otwarta, a dla ktyrych
powGciagliwa ostrolnoGii i uJasadniong krytykC.

Jes]c]e pr]ed kolejnym watykaEskim soborem pojawiady siC propo-
1ycje, aby odnowiii spojr]enie na kolegialnoGii biskupyw, prymat papie-
ski i pows]echnoGii KoGcioda . W tym tel duchu papiel Pawed VI jul
w c]asie trwania Soboru WatykaEskiego 11 powoéai instytucjC Synodu
Biskupyw. Zdaniem polskiego teologa ks. Tomas]a Ro]kruta, w JamyGle
papiela instytucja ta miada byii Jnakiem koGcielnej ATywotnoGci ora]
dynamic]noGci, a pr]ede ws]ystkim Jatroskania o dobro wspylne, tak
wewnatr] samego KoGciosa jak rywniel jako wyra] instytucjonalny jego
aktywnoGci w]glCdem wspyic]esnego spoéec]eEstwa” . Nie brakowaso
oc]ywiGcie giosyw pr]eciwnych, sugerujacych, Te KoGeiya skupia uwagC
juT nie na paster]ach, ale na kolegium. W odpowied]i na to niemiecki
teolog prJypomina, iT Astruktura kolegialna istnieje w KoGciele dlatego,
Te KoGciya Tyje w komunii KoGciodyw i poniewal ta komunijna struktura
implikuje w]ajemne relacje biskupyw, kolegium” .

Joseph Rat]inger w swoich wypowied]iach o synodalnoGci odkrywa
poGrednio swoje teologic]ne roJumienie natury KoGcioda. Redagujac
w drugim wydaniu niemieckiego leksykonu teologii i KoGcioda (Lexikon
fiir Theologie und Kirche, — — haséo AKirche” (niem. KoGeiyé ,
pr]edstawii nastCpujace te]y. Po pierws]e wska]uje naturC KoGciosa
jako Ciada Mistyc]nego Chrystusa Géowy: AKoGciya jest ludem, ktyry
Tyje Ciaéem Chrystusa i pr]e] sprawowanie Eucharystii sam staje siC
Ciasem Chrystusa. Wynika stad, ] jednej strony, Te KoGciy4 ma waaGciwa,
sobie wid]ialnoGii w Gwiecie — wid]ialnoGii sakramentu, c]yli GwiCtego

A. Indelicato, 7l Sinodo dei Vescovi. La collegialita sospesa 1965—1985, tdum.
b.d., Bologna , S.
T. Ro]krut, Instytucja Synodu Biskupow w Kosciele posoborowym, Tarnyw
N
J. Rat]inger, Pytania dotyczqgce struktury i zadan synodu biskupow, w: JROO,
t. /| : Kosciol—znak wsrod narodow, red. G.L. M ller, pol. red. K. Gyzdz, M. Gy-
recka, tium. W. SJymona, Lublin , S.
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the assembly of the faithful in the Church.” This principle, which was
already practised in Christian antiquity, stems from the conviction that
the Church cannot be debated by people who neither belong to it nor feel
a personal responsibility for the welfare of Church members. Rat]inger
diagnosed the problem more than  years ago: “the arrogance of self-
dogmatisation that emerges here can certainly not be seen as a curative
measure for the future of the Church.” The Bavarian theologian warns
against various originators who, dressed in the robes of democracy,
appear as representatives of the majority, seeking to create for them
a new doctrine more in tune with the latest intellectual ¢ ndings. Hence,
the Church should always know how to decide to which postulates
to maintain an open position and for which restrained caution and
legitimate criticism.

Even before the next Vatican Council, there were proposals to renew
the view of the collegiality of the bishops, the papal primacy and
the universality of the Church. It was in that spirit that Pope Paul VI
established the institution of the Synod of Bishops as early as the Second
Vatican Council. According to the Polish theologian Fr Tomas] Ro]krut,
the Pope intended this institution to be a sign of the Churchfs “vitality
and dynamism, and above all of its concern for the common good,
both within the Church itself and as an institutional expression of its
activity towards contemporary society.” Of course, there were plenty
of dissenting voices, suggesting that the Churchfs focus is no longer
on the pastors, but on the college. As a response thereto, the German
theologian reminds us that “the collegial structure exists in the Church
because the Church lives in the communion of Churches and because

Ibid; cf. H. Rahner, Kirche und Staat im friihen Christertum, M nchen ,
pp. - .
J. Rat]inger, Democratisation of the Church<<, p.
A. Indelicato, /I Sinodo dei Vescovi. La collegialita sospesa 1965—1985, Bologna
y P-
T. Ro]krut, Instytucja Synodu Biskupow w Kosciele posoborowym , Tarnyw
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Tnaku, i wid]ialnoGii siowa— ora] Te posiada strukturC (prawo , strukturC
wspylnoty stoiu Bolego” . To, co jest charakterystyc]ne dla ekle]jo-
logii Rat]ingera to fakt, Te jest ona ]Je swej istoty Aeucharystyc]na” .
O]nac]a to, Te Jarywno posiannictwo KoGcioda, jego TywotnoGii ora]
hierarchic]na struktura najpeéniej reali]uja siC pr]e] tajemnicC Eucha-
rystii. Jak Jauwalyi sam Rat]inger w leksykonowej de¢ nicji: ACiado
Pana jest i staje siC tylko w wid]ialnej, upor]adkowanej wspylnocie
stodu ] Panem w Eucharystii” . Eucharystyc]ne upor]adkowanie ma
wy]nac]aii rywniel sposyb praktykowania synodalnoGcei: tak jak kaldy
c]Jerpie ]e stoiu Eucharystii, choli peini ryIne Jadania i posiugi, tak tel
ws]elkie d]iasania synodalne maja byii w]ajemnym gromad]eniem siC
KoGcioda, gd]ie pos]c]egylne osoby maja rylne Jadania, majace swe
Zrydio w Bolym ustanowieniu. Ponadto — Eucharystia jest Zrydiem
i s]c]ytem ws]elkich ekle]jalnych d]iataE , stad ws]elkie wewnatr]-
koGcielne ro]str]yganie spraw pr]y JorganiJowanym Jr]es]aniu siC
cJéonkyw ludu BoTego mus]a odbywaii siC w posius]eEstwie wobec
woli Boga i w]ajemnej midoGci ws]ystkich Jebranych. Molna Jatem ]a
Josephem Rat]ingerem stwierd]ii, iT synodalnoGii, stanowiac istotng
cechC KoGcioda, musi byii Jatem w swej istocie Aeucharystyc]na”.

Dla Rat]ingera jednym ] najleps]ych sposobyw reali]Jowania synodal-
noGci byéy synodu biskupyw. W swoim géywnym tekGcie poGwiCconym
temu tematowi, podaje dwie reguiy myGlenia o pows]echnoGci i jednoGei
ludu Bolego: Akoniec]noGii istnienia KoGciodyw partykularnych, jako

Tenle, Kosciol-opracowanie systematyczne, W. JROO, t. [ : Kosciol — znak
wsrod narodow, red. G.L. M ller, pol. red. K. Gyzdz, M. Gyrecka, tium. W. S]y-
mona, Lublin S .

S]er]ej na temat: K. MCtlewic], Eucharystyczna eklezjologia Soboru Waty-
karskiego Il w interpretacji Josepha Ratzingera, AStudia Teologic]no-Historyc]ne
Slaska Opolskiego”  ( nr,s. - ;Tenle, Eucharystyczny wymiar chrzes-
cijanskiej egzystencji w teologii Josepha Ratzingera, ANURT SVD” ( nr
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Por. Sobyr WatykaEski 11, Konstytucja dogmatyc]na o KoGciele Lumen gen-
tium<<,nr ; TenTe, Konstytucja o liturgii wiCtej Sacrosanctum concilium, nr
w: TenTe, Konstytucje. Dekrety. Deklaracje, Po]nak , S.
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this communal structure implies the mutual relationship of the bishops,
the college.”

In his statements on synodality, Joseph Rat]inger reveals indirectly his
theological understanding of the nature of the Church. In editing the entry
“Kirche” (German: Church in the second edition of the German Lexicon
of Theology and the Church (Lexikon fiir Theologie und Kirche, -

, he put forward the following theses. Firstly, he points out the nature
of the Church as the Mystical Body of Christ the Head: “The Church
is the people who live the Body of Christ and, through the celebration
of the Eucharist, become the Body of Christ herself. It follows, on the one
hand, that the Church has her proper visibility in the world — the visibility
of the sacrament, or sacred sign, and the visibility of the word — and that
she has a structure (law , the structure of the community of the table
of God.” What is characteristic of Rat]inger{s ecclesiology is the fact
that it is “Eucharistic” in nature . This means that both the mission
of the Church, its vitality and hierarchical structure are most fully
realijed through the mystery of the Eucharist. As Rat]inger himself
noted in the Lexicon de¢ nition: “The body of the Lord is and becomes
only in the visible, ordered communion of the table with the Lord in
the Eucharist.” The Eucharistic ordering is also to determine the way
in which synodality is to be practised: just as everyone draws from
the Eucharistic table, although they have di erent tasks and ministries,

J. Rat]inger, Questions regarding the structure and tasks of the synod of bishops,
in: JROO, vol. / : Church— a sign among nations,ed. G.L. M ller, pol. ed. K. Gyzdz,
M. Gyrecka, English transaltion base on the Polish tet translated by W. SJymona,
Lublin P

Idem, Kosciot-opracowanie systematyczne, in: JROO, vol. [/ : Kosciol —znak
wsréod narodow, ed. G.L. M ller, pol. ed. K. Gyzdz, M. Gyrecka, translated by
W. S]ymona, Lublin P

More on the subject: K. MCtlewic], Eucharystyczna eklezjologia Soboru
Watykanskiego I w interpretacji Josepha Ratzingera, AStudia Teologic]no-
-Historyc]ne Slaska Opolskiego”  ( No. ,pp. - ;ldem, Eucharystyczny
wymiar chrzeScijanskiej egzystencji w teologii Josepha Ratzingera, ANurt SVD”

( No. ,pp. - .
J. Rat]inger, The Church — a systematic study <<, p.
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podstawowych postaci Tycia koGcielnego, naleTy uwalaii Ja istotne
uwarunkowanie i cel ustroju KoGcioda” ora] Acharakterystyc]na Ty-
wotnoGii KoGciodyw partykularnych musi polegaii na tym, Je nie Tyja
jako JamkniCte w sobie jednostki, lec] sa same w sobie <pows]echne>
i dlatego w swych procesach Tyciowych poJostaja otwarte na casoti” .
Synod Biskupyw, jako reali]acja ekle]jalnej synodalnoGci, nie jest ]a-
tem demokratyc]nym i ustawodawc]ym organem KoGcioéa; nie molna
rywniel u]nai, Te kolegialne spojr]enie na biskupyw KoGcioéa stanowi
Jamach na swoistg autonomiC wspylnot partykularnych.

Clemu Jatem, Jdaniem Josepha Rat]ingera, ma siulyii Synodyw
Biskupyw? Nie po]ostawia Jaud]eE, Te chod]i o budowanie jednoGci
wiary wokyi Piotra nas]ych c]asyw. Spotkania te siuTa najpierw w]a-
jemnemu informowaniu siC. Jak prJypomni niemiecki teolog, synod
Ajest w]ajemnym uc]eniem siC roJumienia myGli, d]iasania, pilnych
spraw i trudnoGei kaldego innego. Takie w]ajemne informowanie siC
o uc]eniu siC my6Glenia i mywienia jako JdolnoGci do wspylnego d]iasania
staje siC w ten sposyb procesem d]ielenia siC prawda, dojrJewaniem tego
po]nania, ktyrego potr]ebuje paster], aleby Jnail swoich i byii pr]e]
nich po]nawanym” .

Drugim celem synodu jest wedaug Rat]ingera w]ajemne korygo-
wanie siC. W praktyce korygowail to Ausuwail w]ajemna nie]najomoGii
i nieJroJumienie. JeGli synodalny dialog ma byii <procesem>, to nie
powinny dla niego istniell Tadne inne nienarus]alne r]ec]ywistoGci
po]a prawdg wiary” . Dla teologa correptio synodalne ma poc]wyrny
wymiar: Ajako Jadanie biskupa; jako w]ajemne upomnienie braterskie;
jako upominanie siC KoGciodyw partykularnych; jako upominanie Gwiata
pr]e] KoGeiyd” . Jest to nie]wykle walny i c]Csto spotykany element
wspylnej drogi synodalnej, siulacy staiemu budowaniu jednego pr]e-
ka]u wiary.

J. Rat]inger, Pytania dotyczqce struktury i zadan synodu biskupow<<, S.
TamTe.

Tamle, s.

TamTe.

TamTe.
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so all synodal action is to be a mutual gathering of the Church, where
individuals have di erent tasks, rooted in Godfs institution. Furthermore,
the Eucharist is the source and summit of all ecclesial action,

hence all intra-ecclesial decision-making in the organised gathering
of the members of the People of God must take place in obedience
to the will of God and in mutual love of all gathered. It can therefore
be said, following Joseph Rat]inger, that synodality, being an essential
feature of the Church, must therefore be in its essence “eucharistic”.

For Rat]inger, one of the best ways to implement synodality was
the synod of bishops. In his main text devoted to this topic, he gives two
rules for thinking about the universality and unity of the People of God:
“the necessity of the existence of particular Churches as the basic forms
of ecclesiastical life should be considered as an important condition and
goal of the Church system” and “the characteristic vitality of particular
Churches must consist in the fact that they do not live as closed in
themselves, but are in themselves <universal> and therefore remain
open to the whole in their life processes.” The Synod of Bishops, as
a realisation of ecclesial synodality, is therefore not a democratic and
legislative organ of the Church; nor can the collegial view of the bishops
of the Church be regarded as an attack on the speci¢sc autonomy
of particular communities.

So what, according to Joseph Rat]inger, is the Synod of Bishops
supposed to serve? He leaves no illusions that it is to build unity of faith
around the Peter of our time. These meetings ¢ rst serve to inform one
another. As the German theologian will remind us, a synod ‘is a mutual
learning to understand each otherfs thoughts, actions, urgencies and
di culties. This mutual informing of learning to think and speak as
a capacity for common action thus becomes a process of sharing truth,

Cf. Second Vatican Council, Dogmatic Constitution on the Church Lumen
Gentium<<, No. ; Idem, Constitution on the Sacred Liturgy Sacrosanctum Con-
cilium, No. ,in: ldem, Constitutions. legislation Deklaracje, Po]nak . p.

J. Rat]inger, Questions regarding the structure and tasks of the synod of bishops
<<, p

Ibid.
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Tr]ecim celem Synodu Biskupyw jest roJwijanie. Nie wystarc]y
bowiem korygowail biCdy i wska]ywaii drogC innym. Zdaniem Rat]in-
gera synod Amusi pr]ede ws]ystkim bud]iti i umacniail po]ytywne sidy,
Jarywno w samym KoGciele, jak i na Jewnatr], ora] popierai ws]elkie
d]iadania, ktyre pr]yc]yniaja siC do umacniania prawdy i midoGci i w ten
sposyb bud]a nad]iejC” . Po ra] kolejny daje do JroJumienia, Te sy-
nod to nie parlament, a jego obrady to nie referendum. SynodalnoGi
jest wspylng droga po]nawania prawd wiary, po]nawania ich, debaty
I pr]jekuwania ich na jeden wspylny gdos.

Podejmowana pr]e] Josepha Rat]ingera teologic]na troska o syno-
dalnoGii pr]esolyéa siC na konkretne c]yny w cJasie jego papieskiego
ponty¢ katu. Niediugo po wybor]e na StolicC Piotrowa,  wr]eGnia

roku papiel Benedykt ogéosii nowy Regulamin Synodu Biskupyw.
Papiel nie dokonywai tu jednak Jmian radykalnych i rewolucyjnych.
Zdaniem polskiego kanonisty ks. Tomas]a Ro]kruta, chod]ito o uak-
tualnienie regulaminu w kontekGcie jego wersji ] roku i ora]
Adostosowanie go do dyspo]ycji obowig]ujacego Kodeksu Prawa Ka-
nonic]nego ora] Kodeksu Kanonyw KoGciodyw Wschodnich” .

Be]poGrednim potwierd]eniem, jak wielkim Jnac]eniem Bene-
dykt XV dar]yi praktykowanie pows]echnej synodalnoGci w KoGciele,
jest fakt Jwodania piCciu Synodyw Biskupyw ( , , ,

, podejmujgcych swoje autonomic]ne tematy . Pr]e] ich Jwoéaanie
i organi]acjC papiel wyra]ia bard]o konkretnie Atwyrc]e odd]iaiywa-
nie Biskupa R]ymskiego na funkcjonowania wspyéic]esnego KoGcioda
pows]echnego, ktyry w tym Jadaniu wspierany bya gdosem doradc]ym
biskupyw pr]ybydych do R]Jymu, celem uc]estnic]enia w Jebraniu tej
centralnej instytucji wspyic]esnego KoGcioda” . Sposyb pr]eprowad]e-
nia tychTe Jgromad]eE, polegajacy najpierw na siuchaniu Pana, a na-
stCpnie na wyséuchaniu postawionych pr]e] biskupyw spraw poka]uje

Tamle, s.

T. Ro]krut, Synody biskupoéw papieza Benedykta XVI, APrawo Kanonic]ne”
( nr ,s.

S]c]legyiowo opisane sa tamle, s.

Tamle, s.
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a maturing of that knowledge which a shepherd needs in order to know
his own and to be known by them.”

The second aim of the synod, according to Rat]inger, is to correct
each other. In practice, to correct is “to remove mutual ignorance and
misunderstanding. If synodal dialogue is to be a <process>, then there
should be no inviolable realities for it other than the truth of the faith.”
For the theologian, synodal correptio has a fourfold dimension: “as
the task of the bishop; as a mutual fraternal correction; as a correction
of particular Churches; as a correction of the world by the Church.”
This is an extremely important and frequently encountered element
of the common synodal journey for the ongoing building of a single
message of faith.

The third objective of the Synod of Bishops is to develop. For it is
not enough to correct errors and show the way to others. Rat]inger
argues that the synod “must, above all, awaken and strengthen positive
forces, both within and outside the Church itself, and support all actions
that contribute to the strengthening of truth and love and thus inspire
hope.” Once again, he makes it clear that a synod is not a parliament
and its deliberations are not a referendum. Synodality is a common way
of knowing the truths of the faith, learning them, debating them and
translating them into one common voice.

Joseph Rat]inger{s theological concern for synodality was translated
into tangible actions during his papal ponti¢cate. Shortly after
his election to the Holy See on  September , Pope Benedict
announced the new Rules of the Synod of Bishops. However, the Pope
did not make any radical or revolutionary changes there. According
to Polish canonist Fr Tomas] Ro]krut, it was a matter of updating
the Regulations in the context of the and versions and “adapting

Ibid, p.
Ibid.
Ibid.
Ibid, p.



218 KRZYSZTOF MeTLEWICZ KOSCITE SYNODALNY <«

doGii wyraznie, Te papiel Benedykt XV1 Jachowad w tej kwestii wéaG-
ciwy por]adek teologic]ny. Wra] ] cadym kolegium biskupyw ] jednej
strony podejmowad olywiong dyskusjC w sprawach konstytutywnych
(Eucharystia, siowo Bole , po]nawai sytuacjC KoGciodyw partykular-
nych na Gwiecie (Afryka, Wschyd , a ] drugiej dawaé realng odpowiedz
na te kwestie w postaci wiaGciwie roJumianej nowej ewangeli]acji.
MoTna Jatem u]nai, Te synodalnoGii dla Benedykta X VI nigdy nie
stanowisa biernej rojmowy pr]y stole, lec] wspylne odkrywanie drogi,
idacej pr]e] radoGci, cierpienia i wy]wania KoGciosa pows]echnego we
wspyic]esnoGei.

3. ZASADNICZE CELE I POSTULATY NIEMIECKIEJ DROGI
SYNODALNEJ I SYNODU O SYNODALNOSCI

Wspyic]esne Jnaki c]asyw domagaja siC, aby na nowo odc]ytywalii
istotC synodalnoGci. To, co Jostaso pr]e] KoGciya wypracowane w ciggu
dwud]iestu wiekyw ora] to, co podjCte Jostaso w reAeksji teologic]nej
Josepha Rat]ingera/Benedykta XVI, powinno Jostai skonfrontowane
] tym, co podejmuje d]i6 uwaga skierowana na podejmowane w ostat-
nich latach koGcielne synody. W tym miejscu s]c]egylna uwagC nalely
poGwiCcill Jwosanemu pr]e] papiela Francis]ka Synodowi o synodal-
noGei ora] Niemieckiej Drod]e Synodalnej (NDS . Te dwa sposoby
wyralania koGcielnej synodalnoGei powinny najpierw Jostaii Jostawione
Je soba, by w ten sposyb myc Jauwalyi, ktyra ] tych form bard]iej
odpowiada temu, co Jarywno Magisterium, jak i wierny doktrynie
Joseph Rat]inger postr]egaja jako Jdrowe i odpowiednie formy we-
whnatr]koGcielnych obrad.

Inicjatywa powodania ogylnoniemieckiego synodu pojawida siC juT
wiele lat temu w reAeksjach Karla Rahnera , co pr]e] Josepha Rat]in-
gera Jostai sprowad]one do nastCpujacego postulatu: AnaleTy Jwosaii
ogylnoniemiecki synod biskupyw, kapaanyw i osyb Gwieckich, ktyry
byaby najwyls]ym organem r]ad]acym pos]c]egylnych KoGciodyw

K. Rahner, Freiheit und Manipulation in Gesellschaft und Kirche, M nchen
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them to the dispositions of the current Code of Canon Law and the Code
of Canons of the Eastern Churches.”

A direct con¢ rmation of the importance Benedict XVI placed on
practising universal synodality in the Church is the fact that he convened
¢ ve Synods of Bishops ( : : : : , each addressing
its own autonomous topic. And by their convocation and organisation,
the Pope expressed very clearly “the creative inAuence of the Bishop
of Rome on the functioning of the contemporary universal Church, who
in this task was supported by the consultative voice of the bishops who
had come to Rome to attend the in the assembly of this central institution
of the modern Church.” The manner in which these assemblies were
conducted, consisting ¢ rst of listening to the Lord and then of listening
to the issues posed by the bishops, shows quite clearly that Pope Benedict
XVI1 followed the correct theological order in this regard. Together
with the entire college of bishops, he engaged in a lively discussion
of constitutive issues (the Eucharist, the word of God on the one hand,
learned about the situation of particular Churches in the world (Africa,
the East , and on the other hand gave a real response to those issues in
the form of a properly understood new evangelisation. It can therefore
be concluded that synodality for Benedict XV I has never been a passive
conversation around the table, but a shared discovery of the way forward,
walking through the joys, su erings and challenges of the universal
Church in the present day.

3. FUNDAMENTAL AIMS AND DEMANDS OF THE GERMAN
SYNODAL WAY AND THE SYNOD ON SYNODALITY

The signs of contemporary times demand that the essence of synodality
be re-read. What has been elaborated by the Church in the course
of twenty centuries and what has been taken up in the theological

T. Ro]krut, Synody biskupow papeza Benedykta XVI, APrawo Kanonic]ne”
( No. ,p. .

They are described in detail in ibid., pp. -

Ibid, p.
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narodowych i ktyremu podlegaliby takTe biskupi” . Twc]esna odpo-
wiedz pr]ys]éego papiela byia jedno]nac]na: Atego rod]aju koncepcja
jest cadkowicie obca Jarywno dla Nowego Testamentu, jak i dla Tradycji
KoGcioda pows]echnego” . Gdyby bowiem chciano JrealiJowaii tC
koncepcjC, mogéoby siC oka]aii, Te KoGciody partykularne c]ekaja na
obrady parlamentu, w ktyrych uc]estnic]a ich repre]entanci. Zaden nie
mole decydowaii o sobie samym be] Jgody innych, pr]e] co stracisoby
najpierw autonomiC, a nastCpnie waasna ekle]jalng tolsamoG.

Mimo ostr]eTeE i krytyki niemieckiego teologa, nie udaio siC po-
wstr]ymai rahnerowskiej wi]ji i w roku pojawisa siC inicjatywa
ro]poc]Ccia obrad NDS. Be]poGrednim powodem powoéania do Tycia tej
formy Asynodalnych obrad” wediug sekretar]a generalnego Konferencji
Episkopatu Niemiec 0. Hansa Langend | rfera bya kry]ys naduTy( seksu-
alnych wobec nieletnich w KoGciele Niemieckim. W ocenie decydentyw
Jainicjowania NDS, na fakt Jaistnienia skandali koGcielnych miady
wpiyw: klerykali]m, stosunek KoGcioda do seksualnoGei, forma Tycia
ksiCTy katolickich ora] ogranicJona moTliwoGii uc]estnic]enia kobiet
w posdugach i ur]Cdach koGcielnych . Co walne, organi]ator]y od raju
Ja]nac]ali, Te bCd]ie to inicjatywa Jupednie nowatorska, choii prowa-
dJona w peinej wspyipracy ] papielem i Stolica Apostolska: AKonfe-
rencja Episkopatu Niemiec wyraznie Jdecydowasda, aby nie bya to synod
c]y tel jakiG partykularny sobyr, ktyry reguluje prawo koGcielne. ><<{
Nie bCd]ie, Tadnych wyjatkowych jedynie niemieckich roJwig]ak be]
akceptacji RJymu w sprawach o Jnac]eniu globalnym dla KoGcioéa.
><<{ JesteGmy jednak gotowi, pr]eprowad]iii géosowania i wnieGii ja-
kiG wkaad w to, co mole byii pomocne KoGciodowi pows]echnemu
i RJymowi” . W ramach NDS pr]eprowad]ono piCii merytoryc]nych
spotkak: - ; L= -

J. Rat]inger, Demokratyzacja Kosciola?<<, S.

Tamle.
Por. Nic bez papieza — Sekretarz episkopatu Niemiec o Drodze Synodalnej,
w: https://kosciol.wiara.pl/doc/ .Nic-be]-papie]a-Sekretar]-episkopatu-

-Niemiec-0-Drod]e-Synodalnej (dostCp .
Tamle.
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reAection of Joseph Rat]inger/Benedict XV 1 should be confronted with
each other, so that in this way it can be noted which of these forms is
more in line with what both the Magisterium and the doctrinally faithful
Joseph Rat]inger see as healthy and appropriate forms of intra-ecclesial
deliberation.

The initiative for an all-German synod had already emerged many
years ago in the reAections of Karl Rahner, which Joseph Rat]inger
boiled down to the following postulate: an all-German synod of bishops,
priests and laity should be convened, which would be the supreme
governing body of the individual national churches and to which
the bishops would also be subject.” The would-be Popefs response at
the time was unequivocal: “this kind of concept is completely foreign
to both the New Testament and the Tradition of the universal Church.”
If this concept were to be implemented, it could turn out that particular
Churches are waiting for parliamentary deliberations in which their
representatives participate. No one can decide about himself without
the consent of others, as a result of which he would ¢ rst lose his autonomy;,
and then his own ecclesial identity:.

Despite the warnings and criticism of the German theologian,
the Rahnerian vision could not be stopped and there was an initiative
to start the German Synodal Way in . The immediate reason for
Initiating this form of ‘synodal deliberation{ according to the Secretary
General of the German Bishops{ Conference, Fr Hans Langend | rfer, was
the crisis of sexual abuse of minors in the German Church. According
to the decision-makers of the initiation of the German Synodal Way,
the fact that the church scandals occurred was inAuenced by clericalism,
the churchfs attitude to sexuality, the form of life of Catholic priests and
the limited possibility for women to participate in church ministries

K. Rahner, Freiheit und Manipulation in Gesellschaft und Kirche, M nchen

J. Rat]inger, Democratisation of the Church?<<, p.
Ibid.
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- ; - .. . Lac]nie podjCto c]tery wielkie tematy,
pod] |elone na mnlej ogylne Jagadnienia . Warto Japo]naii siC ] wybra-
nymi podejmowanymi pr]e] NDS tematami, ktyre bud]a najwiCks]e
kontrowersje i Jamies]anie wéryd wier]acych Jarywno w Niemc]ech,
jak i cadym katolickim Gwiecie.

Jednym ] pierws]ych postulatyw podijCtych pr]e] NDS jest temat
obowig]kowoGci celibatu wGryd duchownych. Chotii autor]y o¢cjal-
nego stanowiska Ja]nac]aja, Te w celibacie wid]a wyra] Aodpowied-
niego Gwiadectwa, jako prawd]iwego symbolu ukierunkowania Tycia
na Pana” , to ] drugiej jednak strony forma Tycia ksiCTy na tyle siC
Tmienisa pr]e] ostatnie d]iesiCciolecia, Te duchowni bCda mieii powalne
problemy ] pr]elywaniem swej posiugi, pr]y utrJymaniu obowiag]ko-
wego celibatu. NDS stawia nastCpujace propo]ycje: utr]ymaii celibat
jako dobrowolny wybyr, wyGwiCcail do pre]biteratu t]w. viri probati —
wyprybowanych mCTc]y]n, branych chocialby spo6ryd diakonyw sta-
dych, poka]ujac, Te kapsaEstwo ministerialne i pows]echne moga byii
dla siebie komplementarne. Co walne, ]Ja dobrowolnoGcig celibatu dla
autoryw postulatu prJemawia fakt, iT ich Jdaniem obowia]kowoGii ce-
libatu ma swoje duTe realne pr]eiolenie na naduTycia seksualne wéryd
duchownych . Ponadto — molliwoGii pr]yjmowania sakramentyw od
wyGwiCconych mCTc]y]n, ktyr]y juT d]isiaj sa do tej posiugi gotowi
pr]e] wyprybowana posiugC diakoEska, jest dla NDS o wiele bard]iej
walna, nil obstawanie pr]y obowia]kowoGci celibatu.

Tematy br]mig nastCpujaco: AMacht und Gewaltenteilung in der Kirche — Ge-
meinsame Teilnahme und Teilhabe am Sendungsauftrag” (niem. Wéad]a i pod]ia4
wiad]y w KoGciele — Wspylne uc]estnictwo i d]ielenie siC mandatem misyjnym ;
APriesterliche Existen] heute” (niem. KapaaEska eg]ystencja d]isiaj ; AFrauen
in Diensten und bmtern in der Kirche” (niem. Kobiety w posiugach i ur]JCdach
w KoGciele ; ALeben in gelingenden Be]iehungen — Liebe leben in Sexualitlt und
Partnerschaft” (niem. Zycie w udanym Jwia]ku — Tycie mitoGcig w seksualnoGei
I partnerstwie .

Der Synodale Wegq, Priesterliche Existenz heute: Der Zélibat der Priester —
Bestdirkung und Offnung, tium. b.d., Frankfurt ,S. .

AObowig]ek celibatu — a nie celibat sam w sobie — mole spr]yjaii wykor]y-
stywaniu seksualnemu” — tamle, s. .
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and o ces. Importantly, the organisers indicated from the outset that
this would be a completely novel initiative, albeit conducted in full
cooperation with the Pope and the Holy See: “The German Bishopsf
Conference has explicitly decided that this will not be a synod or
some particular council that regulates church law. ><<{ There will be,
no uniquely German-only solutions without the approval of Rome on
matters of global importance for the Church. ><<{) We are, however, ready,
to hold votes and to make some contribution to what may be helpful
to the universal Church and to Rome.” Five substantive meetings were

held as part of the German Synodal Way: ( Jan. —Feb.  (
Sept. -Oct. ;( Feb. —Feb. ( Sept. —Sept.
: ;( Sept. - March . A total of four major themes

were addressed, divided into less general topics It is worth taking
a look at a selection of the topics taken up by the German Synodal Way
that generate the most controversy and confusion among believers in
Germany and throughout the Catholic world alike.

One of the ¢rst demands taken up by the German Synodal Way is
the topic of obligatory celibacy among clergy. Although the authors
of the o cial position note that in celibacy they see the expression
of “appropriate testimony, as a true symbol of the orientation of life
to the Lord,” on the other hand, the form of life of priests has changed so
much over the past decades that priests will have serious problems with

Cf. Nothing without the Pope — Secretary of the Episcopate of Germany on
the Synodal Way, in: https://kosciol.wiara.pl/doc/ .Nic-be]-papie]a-
-Sekretar]-episkopatu-Niemiec-o-Drod]e-Synodalnej (accessed .

Ibid.

The topics are as follows: AMacht und Gewaltenteilung in der Kirche — Ge-
meinsame Teilnahme und Teilhabe am Sendungsauftrag” (English: Power and
Separation of Powers in the Church — Joint Participation and Involvement in
the Mission ; APriesterliche Existen] heute” (English: Priestly Existence Today ;
AFrauen in Diensten und bmtern in der Kirche” (English: Women in Ministries
and O ces in the Church ; ALeben in gelingenden Be]iehungen — Liebe leben in
Sexualitlt und Partnerschaft” (English: Life in succeeding relationships — Living
Love in Sexuality and Partnership .

Der Synodale Wegq, Priesterliche Existenz heute: Der Zélibat der Priester —
Bestdrkung und g nung, Frankfurt P .
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Innym postulatem NDS jest dopus]c]enie kobiet do sakramentu
GwiCceE w stopniu diakonatu, a w pr]ys]éoGci pre]biteratu. Nie]Jwykle
ciekawe sg argumenty, jakie stawiajg autor]y tekstu w tym temacie. Ich
Jdaniem JaangaTowanie kobiet w s]eroko roJumiana diakoniC KoGcioéa
pr]e] d]ieda charytatywne jest tak olbr]Jymie, Te ud]ielenie im GwiC-
cekE diakonatu byaoby tylko formalnym potwierd]eniem tego, co same
kobiety od dawna praktykuja. Stad Abiskupi niemieccy opowiadaja siC
]a dopus]c]eniem kobiet do diakonatu sakramentalnego dla ws]yst-
kich KoGciodyw partykularnych” co ] kolei ma Awyostr]yii diakonalny
pro¢ | KoGcioda sprawiedliwego pod w]glCdem péci i braterskiego” .
NDS cora] géoGniej poddaje w watpliwoGii dotychc]asowa argumenta-
cjC KoGeioda wobec faktu, Te sakrament GwiCceE we ws]ystkich trjech
formach jest Jare]erwowany tylko dla mCTc]y]n. Zauwala, Te istnieja
cora] to nowi teolod]y, ktyrych linia myGlenia Jdecydowanie odbiega
od magisterialnych wypowied]i w sprawie chocialby kapéaEstwa mCT-
c]y]n. Autor]y o¢cjalnego stanowiska stoja pr]y stanowisku, iT naleTy
ponownie i intersubiektywnie podjali ten JaoTony temat, wykor]ystujac
do tego ws]elkie gaosy teologyw, antropologyw, c]y historykyw. Pr]ede
ws]ystkim naleTy mieli na uwad]e, Te pr]e] chr]est ws]yscy sa dla sie-
bie braiimi i siostrami ora], Te moTna w tym temacie nauc]yii siC wielu
dobrych r]ec]y pr]e] dialog ekumenic]ny . To wéaGnie ] doGwiadc]e-
nia KoGciodyw protestanckich paynie inspiracja dla NDS, aby wiernym
Gwieckim ud]ieliit moTliwoGci sprawowania chr]tu, c]y o¢cjalnego
pr]epowiadania homilii w c]asie Eucharystii . Widau ]Jatem, gd]ie
miCd]y innymi leTa zrydéa i inspiracja podnos]onych pr]ed Niemcyw
postulatyw.

Jednym ] géywnych postulatyw NDS jest koniec]noGii Jmiany
doktryny magisterialnej w kwestii postr]jegania osyb w Jwig]kach

Der Synodale Wegq, Frauen in Diensten und Amtern in der Kirche: Frauen
in sakramentalen Amtern — Perspektiven fiir das weltkirchliche Gespréch, tium.,
b.d., Frankfurt S, .

Por. tamle,s. - .

Por. Tenle, Frauen in Diensten und Amtern in der Kirche: Verkiindigung des
Evangeliums durch Lai*innen in Wort und Sakrament, tium. b.d., Frankfurt
S. -
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living their ministry, while maintaining obligatory celibacy. The German
Synodal Way makes the following proposals: to maintain celibacy as
a voluntary choice, to ordain to the preshyterate so-called viri probati
—"proven” or “tested” men, taken, for example, from among permanent
deacons, showing that the ministerial and common priesthood can be
complementary to each other. Importantly, the voluntariness of celibacy
for the authors of the postulate is supported by the fact that, in their view,
the obligatory nature of celibacy has its large real-world impact on sexual
abuse among the clergy. Furthermore, the possibility of receiving
the sacraments from ordained men who are ready for this ministry even
today through their proven diaconal ministry is much more important
to the German Synodal Way than insisting on the obligatory celibacy.
Another demand of the German Synodal Way is the admission
of women to the sacrament of Holy Orders in the diaconate degree
and, in the future, the presbyterate. The arguments put forward by
the authors of the text on this topic are extremely interesting. In their
view, the involvement of women in the Churchfs wider diaconate through
charitable works is so immense that granting them the diaconate ordination
would only be a formal con¢ rmation of what women themselves have
long practised. Hence, “the German bishops advocate the admission
of women to the sacramental diaconate for all particular Churches”
which in turn is expected to “sharpen the diaconal pro¢ le of a gender-
just and fraternal Church.” The German Synodal Way is increasingly
vociferous in questioning the Churchfs previous argumentation against
the fact that the sacrament of Holy Orders in all three forms is reserved
to men only. It notes that there are more and more new theologians whose
line of thought strongly deviates from the magisterial pronouncements
on, for example, the priesthood of men. The authors of the o cial
position are of the opinion that it is necessary to revisit this complex

AThe obligation of celibacy — and not celibacy in itself — can foster sexual
abuse” — Ibid., p. .

Der Synodale Weg, Frauen in Diensten und bmtern in der Kirche: Frauen
in sakramentalen bmtern — Perspektiven T r das weltkirchliche Gesprdch, trans.
b.d., Frankfurt B
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niesakramentalnych. Autor]y tej propo]ycji Jauwalaja, Te cora] wiCcej
lud]i nie chce badz nie moTe Glubowai maileEstwa. NaleTa do nich
osoby Tyjace w ponownym Jwia]ku cywilnym, gdy popr]edni Jwia]ek
sakramentalny nadal trwa, ale rywniel osoby homoseksualne, te, ktyre
sg jes]c]e niegotowe na sformali]Jowanie swego Jwig]ku, a nawet osoby
nieochr]c]one. Kluc]Jowa linig argumentacyjng w tym postulacie jest
te]a: Aistnieje dobro moralne we wspylnym Tyciu par, ktyre Tyja ra]em
w JaangaTowaniu i odpowied]ialnoGci ]a siebie naw]ajem. Dobro to jest
godne biogosiawieEstwa tam, gd]ie w grC wchod]i wiara. ><<f Taka
w]ajemna midoGii wymaga béogosiawieEstwa. Byg jest obecny tam, gd]ie
lud]ie siC kochajg” . Ponadto, idac tym tokiem roJumowania, autor]y
postulatu wysuwaja jes]c]e odwalniejs]a te]C: Aodmowa biogosiawie-
nia relacji dwojga lud]i, ktyr]y chca pr]elTywaii swoje partnerstwo ><<{
oka]uje siC be]litosna, a nawet dyskryminujaca w sposec]eEstwie, ktyre
osiggnCéo lud]ka godnoGil i swobodne samostanowienie” . Dla NDS
klucJowe Jnac]enie ma tutaj spodec]ny postCp, roJwyj antropologic]ny
normalijujacy c]yny homoseksualne ora] bard]o s]eroko roJumiana
charytologia. Autor]y postulatu nie kryja rywniel pr]ekonania, Te biogo-
séawienie tych par, mimo spr]ec]noGci ] o¢.cjalng wyksadniag KoGeioda |

Tenle, Leben in gelingenden Beziehungen — Liebe leben in Sexualitit und
Partnerschaft: Segensfeiern fiir Paare, die sich lieben, tium. b.d., Frankfurt
S. .

Tamle,s. .

ANie jest doJwolone ud]ielanie biogosiawieEstwa Jwig]kom, takTe staiym
Jwia]kom partnerskim, ktyre Jakéadaja praktykowanie seksualnoGci poJa maé-
TeEstwem (c]yli po]a niero]erwalnym Jwig]kiem mCIc]y]ny i kobiety, ktyry
sam w sobie jest otwarty na pr]eka]ywanie lTycia , jak to ma miejsce w pr]ypadku
Jwia]kyw miCd]y osobami tej samej péci. ObecnoGii w takich Jwia]kach elementyw
po]ytywnych, ktyre same w sobie Jasiuguja na u]nanie i docenienie, nie mole
jednak ich usprawiedliwii i w ten sposyb uc]yniu ] nich prawowitego prjedmiotu
baogosiawieEstwa koGcielnego, poniewal elementy te siuTg Jwig]kowi, ktyry nie
jest ukierunkowany wedéug Jamysau Stwyrcy”. Dykasteria Nauki Wiary, Responsum
ad dubium odnosnie udzielania btogostawienstwa zwigzkom 0sob tej samej pici,
Watykan
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topic intersubjectively, using all voices of theologians, anthropologists
or historians. Above all, it should be borne in mind that through baptism
all are brothers and sisters to one another and that many good things
can be learned on this topic through ecumenical dialogue. It is from
the experience of the Protestant Churches that the German Synodal Way
Is inspired to give lay faithful the opportunity to administer baptism or
o cially preach the homily at the Eucharist. One can therefore see
where, among other things, the sources and inspiration of the demands
raised by the Germans lie.

One of the main demands of the German Synodal Way is the need
to change magisterial doctrine regarding the perception of people in
non-sacramental relationships. The authors of this proposal note that
an increasing number of people are unwilling or unable to profess
marriage. These include those living in a civil remarriage while
the previous sacramental union is still ongoing, but also homosexuals,
those who are not yet ready to formalise their union and even unbaptised
persons. The key line of argument in this postulation is the thesis:
‘there is a moral good in couples living together in commitment and
responsibility for each other. This good is worthy of blessing where faith
Is involved. ><<f Such mutual love requires blessing. God is present where
people love each other.” Furthermore, following this line of reasoning,
the authors of the demand make an even bolder claim: “the refusal to bless
the relationship of two people who want to live out their partnership ><<{
proves to be unforgiving and even discriminatory in a society that has
achieved human dignity and free self-determination.” For the German
Synodal Way, social progress, anthropological developments normalising
homosexual acts and charitology in a very broad sense are crucial here.
The authors of the postulate also make no secret of their conviction that

Cf.ibid., pp. - .

Cf. Idem, Frauen in Diensten und bmtern in der Kirche: Verkiindigung des
Evangeliums durch Lai*innen in Wort und Sakrament, Frankfurt , pp. - .

Idem, Leben in gelingenden Beziehungen — Liebe leben in Sexualitiit und
Partnerschaft: Segensfeiern t r Paare, die sich lieben, Frankfurt P

Ibidem, p. .
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ma byl pewnego rod]aju naprawieniem kr]ywd, jakich osoby homosek-
sualne do]naja od pr]edstawicieli KoGcioda katolickiego .

Jednym ] bard]o géoGnych postulatyw NDS jest rywniel pryba
Jmiany doktryny wobec osyb homoseksualnych. W o¢ cjalnym wnio-
skowaniu Jauwala siC, Te ryTnorodnoGii pici, c]y orientacji jest c]Jymé
naturalnym i Jdrowym. NaleTy pr]estai postr]egai pieti jako konstrukt
biologic]ny, wy]nac]any pr]e] chromosomy . Istniejg osoby intersek-
sualne i transseksualne, ktyre dla autoryw postulatu, odwodujac siC do
osiggniel nauki, powinny byt tak samo oceniane i traktowane jak osoby
heteroseksualne: Au]nanie ryTnorodnoGei lud]kich sposobyw Tycia,
takTe w odniesieniu do tolTsamoGci piciowych, jest c]CGeia wiarygod-
nego Jaangalowania w ochronC tej godnoGci i musi byii najwyTs]ym
pr]yka]aniem dla KoGcioda” . Stad wGryd poGrednich postulatyw sa cho-
cialby: Jmiana podejécia do osyb o innej tolsamoGcei niT heteroseksualna
pr]y wykor]ystaniu wynikyw nauk; Janiechanie terapii konwersyjnej;
molliwoGii Jmian w ksiCgach metrykalnych danych ochr]c]onych po
Tmianie péci; dopus]c]enie do GwiCceE i posiug osyb nieJaleTnie od
tolsamoGci paciowej .

Na pierws]y r]ut oka pr]edstawione skrytowo postulaty Jdaja siC byii
1 gruntu wspaniaiomyGlne, odwalne, potr]ebne i stojace po stronie od-
rJuconych i JmarginaliJowanych. Zasadnic]e pytanie, jakie nasuwa siC
po Japo]naniu ] te]ami NDS jest jednak nastCpujace: c]y ta forma
synodalnej drogi jest tym, c]Jym w swej istocie powinna siC cecho-
waii synodalnoGii KoGcioda? C]y nie jest jednak tak, Te pod gdoGnymi
i heroic]nymi haséami, w sposyb wrCc] niepostr]elTony prybuje siC
dokonai rewolucji w doktrynie, tiumac]ac to dobrem lud]i i spode-
c]eEstw? Odpowied]i na te pytania s]ukai osobiGcie papiel Francis]ek,

Por. Der Synodale Weg, Leben in gelingenden Beziehungen<<, S. .

Por. Tenle, Leben in gelingenden Beziehungen — Liebe leben in Sexualitiit und
Partnerschaft: Umgang mit geschlechtlicher Vielfalt, tium. b.d., Frankfurt
S. -.

Tamle,s. .

Por. tamle, s. ; Tenle, Priesterliche Existenz heute: Enttabuisierung und
Normalisierung — Voten zur Situation nicht-heterosexueller Priester, tdum. b.d.,
Frankfurt S, - .
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the blessing of these couples, despite contradictions with the o cial
interpretation of the Church, is intended to be a kind of redress
of the wrongs su ered by homosexual persons from representatives
of the Catholic Church.

One of the very loud demands of the German Synodal Way is also
an attempt to change the doctrine towards homosexuals. The o cial
inference is that diversity of gender or orientation is natural and healthy.
Gender should no longer be seen as a biological construct, determined
by chromosomes. There are intersex and transsexual persons
who, as far as the authors of the postulate are concerned, referring
to the achievements of science, should be judged and treated in the same
way as heterosexual persons: “recognising the diversity of human ways
of life, including with regard to gender identities, is part of a credible
commitment to safeguarding this dignity and must be the highest
commandment for the Church.” Hence, among the indirect demands
are, for example: changing attitudes towards people with a di erent
identity to heterosexuality by making use of the scienti¢c ¢ndings;
abandoning conversion therapy; the possibility of changing the baptised
data in the registry books after gender reassignment; allowing people
to be ordained and ministered to regardless of their gender identity.

“It is not permissible to give a blessing to unions, including permanent
partnerships, which presuppose the practice of sexuality outside of marriage (i.e.
outside of the indissoluble union between a man and a woman, which in itself is
open to the transmission of life , as is the case with same-sex unions. However,
the presence of positive elements in such unions, which in themselves deserve
recognition and appreciation, cannot justify them and thus make them a legitimate
object of ecclesiastical blessing, since these elements serve a union that is not orien-
ted according to the Creatorfs intention.” Dicastery of the Doctrine of the Faith,
Responsum ad dubium regarding the blessing of same-sex unions, Vatican

Cf. Der Synodale Weg, Leben in gelingenden Beziehungen<<, p. .

Cf. Idem, Leben in gelingenden Beziehungen — Liebe leben in Sexualitdt und
Partnerschaft: Umgang mit geschlechtlicher Vielfalt, Frankfurt , pp. - .

Ibid, p.

Cf.ibid., p. ; Idem, Priesterliche Existenz heute: Enttabuisierung und Nor-
malisierung — Voten zur Situation nicht-heterosexueller Priester, Frankfurt ,

pp. - .
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jak i pr]edstawiciele watykaEskich dykasterii i cJéonkowie kolegium
biskupiego ] ryTnych stron Gwiata. Warto po krytce pr]eanaliJowaii
reakcje pr]edstawicieli KoGcioda na ryInych jego stopniach.

Jes]c]e pr]ed Jwoéaniem pierws]ego spotkania NDS, Ojciec SwiCty
Francis]ek w Liscie do pielgrzymujgcego ludu Bozego w Niemczech
pr]estr]egs, iT Ajedna ] pierws]ych i najwiCks]ych pokus w KoGciele,
ktyra jest pr]e6wiadc]enie, Te ro]wig]anie problemyw moTliwe jest
pr]e] reformy strukturalne, organi]acyjne i administracyjne” . Zaprosia
jednoc]eGnie ws]ystkich katolikyw niemieckiego do Aprymatu ewange-
lilacji” i wska]ai na potr]ebC wspylnego podalania droga synodalnotci,
tj. 4ac]noGei KoGeiodyw partykularnych Je Stolicg Apostolska w kaldej
synodalnej formie . W kolejnym watykaEskim pr]essaniu prefekt Kon-
gregacji Nauki Wiary kard. Luis Ladaria SJ, prefekt Kongregacji ds.
Biskupyw kard. Marc Ouellet ora] Sekretar] Stanu Stolicy Apostolskiej
kard. Pietro Parolin wyra]ili ocenC, iT Aplany biskupyw niemieckich na-
rus]ajg normy kanonic]ne i faktyc]nie Jmier]ajg do Jmiany pows]ech-
nych norm i nauki KoGcioda” . W ostatniej, krytyc]nej wypowied]i
papiela Francis]ka na temat obrad niemieckiej drogi synodalnej molna
byio usdys]ed, il droga synodalna jest Aelitarna, niepomocna i niosaca
Jagrolenie dla procesyw koGcielnych” .

Jakie Jdanie miadby w tej sprawie Joseph Rat]inger/ Benedykt XV1?
Na to pytanie nie moTna odpowied]iel jedno]nac]nie. Istnieje jednak
pr]ekonanie, Te byioby ono ]bliTone do tego stanowiska, jakie wobec
NDS wyralai wielokrotnie jego wieloletni niemiecki wspyapracow-
nik i byay prefekt Kongregacji Nauki Wiary kard. Gerhard L. M ller:
Anar]Jucenie katolikom w Niemc]ech decy]ji spr]ec]nych ] wiarg jest

Papiez do Niemcow: droga synodalna, ale z Kosciotem powszechnym, w: https:/
www.vaticannews.va/pl/ kosciol/news/ - /papie]-list-do-niemcow-droga-
-synodalna-ewangeli]acja.html (dostCp .

Tamle.

Watykanskie zastrzezenia do niemieckiej drogi synodalnej, w: https://www.
vaticannews.va/pl/watykan/news/ - /watykanskie-]astr]e]enia-droga-syno-
dalna-niemcy-ouellet-kasper.html (dostCp .

Franciszek potepia niemieckq droge synodalng, w: https://www.ekai.pl/
francis]ek-potepia-niemiecka-droge-synodalna/ (dostCp .
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At ¢rst glance, the brieAy presented demands seem fundamentally
generous, courageous, necessary and on the side of the rejected and
marginalised. However, the fundamental question that arises after
reading the theses of the German Synodal Way is whether this form
of synodal journey is what the synodality of the Church should be in its
essence? Is it not the case, however, that under loud and heroic slogans,
a revolution in doctrine is being attempted in an almost imperceptible
manner, explaining it in terms of the good of people and societies?
Answers to these questions were sought personally by Pope Francis,
as well as by representatives of the Vatican dicasteries and members
of the College of Bishops from various parts of the world. It is worth
brieAy examining the reactions of the Churchfs representatives at
di erent levels.

Even before the ¢ rst German Synodal Way meeting was convened,
the Holy Father Francis, in his Letter to the Pilgrim People of God in
Germany, warned that “ one of the ¢rst and greatest temptations in
the Church was to believe that the solutions to current and future problems
would come only from purely structural or bureaucratic reforms, but that,
at the end of the day, they would not have touched the vital nuclei that
need attention.” He also invited all German Catholics to the “primacy
of evangelisation” and pointed to the need to follow the path of synodality
together, i.e. the communion of the particular Churches with the Holy
See in every synodal form. In another Vatican message, the Prefect
of the Congregation for the Doctrine of the Faith, Cardinal Luis Ladaria
SJ, the Prefect of the Congregation for Bishops, Cardinal Marc Ouellet,
and the Secretary of State of the Holy See, Cardinal Pietro Parolin,
expressed the assessment that “the plans of the German bishops violate
canonical norms and actually aim to change the universal norms and

Pope to Germans: Synodal Way, but with the universal Church, in: https://
plenarycouncil.catholic.org.au/wp-content/uploads/ /| ILETTER-OF-THE-
-HOLY-FATHER-FRANCIS-to-Church-in-Germany.pdf (accessed on .

Ibid.
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spr]ec]ne ] fundamentem KoGcioéa katolickiego i jest niewalne. Wéa-
d]a dyscyplinarna biskupyw nigdy nie mole saulyii eg]ekwowaniu
heretyckich doktryn lub c]Jynyw niemoralnych” . Kardynai apelowai
do trwajacej niemieckiej drogi synodalnej siowami: Ato nie my usta-
nawiamy, ks]taitujemy, reformujemy KoGciyé, ani nie dostosowaliGmy
go do Jaws]e ambiwalentnej nauki, spodec]eEstwa, panujacej kultury.
KoGciya jest giCboko Jakor]eniony w tajemnicy Tryjcy Jedynego Boga” .
W innym miejscu pr]ypomina: Adostosowanie siC do tego, co Gwiatowe
i polityc]nie poprawne, nie cJyni KoGcioda ><< bard]iej atrakcyjnym.
KoGciy4 nie staje siC bard]iej atrakcyjny, gdy géosi to, co Gwiatu juT wie.
Jest dla Gwiata, ale nie jest ] tego Gwiata” . Bard]o wyraznie molna
wyodrCbniii dokaadnie ten sam Jmysé teologic]ny, ktyry cechowai ekle-
]jologiC Josepha Rat]ingera/ Benedykta X V1. Niepr]ypadkowo rywniel
widaii JbieTnoGii dwych byéych prefektyw Kongregacji Nauki Wiary,
ktyr]y pr]e] wiele lat byli stryTami koGcielnego depo]ytu wiary, Jnajac
rywniel doskonale rjec]ywistoGii KoGcioda w Niemc]ech.

Ws]elkie reakcje najwyTs]ych waad] KoGcioda Jostady symbolic]nie
odéolone na bok, natomiast podejmowane na o¢ cjalnych obradach usta-
lenia synodalne, pr]egéosowywane demokratyc]nie wiCks]oGcia géosyw,
cora] mocniej dokonady pod]iadyw wewnatr] niemieckiego episkopatu .
Sami uc]estnicy obrad byli Jdania, Te wielokrotnie podejmowane kwe-
stie nie byay toTsame ] o¢cjalnym nauc]aniem KoGcioda katolickiego.
DJiwi to tym bard]iej, iT aktualny prJewodnic]acy KEN postulowas,
aby Stolica Apostolska wdrolyia pr]egiosowane na obradach synodal-
nych wska]ania . Zgodnie ] ustaleniami NDS, po JakoEc]eniu obrad,

Kard. Miiller o Drodze Synodalnej: trudno sobie wyobrazi¢ wyjscie, W: https:/
www.ekai.pl/kard-muller-o-drod]e-synodalnej-trudno-sobie-wyobra]ic-wyjscie/
(dostCp .

Tamle.

G.L. M ller, Prawda. Raport o stanie Kosciola, tium. J. Jurc]yEski, Krakyw

, S.

Rosnie spor niemieckich biskupow o przebieg drogi synodalnej, w: https://www.
vaticannews.va/pl/swiat/news/ - [Ispor-niemieckich-biskupow-o-pr]ebieg-
-drogi-synodalnej.html (dostCp .

Tamle.
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teachings of the Church.” In the last, critical statement of Pope Francis
on the deliberations of the German Synodal Way, it could be heard
that the Synodal Way is “elitist, unhelpful and a threat to ecclesial
processes.”

What would Joseph Rat]inger/Benedict XVI{s opinion on the matter
be? It is impossible to answer this question unequivocally. However,
there is a conviction that it would be similar to the position that his
long-time German collaborator and former Prefect of the Congregation
for the Doctrine of the Faith, Cardinal Gerhard L. M ller, repeatedly
expressed: “The imposition on Catholics in Germany of decisions
contrary to the faith is contrary to the foundation of the Catholic Church
and is invalid. The disciplinary authority of bishops can never serve
to enforce heretical doctrines or immoral acts.” The Cardinal appealed
to the ongoing German synodal journey with the words: “it is not we who
establish, shape, reform the Church, nor have we adapted it to the always
ambivalent doctrine, society, the prevailing culture. The Church is deeply
rooted in the mystery of the Trinity of the one God.” In another place
he recalls: “conforming to what is worldly and politically correct does
not make the Church ><<{ more attractive. The Church does not become
more attractive when she proclaims what the world already knows. It is
for the world, but it is not of the world.” One can very clearly discern
exactly the same theological sense that characterised the ecclesiology
of Joseph Rat]inger/Benedict XVI. It is also no coincidence that one
can see the convergence of the two former prefects of the Congregation

Vatican objections to the German Synodal Way, in: https://www.vaticannews.
va/pl/watykan/news/ - /watykanskie-]astr]e]enia-droga-synodalna-niemcy-
-ouellet-kasper.html (accessed on .

Francis condemns the German Synodal Way in: https://www.ekai.pl/francis]ek-
-potepia-niemiecka-droge-synodalna/ (accessed on .

Card. Miiller on the Synodal Road: it is difficult to imagine an exit, in: https://
www.ekai.pl/kard-muller-o-drod]e-synodalnej-trudno-sobie-wyobra]ic-wyjscie/
(accessed on .

Ibid.

G.L. M ller, Truth. Report on the State of the Church, Translation based on
the Polish text translated by J. Jurc]yEski, Krakyw , P
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a wiCc jes]c]e w roku powinna powstai Rana Synodalna, ktyra ma
stanowiii organ nadr]Cdny nad ws]ystkimi KoGciodami partykularnymi
w Niemc]ech w celu wprowad]ania w Tycie pr]egiosowanych postula-
tyw . Molna Jatem powied]iei, Te NDS Jostasa JakoEc]ona na etapie
merytoryc]nym, by tera], be] JbCdnego c]ekania na ro]str]ygniCcia
trwajacego w tym samym cJasie Synodu o synodalnoGci, skupiii siC na
be]poGredniej reali]acji swych praktyc]nych roJwig]ak.

Ojciec SwiCty Francis]ek postanowii ogéositi w KoGciele pows]ech-
nym Synod o synodalnoGci pod haséem Ku Kosciofowi synodalnemu:
komunia, uczestnictwo i misja. \Wydar]enie to, Japlanowane na lata

- daly do molliwie najpeiniejs]ej odpowied]i na pytanie:
Ajak d]isiaj, na ryInych poJiomach (od lokalnego do pows]echnego ,
realiJuje siC owo podgzanie razem, ktyre poJwala KoGciodowi géosiil
EwangeliC, Jgodnie ] powierJona mu misja, i do podjCcia jakich d]iasakE
Japras]a nas Duch SwiCty, aby6my w]rastali jako KoGciya synodalny?”
Papiel Francis]ek w synodalnoGci, jako nie]bywalnej ces]e KoGcioéa,
wid]i s]ansC do wysiuchania géosu ws]ystkich wiernych, dlatego do
wspylnej drogi, prowad]acej pr]e] sduchanie, roJe]nawanie i reali]a-
cjC synodalnoGcei Japras]a nie tylko biskupyw, ale cady Lud Boly. Jest
to bard]o Jnac]aca Jmiana, biorac pod uwagC fakt, Te do popr]ednich
Synodyw Biskupyw byli Japras]ani tylko delegaci i repre]entanci spo-
Gryd pre]biteryw i Gwieckich. Stad Synod o synodalnoGei ma nie byi
Jebraniem samych biskupyw, aby debatowalii i stwor]yt kolejny doku-
ment, ale wydar]eniem be] precedensu, ktyre ma Ainspirowaii lud]i do
mar]enia o KoGciele, ktyrego c]CGii stanowimy, a takTe ro]wijaii lud]kie
nad]ieje, w]bud]aii Jaufanie, opatrywaii rany, twor]yii nowe i giCb-
s]e relacje, uc]yii siC od siebie naw]ajem, budowaii mosty, edukowaii

Por. Niemcy sprzeciwiajq sie Watykanowi — zamierzajq powota¢ Rade Sy-
nodalng, W: https://kresy.pl/wydar]e nia/niemcy-spr]eciwiaja-sie-watykanowi-
-Jamier]aja-powolac-rade-synodalna (dostCp .

Vademecum Synodu o synodalnosci, taum. Biuro ds. komunikacji Jagranic]nej
KEP, Watykan S, .
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for the Doctrine of the Faith, who for many years were the guardians
of the Churchfs deposit of faith, also perfectly familiar with the reality
of the Church in Germany.

Any reaction from the Churchfs highest authorities was symbolically
set aside, while the synodal decisions taken at the o  cial deliberations,
voted on democratically by a majority, increasingly created divisions
within the German episcopate. The participants themselves were
of the opinion that, on many occasions, the issues addressed were
not identical to the o cial teaching of the Catholic Church. This is
all the more surprising in view of the fact that the current president
of the German Bishops] Conference has called for the Holy See
to implement the guidelines voted on at the synodal deliberations.
According to the ¢ndings of the German Synodal Way, after the end
of the session, i.e. in , the Synodal Wound should be created, which
is to be the superior body over all particular Churches in Germany in
order to implement the voted postulates . Therefore, it can be said that
the German Synodal Way was completed at the substantive stage in
order to now focus on the direct implementation of its practical solutions,
instead of waiting unnecessarily for the decisions of the Synod on
Synodality, which is under way at the same time.

The Holy Father Francis has decided to proclaim a Synod in
the universal Church on Synodality under the theme For a Synodal
Church: Communion, Participation, and Mission. This event, scheduled
to take place between and , seeks to answer as comprehensively
as possible the question “ How does this “journeying together” take place
today ondi erent levels (from the local level to the universal one , allowing
the Church to proclaim the Gospel? and what steps is the Spirit inviting

The dispute of German bishops about the course of the synodal road is growing,
in: https://www.vaticannews.va/pl/swiat/news/ - [spor-niemieckich-biskupow-
-0-pr]ebieg-drogisynodalnej.html (accessed on .

Ibid.

Cf. Germany opposes the Vatican — they intend to appoint a Synodal Council,
in: https://kresy.pl/wydar]e nia/niemcy-spr]eciwiaja-sie-watykanowi-]amier]aja-
-powolac-rade-synodalna/(accessed on .
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umysdy, ogr]ewaii serca i pr]ywracaii sisC do d]iadak na r]ec] nas]ej
wspylnej misji” .

Synod ma pr]ewid]iane swoje tr]y Jasadnic]e etapy, odpowiadajgce
temu, c]ym powinna byii koGcielna synodalnoGii. Pierws]ym krokiem
jest sduchanie. Nie chod]i tu jednak o bierne bycie obok, skupione tylko
na c]ynnym wypowied]eniu swego Jdania o KoGciele. Jak pr]ypomina
Vademecum, Asynodalne siuchanie jest ukierunkowane na ro]e]nawanie
><<fl. Sduchamy siebie naw]ajem, tradycji wiary i Jnakyw c]asu, aby
roJe]nal, co Byg mywi do nas ws]ystkich” . Mywigc wprost — pa-
piel Francis]ek chce odkryii sensus fidei KoGcioda d]isiaj, ale rywniel
usays]et, ] cJym Jmaga siC kaldy c]Jaonek wspylnoty wier]Jacych. Jak
JauwaTlyi sam Ojciec SwiCty, synodalne siuchanie ma dwa wymiary:
Asiuchania Boga, al po usiys]enie ] Nim kr]yku ludu; siuchania ludu,
al po odkrycie w nim tego, do c]Jego w]ywa nas Byg” . Ro]poc]Ccie
procesu synodalnego od sauchania jest prawd]iwym odkryciem sedna
wspylnej drogi: po]nawali Boga to po]nawaii drugiego c]Jéowieka —tym
samym jest po]nanie KoGcioda jako wspylnoty bosko-lud]kiej, w ktyrej
kaldy odnajduje swoje miejsce i misjC. Sauchanie dla Synodu jest jego
jedyna i nie]astCpowalna metoda d]iasania .

Kolejnym etapem Synodu o synodalnoGci jest duchowe ro]e]nanie
tego, co siC usdys]ado. Poniewal jest to rywniel Jadanie ] gruntu du-
chowe, potr]eba ku jego reali]acji nad]wyc]ajnych Grodkyw. Vademe-
cum precy]uje, Te jeGli sduchanie jest metoda, to roJe]nawanie musi byii
celem synodu . Dla osiagniCcia tego celu, poJa uwalnym duchowym
siuchaniem, warto skor]ystai Je Jnanych koGcielnych metod ro]e]na-
wania, jakimi sa modlitwa, reAeksja, po]nawanie swoich dyspo]ycji
wewnCtr]nych ora] roJmowa ] drugim cJéowiekiem. Nie kalde usiy-
s]ane siowo musi od raJu pochod]iii od Boga, tak jak nie kaldy c]iowiek

Tamle,s. -

Tamle, s.

Francis]ek, Przemowienie podczas uroczystosci upamigtniajgcej 50. rocznice
ustanowienia Synodu Biskupow, AL]Osservatore Romano” wersja polska  (
nr ,s. .

Vademecum<<, S.

TamTe.
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us to take in order to grow as a synodal Church?” Pope Francis sees
synodality, as an inalienable attribute of the Church, as an opportunity
to listen to the voice of all the faithful, so he is inviting not only the bishops,
but the entire People of God to join him in a common journey leading
through listening, discernment and implementation of synodality. This
IS a very signi¢ cant change, given that for previous Synods of Bishops
only delegates and representatives from among the presbyters and laity
were invited. Hence, the Synod on Synodality is not supposed to be
a gathering of bishops alone to debate and produce another document, but
an unprecedented event that “is intended to inspire people to dream about
the Church we are called to be, to make peoplefs hopes Aourish, to stimulate
trust, to bind up wounds, to weave new and deeper relationships, to learn
from one another, to build bridges, to enlighten minds, warm hearts, and
restore strength to our hands for our common mission.”

Synod is designed to have its three essential steps, corresponding
to what ecclesial synodality should be. The ¢ rst step is listening. However,
this does not mean being passive alongside and focused only on actively
voicing onefs opinion about the Church. As the Vademecum reminds us
that “Synodal listening is oriented towards discernment. (<< We listen
to each other, to our faith tradition, and to the signs of the times in order
to discern what God is saying to all of us.” To put it simply, Pope Francis
wants to discover the sensus fidei of the Church today, but also to hear
what each member of the community of believers is struggling with. As
the Holy Father himself noted, synodal listening has two dimensions, i.e.
“to listen to God, so that with him we may hear the cry of his people;
to listen to his people until we are in harmony with the will to which God
callsus.” To begin the synodal process by listening is to truly discover

For a Synodal Church: Communion, Participation, and Mission Vademecum
for the Synod on Synodality, 7.09.2021, https://press.vatican.va/content/salastampa/
it/bollettino/pubblico/ [/ [ [ [ .ntml (accessed . .

Ibidem, p. .

Ibidem, p.

Francis, Address at the ceremony commemorating the 50th anniversary
of the Synod of Bishops, https://www.vatican.va/content/francesco/en/speeches/2015/
october/documents/papa-francesco 20151017 50-anniversario-sinodo.html.
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w sposyb naturalny mywi do drugiego w sposyb dobry i owocny. Madre
roJe]nanie, c]yli ewangelic]ne odsiewanie ]Jiarna od plew i po]nawanie
prawd]iwych sédyw ]daje siC byii d]isiaj nie]Jwykle cenne.

Ostatnim etapem procesu synodalnego w papieskim Synod]ie jest
uc]estnictwo. AJeGli sduchanie jest metoda procesu synodalnego, a ro-
Je]nawanie celem, to uc]estnictwo jest droga. Wspieranie ucjestnictwa
prowad]i do wyjtcia ] nas samych, aby Jaangalowaii osoby o innych
pogladach” . tatwo jest iGii wspylng droga, gdy ws]yscy Jgad]aja siC
Je soba w kaldej pr]estr]eni. O wiele trudniej, gdy po procesie siu-
chania i roJe]nawania oka]uje siC, Te sg obok osoby, ktyre s]c]er]e
i w dobrej intencji chca pr]edstawiii prawdC, ktyra ciCTko jest pr]yjail.
Na tym etapie chod]i Jwéas]c]a o skupienie uwagi na osobach, ktyre
c]uja siC wyaac]one ] uc]estnictwa w KoGciele — marginaliJowanych,
wys]yd]anych, c]y dyskryminowanych. JuT w roku papiel mywia
do méodych w ramach Jwoaywanego Synodu o Méodych AidZcie na
peryferie, JeJus juT tam jest” , natomiast w ramach Swiatowych Dni
Maod]iely w Krakowie w roku apelowai do maodych: Ad]isiaj my,
doroGli, potr]ebujemy was, byGcie nas nauc]yli Tycia w ryTnorodnoGci,
tak jak d]isiaj, w dialogu, w d]ieleniu siC, w wielokulturowoGci nie jako
Jagroleniu, lec] jako s]ansie na pr]ys]éoGii: miejcie odwagC nauc]yii
nas, Te datwiej jest budowal mosty niT w]nositi mury” . ZroJumiaaym
Jatem wydaje siC pragnienie papiela, aby w Synod]ie o synodalno6ci
uc]estnic]yli ws]yscy, ktyr]y cJuja siC w ryIny sposyb uc]estnikami
wspylnej drogi KoGcioéa.

Papiel postanowii Jmieniii rywniel formalng stronC Synodu, nie
ogranic]ajac go tylko do Instrumentum laboris i Jwyc]ajnego spotkania
biskupyw w Watykanie. Rywniel w tej pr]estr]eni c]yni konkretne
Tmiany. Niektyre etapy juT sa JrealiJowane, inne dopiero maja siC odbyii.

TamlTe.
Papiez — Kosciol musi si¢ nawrocié, aby wstuchaé sie w mtodych, w: https://
www.vaticannews.va/pl/papie]/news/ - /podro]-apostolska-estonia-spotkanie-

-mlod]i.html (dostCp .

Papiez do mtodych: Nie przyszlismy na swiat, aby ,,wegetowac”, ale zeby
zostawi¢ slad: https://wiadomosci. d]iennik.pl/wydar]enia/artykuly/ ,papie]-
-francis]ek-br]egi-sdm-kanapa-s]c]escie-slad-w-historii.html (dostCp .
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the heart of the common journey: to know God is to know the other
person — which is to know the Church as a divine-human community
In which everyone ¢ nds his or her place and mission. Listening for
the Synod is its only and irreplaceable method of action.

The next stage of the Synod on Synodality is the spiritual discernment
of what has been heard. Since this is also a fundamentally spiritual task,
extraordinary means are needed for its implementation. The Vademecum
speci¢es that if listening is the method, then discernment must be
the goal of the synod. To achieve this aim, apart from attentive spiritual
listening, it is worth using the well-known ecclesiastical methods
of discernment, which are prayer, reAection, exploring onefs inner
dispositions and conversation with another person. Not every word heard
must immediately come from God, just as not every person naturally
speaks to another in a good and fruitful way. Wise discernment, i.e.
the evangelical sifting of the wheat from the cha and knowing the true
words, seems to be extremely valuable today.

The ¢ nal stage of the synodal process in the Ponti¢.cal Synod is
participation. “ If listening is the method of the Synodal Process, and
discerning is the aim, then participation is the path. Fostering participation
leads us out of ourselves to involve others who hold di erent views than
we do.” Itfs easy to walk the same path when everyone agrees in every
space. It is much more di cult when, after the process of listening and
discernment, it turns out that there are next to you who sincerely and
with good intentions want to present a truth that is hard to accept. At this
stage, it is especially about focusing on people who feel excluded from
participation in the Church — marginali]ed, mocked, or discriminated
against. Back in , the Pope spoke to young people during the Synod
on Youth “go to the peripheries, Jesus is already there” , while during

Vademecum<<, p.

Ibid.

Ibid.

Pope — The Church must convert in order to listen to the young, in: https://
www.vaticannews.va/pl/papie]/news/ - /podro]-apostolska-estonia-spotkanie-

-mlod]i.html (accessed on .
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Najpierw na po]iomie parac,i, diece]ji i danych regionyw (paEstw do-
konaio siC w]ajemne sduchanie Ducha SwiCtego i ws]ystkich c]éonkyw
KoGciodyw partykularnych. NastCpnie po  spotkaniach kontynentalnych
powstai owoc dotychc]asowych prac — lic]ace ponad  stron Instru-
mentum laboris , stanowiace synte]C ws]ystkich pytak, pr]ed jakimi
stang biskupi Jgromad]eni na kolejnym etapie Synodu — pierws]ej sesji
XVI Zgromad]enia Ogylnego w Watykanie w dniach - pazd]iernika
roku.

W gaywnym haGle Synodu pojawiaja siC tr]y Jasadnic]e siowa, to-
war]ys]ace obradom synodalnym na ws]ystkich etapach. Pierws]ym
jest komunia (4ac. communio — jednoGii . Z treGci Instrumentum laboris
pr]ewid]ianej na Synod wynika, Te ws]yscy dyskutanci podejmujacy
temat komunii JroJumieli, Te nie chod]i tu o socjologic]ng masC, ale
o wejtcie w jednoGii jako dar Tryjcy SwiCtej. Byg, ktyry stanowi jednoGil
w odrCbnoGci osyb, uc]y ws]ystkie swoje d]ieci duchowego braterstwa,
budowanego wiC]ia midoGci . Ponadto jednoGi miCd]y wier]Jacymi po-
winna byl budowana w odniesieniu do tajemnicy kr]yTa (wymiar werty-
kalny — jednoGii lud]i ] Bogiem; wymiar horyJontalny — jednoGii miCd]y
ludzmi ora] Eucharystii. Ten ostatni watek eucharystyc]nego communio
bard]o wyraznie akcentowai Joseph Rat]inger/Benedykt XVI, c]ego
od]wierciedleniem jest nawig]anie w Instrumentum laboris do jego
tekstu: Aliturgia prJyc]ynia siC w najwyTs]ym stopniu do tego, aby
wierni swoim Tyciem wyralali ora] ujawniali innym lud]iom misterium
Chrystusa i rJec]ywista naturC prawd]iwego KoGcioda” . Eucharystia
jest dla Synodu Apodstawowym kluc]Jem synodalnoGci” .

Drugim siowem Synodu jest uc]estnictwo, o ktyrym byia jul mowa
wc]eGniej. Na etapie siuchania i ro]Je]nawania odkryto, Te nie chod]i
tutaj o pod]iad wéryd konkretnych ur]Cdyw i stanowisk w instytucjach

XVI Zgromad]enie Ogylne Zwyc]ajne Synodu Biskupyw, Instrumentu laboris
(dalej IL , thum. Biuro ds. komunikacji Jagranic]nej KEP, Watykan

Por. IL

Benedykt XVI, Adhortacja posynodalna Sacramentum Caritatis, Krakyw

,nr .

IL
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the World Youth Day in Krakow in he appealed to young people:
“We, the adults, need you to teach us how to live together in diversity
(<< .You need to have the courage to teach us that it is easier to build
bridges rather than to erect walls ” The Popefs desire for the Synod
on Synodality to include all those who feel in di erent ways partakers
of the Churchfs common journey therefore seems understandable.

The Pope has also decided to change the formal side of the Synod,
not limiting it to the Instrumentum Laboris and the ordinary meeting
of the bishops at the Vatican. He is making tangible changes in this
¢eld as well. Some stages have already been implemented, others
are yet to take place. First, at the level of parishes, dioceses and
the regions (states concerned, there was a mutual listening to the Holy
Spirit and to all the members of the particular Churches. Then, after
seven continental meetings, the fruit of the work done so far was
produced — an Instrumentum Laboris of more than  pages, which
Is a synthesis of all the questions that the bishops will face at the next
stage of the Synod — the ¢ rst session of the XV General Assembly at
the Vatican from to  October

The Synod{s main slogan features three essential words, which
accompany the synodal deliberations at all stages. The ¢rst is
communion (Latin communio — unity . It is evident from the contents
of the Instrumentum Laboris provided for the Synod that all those
discussing the theme of communion understood that it was not a matter
of a sociological mass, but of entering into unity as a gift of the Trinity.
God, who constitutes unity in the separateness of persons, teaches
all his children spiritual brotherhood, built up by a bond of love.
Furthermore, unity between believers should be built up with reference

Pope to the young: We we do not come into the world to ,,vegetate”, but
to leave a trace: https://[iadomosci. D]iennik.pl/wydar]enia/artykuly/ :
papie]-francis]ek-br]egi-sdm-kanapa-s]c]escie-slad-w-historii.ntml(accessed on

XVI1 Ordinary General Assembly of the Synod of Bishops, Instrument la-
boris (hereinafter IL , https://press.vatican.va/content/salastampa/en/bollettino/
pubblico/ I 1 e.html (accessed . . Vatican

Cf. IL
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koGcielnych. Uc]estnictwo Jostaso roJe]nane jako proces AcajoGeiowej
formacji, Jarywno poc]atkowej, jak i ciggéej, dla ws]ystkich cJaonkyw
Ludu BolTego” . W tym postulacie wyrala siC pr]ekonanie, Te jeGli
biskupi, pre]biter]y, diakoni, osoby konsekrowane i wierni Gwieccy
bCda prowad]iil pogiChiona formacjC, wywc]as dynamic]nej Jmianie
ulegna sposoby sprawowania wéad]y w KoGciele. Stad Jmiana KoGcioda
nie dokonuje siC pr]e] odgyrne reformy i dekrety, ale pr]e] oddolne
dojr]ewanie do peéni cJaowiec]eEstwa na w]yr JeJusa Chrystusa.
Tr]ecim tematem Synodu jest misja (4ac. missio — poséanie . Sw. Jan
Paweid Il juT kilkad]iesiat lat temu prJypominai: Akomunia i misjasa Je
soba giCboko Jwig]ane, pr]enikaja siC i naw]ajem implikuja tak dalece,
Te komunia jest rywnoc]eGnie zrydéem i owocem misji: komunia jest
misyjna, misja JaG siuTy komunii” . NaleTy pr]estaii roJumieii istnienie
KoGcioda jako komunijnego ad intra i misyjnego ad extra. JeGli KoGeiyé
Jachowuje swoje integralne communio, wywc]as staje siC wiarygodnym
Gwiadkiem dla siebie samego i lud]i, ktyr]y go postr]egaja, bCdac po]a
jego wspylnota. Oc]ywistym jest Jatem, Te EwangeliC gaosi siC najpierw
braciom i siostrom, by wspylnie ] nimi chciel wspylnie budowai dobro
w Gwiecie . WaTlne jest w tym miejscu rywniel odkrycie, Te cady KoGciyé
synodalny jest misyjny, a Jatem kaldy jego c]aonek musi byii na rylne
sposoby JaangaTowany w poséannictwo Jbawc]e KoGcioga. Tym samym
cady Lud BoTy powinien konfrontowaii siC ] pytaniem, c]y na pewno
odpowiednio Audaje mu siC Jabiegaii o wkiad ws]ystkich, kaldego ] jego
darami i Jadaniami, doceniajac ryTnorodnoGii chary]matyw i 4ac]ac
Jwia]ek miCd]y darami hierarchic]nymi i chary]matyc]nymi” .

4. WNIOSKI TEOLOGICZNO-PASTORALNE

Warto Jastanowiii siC, ktyra ] tych dwych form synodalnoGci (Synod
o synodalnoGei ora] Niemiecka Droga Synodalna bard]iej odpowiada

IL .

Jan Pawei |1, Adhortacja apostolska Christifideles laici, Wrocéaw ,nr
Por. IL

IL
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to the mystery of the cross (vertical dimension — unity of people with
God; horijontal dimension — unity between people and the Eucharist.
This last strand of Eucharistic communio was very clearly emphasised
by Joseph Rat]inger/Benedict XV1, as reAected in the reference in
the Instrumentum Laboris to his text: “The very nature of a Christian
church is de¢ ned by the liturgy, which is an assembly of the faithful
(ecclesia who are the living stones of the Church.” For the Synod,
the Eucharist is “a synodal key.”

The second word the Synod speaks of is participation, as mentioned
earlier. During the listening and discernment stage, it was discovered
that this was not about division among speci¢s,c 0 ces and positions
in ecclesiastical institutions. Participation was discerned as a process
of “integral formation, initial and ongoing, for all members of the People
of God.” This postulate expresses the conviction that if bishops,
presbyters, deacons, consecrated persons and the lay faithful pursue
an in-depth formation, then the ways of exercising authority in the Church
will change dynamically. Hence, the change of the Church does not take
place through top-down reforms and decrees, but through a bottom-up
maturation to the fullness of humanity in the image of Jesus Christ.

The third theme of the Synod is mission (Latin missio — sending . St
John Paul 11 would point out decades ago: “Communion and mission are
profoundly connected with each other, they interpenetrate and mutually
imply each other, to the point that communion represents both the source
and the fruit of mission: communion gives rise to mission and mission
is accomplished in communion.” It is necessary to stop understanding
the existence of the Church as communion ad intra and missionary
ad extra. If the Church preserves her integral communio, then she

Benedict XVI, Post-Synodal Exhortation Sacramentum Caritatis, https://
www.vatican.va/content/benedict-xvi/en/apostBexhortations/documents/hfBben-

-xviBexhB Bsacramentum-caritatis.html (accessed . .

IL

IL .

John Paul 11, Apostolic Exhortation Christifideles laici, https://www.vatican.
va/content/john-paul-ii/en/apostBexhortations/documents/hfBjp-iiBexhB B

christi¢ deles-laici.ntml (accessed . .
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temu, co Magisterium ora] wierny doktrynie katolickiej Joseph Rat]in-
ger/Benedykt XV okreGlili jako wpisane w synodalnoGii KoGcioga. Na
pierws]y r]jut oka obie inicjatywy idg podobnym s]lakiem: Japras]aja
ws]ystkich wier]acych do debaty i porus]ajg tematy dotykajace casego
KoGcioda od poJiomu lokalnego po pows]echny. Z drugiej jednak strony,
wnikajac giCbiej w ich merytoryc]ne materiady, widai ro]bieTnoGii
w prawie kaldym aspekcie.

Pr]ede ws]ystkim Niemiecka Droga Synodalna reali]uje dokaadnie
to, pr]ed c]Jym pr]estr]egai Joseph Rat]inger: roJumie synodalnoGii
jako demokratyc]ne r]ady, sprawy fundamentalne poddaje giosowa-
niom, natomiast do kry]ysyw i nadulyii podchod]i c]ysto spoiec]nie
i praktyc]nie. Taumac]ac koniec]noGii Jmian, nie boi siC najpierw Jo-
bowig]ywaii pos]c]egylne diece]je do skonfrontowania siC ] postula-
tami Drogi, by w re]ultacie Tywii pr]ekonanie, Te krytyc]ne wobec
nich Magisterium kiedyG JroJumie swyj baad i Japrosi ich do meryto-
ryc]nej dyskusji, w celu wypracowania kolejnych potr]ebnych reform
doktrynalnych i dyscyplinarnych. NajwiCks]ym niebe]piec]eEstwem
Niemieckiej Drogi Synodalnej jest stojaca pr]ed nig pokusa, by myGlac
o kor]yGciach spoéec]nych i odwodujac siC do walnych hased egalita-
ry]Jmu i walki ] dyskryminacja, stosowai postulaty odchod]enia od
obowia]ujacej doktryny wiary, aby stwor]yii nowe, poprawione treGei,
poGrednio wynikajace tylko ] Tradycji i Pisma SwiCtego. Jasno krytykuje
taka postawC Benedykt X V1, pis]ac w roku: Akry]ys spowodowany
wieloma pr]ypadkami nadulyi Je strony duchownych skaania nas do
postr]egania KoGciosa jako c]egoG wrCc] nieudanego, co tera] musimy
w]iall w swoje rCce i uks]tastowaii na nowo. Ale KoGeiya stwor]ony pr]e]
nas nie jest Tadna nad]ieja” . RoJwia]anie jakichkolwiek kry]ysyw nie
leTy w demontalu instytucji c]y reformie doktryny, ale jedynie w Apo-
squs]eEstwie i midoGci do nas]ego Pana Je]Jusa Chrystusa” .

Benedykt XV, Kosciot a skandal naduzyé seksualnych, w: Co to jest chrzes-
cijanstwo? Testament duchowy, red. E. Guerriero, tium. D. Chodyniecki, Krakyw
y S. .
Tamle, s.
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becomes a credible witness to herself and to the people who perceive
her while outside her community. It is therefore obvious that the Gospel
IS proclaimed ¢ rst to brothers and sisters in order to want to build up
the good in the world together with them. It is also relevant here
to discover that the whole synodal Church is missionary, and therefore
every member must be involved in the Churchfs salvi¢,c mission in
various ways. Thus, all the People of God should be confronted with
the question as to whether they are in fact “able to solicit the contribution
of all, each with their gifts and roles, valuing the diversity of charisms
and integrating the relationship between hierarchical and charismatic
gifts.”

4. THEOLOGICAL AND PASTORAL CONCLUSIONS

It is worth considering which of these two forms of synodality
(the Synod on Synodality and the German Synodal Way is more in
line with what the Magisterium and Joseph Rat]inger/Benedict XVI,
faithful to Catholic doctrine, have described as inherent in the synodality
of the Church. At ¢ rst glance, both initiatives follow a similar path: they
invite all believers to debate and address topics that a ect the whole
Church from the local to the universal level. On the other hand,
however, when delving deeper into their substantive materials, one
sees a divergence in almost every aspect.

The German Synodal Way, primarily, implements exactly what Joseph
Rat]inger warned against: it understands synodality as democratic
governance, puts fundamental matters to a vote, while it takes a purely
social and practical approach to crises and abuses. In explaining
the need for change, he is not afraid to ¢rst oblige the individual
dioceses to confront the demands of the Way, so that, as a result, he is
convinced that the Magisterium, which is critical of them, will one day
realise its mistake and invite them to a substantive discussion, in order
to work out further doctrinal and disciplinary reforms that are needed

Cf. IL
IL
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Synod o synodalnoGei od poc]atku pr]edstawiaé siC jako inicjatywa
siuTaca odkryciu istoty KoGciosa, ktyry potra¢, dostr]ec godnoGi kal-
dego nalelacego do Niego c]éonka. Metodologia Synodu jasno poka]uije,
Te jego uc]estnicy nie bCda roGeiii sobie praw do twor]enia Anowego KoG-
cioda”, ktyry bard]iej wpis]e siC w nowe Jnaki c]asu. KoGciya synodalny
dla papiela Francis]ka — inicjatora Synodu to AKoGciya siuchajacy” , co
o]nac]a, Te w podalaniu wspylna droga nalely najpierw siuchaii Boga,
by pr]e] niego usdys]el drugiego c]éowieka; konsekwentnie Jatem
siuchanie drugiego bCd]ie w pewnej mier]e odnosiéo siC do odkrycia
W nim géosu samego Bolego Ducha. Stad synodalnoGii, realiJowana
w tej formie obrad, ma dule s]anse, aby odkryii oddolne i duchowe
Grodki do pr]e]wyciCTania kry]ysyw, ] jakimi mier]y siC d]isiejs]y
KoGciya katolicki.

Kor]ystanie ] wypracowanych, tradycyjnych form wspylnego ro]e-
Tnawania i prowad]enie obrad w sposyb jedno]nac]nie odwoéujacy siC
do obra]u Eucharystii jest dokdadnie tym, do c]ego nieustannie w]ywai
w swoim nauc]aniu Joseph Rat]inger/ Benedykt XVI. Sam niemiecki
teolog bard]o wyraznie podkreGlai istotC misyjnoGei i komunijnoGei
KoGcioda, w ktyrym uc]estnic]y, na ryIny sposyb, kaldy ochr]c]ony.
JeGli wiCc tr]eba wska]ai, do ktyrej formy synodalnych praktyk byioby
d]iG bliTej Josephowi Rat]ingerowi/ Benedyktowi XVI, to ] duTym
prawdopodobieEstwem tr]eba byioby wska]aii Jwoéany pr]e] papiela
Francis]ka Synod o synodalnoGci. NaleTy Tywiii nad]iejC, Te konty-
nuowane obrady, odwodujac siC do pierws]ych wialacych wnioskyw
w Instrumentum laboris, poJostang w dobrym tego séowa ]nac]eniu
synodalne — tj. otwarte na géos Ducha SwiCtego i sensus fidei caiego
Ludu Bolego.

Streszczenie

Artykui podejmuje Jagadnienie synodalnoGeci w KoGceiele katolickim w ro-
Jumieniu Josepha Rat]ingera/ Benedykta XVI. Jest to temat s]c]egylnie walny
d]isiaj, kiedy c]Jéonkowie ludu Bolego patr]a ] cora] wiCks]ym niepokojem

Francis]ek, Przemowienie podczas uroczystosci<<, S. .



KRZYSZTOF MeTLEWICZ SYNODAL CHURCH<< 247

The greatest danger the German Synodal Way faces is the temptation,
while thinking of social bene¢ ts and appealing to the important slogans
of egalitarianism and anti-discrimination, to use demands to deviate from
the existing doctrine of the faith in order to create new, revised content,
implicitly deriving only from Tradition and Scripture. Benedict XVI
clearly criticises this approach and writes in . “The crisis, caused
by the many cases of clerical abuse, urges us to regard the Church as
something almost unacceptable, which we must now take into our own
hands and redesign. But a self-made Church cannot constitute hope. “
The solution to any crises does not lie in the dismantling of institutions
or the reform of doctrine, but in “(only obedience and love for our Lord
Jesus Christ.”

From the outset, the Synod on Synodality presented itself as an initiative
to discover the essence of a Church that is capable of perceiving
the dignity of its every member. The methodology of the Synod clearly
shows that its participants will not claim to create a ‘new Churchf that
Is more in tune with the new signs of the times. The Synodal Church for
Pope Francis — the initiator of the Synod —is a “listening Church,” which
means that in following a common path, one must ¢ rst listen to God in
order to hear the other through him; consequently, listening to the other
will to some extent refer to discovering in him the voice of Godfs very
Spirit. Hence synodality, pursued in this form of deliberation, has a good
chance of discovering grassroots and spiritual means to overcome
the crises facing the Catholic Church today.

The use of elaborated, traditional forms of communal discernment and
the conduct of deliberations in a way that explicitly refers to the image
of the Eucharist is exactly what Joseph Rat]inger/Benedict XVI
constantly called for in his teaching. The German theologian himself very
clearly emphasised the essence of the missionary and communal nature

Benedict XVI, The Church and the scandal of sexual abuse, https://lwww.
catholicnewsagency.com/news/ [full-text-of-benedict-xvi-essay-the-church-
-and-the-scandal-of-sexual-abuse (accessed . .

Ibid.

Francis, Speech during the ceremony<<, p. .
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i Jastanowieniem na ryInie realiJowane w ostatnim c]asie praktyki synodalne
wewnatr] KoGciosa. Potr]eba Jatem waaGciwej oceny synodalnoGei, ktyra pr]ynosi
jeden ] najwiCks]ych teologyw XX i XXI wieku. W pierws]ym punkcie artykué
omawia pojCcie synodalnoGcei, ktyre ks]taitowado siC na pr]esomie XX wiekyw
KoGcioda. Drugi punkt stanowi pre]entacjC reAeksji niemieckiego myGliciela na
temat koGcielnej synodalnoGcei. Ostatnie punkty sa teologic]nym Jestawieniem
daleE Niemieckiej Drogi Synodalnej i Synodu o synodalnoGci, aby Jastanowii,
ktyrej ] nich bliTej do magisterialnego, a w tym rywniel do rat]ingerowskiego
roJumienia synodalnoGci jako istotnej cechy KoGciosa.

Slowa kluczowe: synod, komunia, uc]estnictwo, misja, reforma
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of the Church, in which every baptised person participates, in di erent
ways. If, therefore, one has to point to which form of synodal practice
Joseph Rat]inger/Benedict XV 1 would be closer to today, one would in
all probability have to point to the Synod on Synodality convened by
Pope Francis. It is to be hoped that the continuing deliberations, referring
to the ¢ rst binding conclusions in the Instrumentum Laboris, will remain
synodal in the good sense of the word, i.e. open to the voice of the Holy
Spirit and the sensus fidei of all the People of God.

Abstract

The article addresses the issue of synodality in the Catholic Church as under-
stood by Joseph Rat]inger/Benedict XVI. It is a topic of particular relevance today,
when members of the People of God are increasingly concerned and pu]]led by
the various recent synodal practices within the Church. What is needed, therefore,
Is a proper assessment of synodality brought by one of the greatest theologians
of the thand st centuries. In the ¢rst point, the paper discusses the concept
of synodality as it evolved at the turn of the  th century Church. The second point s
a presentation of the German thinkerfs reAections on ecclesial synodality. The ¢ nal
points are a theological juxtaposition of the aspirations of the German Synodal Way
and the Synod on Synodality with a view to reAecting on which of them is closer
to a magisterial, including Rat]inger{s understanding of synodality, as an essential
feature of the Church.

Keywords: synod, communion, participation, mission, reform.
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