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S anowni C ytelnicy,

Oddajemy do Pa stwa r k kolejny numer Studi w, w kt rym kon-
tynuujemy dwuj yc n  wersj  publikacji artyku w. Celem, kt ry 
pr y wieca redakcji jest mo liwie s erokie apre entowanie my li 
polskich teolog w na arenie mi d ynarodowej, gd ie c st  pr e-
s kod  mo e jes c e ci gle by  bariera j ykowa.

Tematyk  porus an  w pre entowanym numer e pisma otwiera 
tekst Ksi d a Profesora Artemiuka, w kt rym autor podejmuje pr b  
rekonstrukcji ar ut w Żyd w i pogan wobec chr e cijan w pierwot-
nym Ko ciele. Po uwagach wprowad aj cych, autor systematyc nie 
odtwar a argumenty obu grup w spos b bard o c ytelny, por d-
kuje je i pr edstawia w kompetentny spos b. Si ga do staro ytnych 
źr de , Talmudu i pism poga skich, w celu wydobycia ar ut w. 
Katalog argument w pr eciwnik w chr e cijan stanowi podstaw  
dla rod cych si  apologii, kt re stanowi  odpowiedź dan  pr e  
wy nawc w Je usa pr eciwnikom. Artyku  ten wpisuje si  w cykl 
problematyki po wi conej nowej apologii, w kt ry ju  kolejny ra  
wpisuje si  Ksi d  Profesor Pr emys aw Artemiuk. 

Wiara potr ebuje niew tpliwie osad enia w kultur e i �lmie, kt re 
s  niew tpliwie istotnymi loci communes. Profesor Gr egor  Ł cicki 
w spos b syntetyc ny pr edstawia rol  i nac enie piosenki jako 
detalu w polskich �lmach fabularnych: komediowych, dramatyc -
nych i religijnych. Zaakcentowanie nac enia piosenki jako elementu 
ubarwiaj cego �lmow  fabu  ora  no nika tre ci ideowych. Mo na 
postawi  pytanie o wi ek tej problematyki  re eksj  teologic n . 
Odpowiedź nasuwa si  spontanic nie, s c eg lnie je li uw gl dni si  
rol  kultury dla pog biania wiary i pr yjmie jej s erok  de�nicj  
aproponowan  w soborowej konstytucji Gaudium et spes”.

Drugi numer pisma tra�a aws e w okres liturgic ny, w kt rym 
Ko ci  celebruje uroc ysto  Niepokalanego Poc cia Naj wi ts ej 
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Dear Readers,

We would like to present the next issue of Studies, in which we 
continue the bilingual publication of the articles. The editors aim 
to present the thought of Polish theologians as widely as possible in 
the international arena, where a language barrier can still often be 
an obstacle.

The subject matter of this issue opens with a text by Professor 
Artemiuk, in which the author attempts to reconstruct the accusations 
of Jews and pagans against Christians in the early Church. After 
the introductory remarks, the author systematically reconstructs 
the arguments of both groups in a very clear way, orders them and 
presents them in a competent manner. He draws on ancient sources, 
the Talmud and pagan writings, to esh out the charges. The catalogue 
of arguments of the opponents of the Christians forms the basis for 
the nascent apologias, which is the answer given by the followers 
of Jesus to their opponents. This paper is a part of a series dedicated 
to the new apologia, the Reverend, Professor Pr emyslaw Artemiuk, 
contributes to once again.

There is no doubt that faith needs to be embedded in culture and 
cinema, which are undoubtedly important loci communes. Professor 
Gr egor  Ł cicki synthetically presents the role and signi�cance 
of a song as a detail in Polish feature movies: comedies, dramas and 
religious �lms. He stresses the importance of the song as an element 
which embellishes the �lm plot and as a carrier of ideological content. 
One can pose a question about the relation between this issue and 
theological re ection. The answer comes spontaneously, especially if 
we consider the role of culture in deepening faith and accept its broad 
de�nition proposed in the conciliar constitution Gaudium et spes.

The second issue of the maga ine always falls in the liturgical 
period when the Church celebrates the Solemnity of the Immaculate 
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8   • …

Maryi Panny. Waldemar Noworyta pr ywo uje w. Bernarda  Clair-
vaux jako wielkiego teologa i c ciciela maryjnego, kt ry jednak jest 
c sto uwa any a radykalnego pr eciwnika prawdy o Niepokalanym 
Poc ciu Naj wi ts ej Maryi Panny. Z drugiej strony, by  wielkim 
wolennikiem pogl du o otr ymaniu pr e  Matk  Chrystusa pr y-

wileju s c eg lnej aski. Autor artyku u stara si  wyja ni  t  niesp j-
no  w jego nauce, kt ra wynika  krytyki pogl du o niepokalanym 
poc ciu i jednoc esnej akceptacji posiadania pr e  Maryj  pe nego 
u wi cenia. Wyja nienie tej kwestii jest koniec ne, by obac y , i  
oryginalna my l mariologic na w. Bernarda  Clairvaux jest mocno 
osad ona w pewnym kluc u teologic nym, a jego wi ja mia a wp yw 
na p źniejs  mariologi .

Wsp c esna duchowo  jest niew tpliwym we waniem dla Ko -
cio a. Pojawia si  bowiem cora  c ciej wiele propo ycji, kt re 
balansuj  pomi d y teori  spiskow  a ak adan  naiwno ci  odbior-
c w propo ycji. Wa ne jest atem pr ywo ywanie i uaktualniona 
pre entacja form duchowo ci, s c eg lnie docenionych w tradycji 
Ko cio a. Jedn   nich jest pobo no  sakramentalna. Ksi d  Profesor 
Marek Tatar wraca uwag , e nieustanne odkrywanie i pog bianie 
tajemnicy ycia sakramentalnego nale y do istoty nauc ania i pos an-
nictwo Ko cio a. To pos annictwo wynika  be po redniego naka u 
Je usa Chrystusa (por. Mt 26, 26-29  28, 19 . Sakramenty s  atem 
drog  komunijno-komunikatywnego d ia ania Boga wobec c owieka 
a tak e wydar eniami, w kt rych On sam ud iela si  c owiekowi. 
W a nie w ten spos b ur ec ywistnia si  droga do jednoc enia 
c owieka  Bogiem b d ca istot  duchowo ci chr e cija skiej. We 
wsp c esnym wiecie pr enikni tym pragmatyc nym empiry mem 
ora  technicy mem nale y na nowo wr ci  do poj cia, ale tak e 
r ec ywisto ci misterium o nac aj cego nie wykle subteln , a tak e 
intymn  wi ź c owieka  Bogiem. Jednoc e nie komunijna jedno  
 Bogiem prowad i do jedno ci  drugim c owiekiem a tak e rod i 

nowy por dek wiata pr enikni ty duchem Ewangelii.
Zapras amy do lektury.
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Conception of the Blessed Virgin Mary. Waldemar Noworyta recalls 
St. Bernard of Clairvaux as a great theologian and Marian devotee, 
who, however, is often considered a radical opponent of the truth 
about the Immaculate Conception of the Blessed Virgin Mary. On 
the other hand, he was a great supporter of the view that the Mother 
of Christ received the privilege of special grace. The author seeks 
to explain this inconsistency in his teaching, which stems from 
both his criticism of the view of the immaculate conception and his 
simultaneous acceptance of Mary s possession of full sancti�cation. 
Clarifying this point is crucial to see that the original Mariological 
thought of St. Bernard of Clairvaux is �rmly rooted in a certain 
theological key, and his vision in uenced further Mariology.

Contemporary spirituality is undoubtedly a challenge for 
the Church. In fact, there are increasingly many ideas that balance 
between conspiracy theory and the assumed naivety of their recipients. 
It is therefore important to recall and update forms of spirituality that 
are particularly appreciated in the Church s tradition. Sacramental 
piety is one of them. Professor Marek Tatar points out that constant 
discovering and deepening the mystery of sacramental life belongs 
to the essence of teaching and mission of the Church. This mission 
results from the direct command of Jesus Christ (cf. Mt 26:26-29  
28:19 . The sacraments are thus the way of God s communicative 
action towards man and the events in which he makes himself 
known to man. It is how the way to man s union with God, which 
is the essence of Christian spirituality, is realised. In the modern 
world, permeated by pragmatic empiricism and technicism, one needs 
to return anew to the concept, but also to the reality of mystery, 
which signi�es the extremely subtle and intimate relationship of man 
with God. Simultaneously, communion with God leads to unity with 
another human being and gives birth to a new world order permeated 
with the spirit of the Gospel.

Enjoy the reading
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Ar uty yd w i OgAN wOBec chr e cijAN
w ierwOtNym KO cieLe ers eKtywA

A OLOgijNA

ST p

S owo apologia w kontek cie chr e cija skim pojawia si  najpierw 
w tekstach Nowego Testamentu2. Spotykamy je aledwie osiem ra y 
( ob. D  22,1  25,16  1 Kor 9,3  2 Kor 7,11  Flp 1,7.16  2 Tm 4,16 . 
Niemniej jednak we wanie  Pierws ego Listu w. Piotra Aposto a: 
Pana a  Chrystusa miejcie w serach a Świ tego i b dźcie aws e 

gotowi do obrony (pros apologian  wobec ka dego, kto domaga si  od 
was u asadnienia tej nad iei, kt ra w was jest” (1 P 3,15 , stanowi ce 
ach t  do obrony wiary, uchod i a klasyc ny tekst, awieraj cy 

 1 Ks. prof. uc . dr hab. Pr emys aw Artemiuk (ur. 1974  – teolog fundamen-
talny, adiunkt na Wyd iale Teologic nym UKSW, wyk adowca w Wy s ym Se-
minarium Duchownym w Łom y ora  pr ewodnic cy Stowar ys enia Teolog w 
Fundamentalnych w Polsce. Ostatnio opublikowa  monogra�  W obronie spraw 
najwa niejs ych. S kice o apologii” (Po na  2019  ora  bi r tekst w publicy-
styc nych Podr c ny alfabet katolicka” (Krak w 2018 , a tak e redagowa  tom 
studi w Nowa apologia. C ego, wobec kogo i jak bronimy?” (P ock 2020 . 
 2 W artykule wykor ystuj  fragmenty mojej ksi ki, ob. P. Artemiuk, Renesans 
apologii, P ock 2016, s. 33-72.
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jewish ANd geNtiLe ALLegAtiONs
AgAiNst christiANs iN the eArLy church

AN A OLOgetic ers ective

InTRodUCTIon

The word apologia in a Christian context �rst appears in New 
Testament texts.2 We only encounter it eight times (see Acts 22:1  
25:16  1 Cor 9:3  2 Cor 7:11  Phil 1:7.16  2 Tim 4:16 . Nevertheless, 
the exhortation from the First Letter of Peter saying “But in your 
hearts revere Christ as Lord. Always be prepared to give an answer 
(pros apologian  to everyone who asks you to give the reason for 

 1 Fr. Prof. Pr emys aw Artemiuk, PhD (born 1974  – a fundamental theologian, 
assistant professor at the Faculty of Theology of UKSW, lecturer at the Major Se-
minary in Łom a and president of the Association of Fundamental Theologians in 
Poland. He has recently published a monograph W obronie spraw najwa niejs ych. 
S kice o apologii” In defence of the most important matters. Essays on Apology  
(Po na  2019  and a collection of journalistic texts Podr c ny alfabet katolicka” 

A handy alphabet of a Catholic” (Krakow 2018 , and also edited a volume of studies 
Nowa apologia. C ego, wobec kogo i jak bronimy?” The New Apologia. What, 

towards whom and how do we defend?  (P ock 2020 . 
 2 The article uses excerpts from my book, see P. Artemiuk, The Renaissance 
of Apologia, Plock 2016, pp. 33-72.
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12 PRZEMYSŁAW ARTEMIUK  ZARZUTY ŻYD W I POGAN

dwa istotne wymiary wsp c esnej teologii fundamentalnej: obron  
i u asadnienie3. Nie mienia to jednak faktu, e adne  pism nowo-
testamentalnych, nawet Ewangelie, nie s  sensu stricte apologiami, 
chocia  ten wymiar pr enika ar wno ich tre  (s c eg lnie jest 
widoc ny w Ewangelii wg w. Jana , jak i samo pr epowiadanie 
Je usa, a potem Jego uc ni w. Obrona prawdy o martwychwstaniu 
ukr y owanego Pana by a dominant  pierws ych misji ewangeli a-
cyjnych. Staj c najpierw wobec Żyd w, a potem pogan, uc niowie 
Je usa byli niejako ska ani na apologi , w pr eciwnym bowiem ra ie 
nauka Kr y a nie wys aby po a mury Wiec ernika. W takim w a -
nie kontek cie w. Pawe  wypowiada s ynne twierd enie: Gdy Żyd i 

daj  nak w, a Grecy s ukaj  m dro ci, my g osimy Chrystusa 
ukr y owanego, kt ry jest gors eniem dla Żyd w, a g upstwem 
dla pogan, dla tych a , kt r y s  powo ani, tak spo r d Żyd w, 
jak i spo r d Grek w – Chrystusem, moc  Bo  i m dro ci  Bo ” 
(1 Kor 1,22-24 . Badaj c atem moment narod in pierws ych apologii 
chr e cija skich, pytam po pierws e o kontekst ich powstania, c yli 
sytuacj  historyc n , oskar enia e strony Żyd w i pogan, nast pnie 
o charakter, tematyk  d ie , a w ko cu o spos b argumentacji, jaki 
wypracowali pierwsi apologeci.

J.N.D. Kelly ( m. 1997  stwierd a, e c as od epoki aposto w do 
po owy drugiego wieku mo e bud i  s c eg lne ainteresowanie4. 
Rod ce si  chr e cija stwo, pomimo swojej specy�ki, w oc ach 
r ymskich pisar y lewa o si  poc tkowo  ydowskim mono-
tei mem. Swetonius  ( m. ok 140  w swoich Żywotach Ce ar w, 
charaktery uj c panowanie Nerona (54-68 , na ywa wy nawc w 
Chrystusa sekciarskim abobonem, agra aj cym r ymskiej trady-
cji5. Opisuj c  kolei c asy Klaudius a (41-54 , wspomina o dekrecie 

 3 Zob. H. Verweyen, Gottes let tes Wort. Grundriss der Fundamentaltheologie, 
Regensburg 20024, s. 33-43.
 4 J.N.D. Kelly, Poc tki doktryny chr e cija skiej, pr ek ad J. Mruwk wna, 
Wars awa 1988, s. 34.
 5 Swetonius , Żywoty Ce ar w: Nero, 16  t. II, pr ek ad J. Niemirska-Plis -
c y ska, Wroc aw 2004, s. 404.
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13PRZEMYSLAW ARTEMIUK  JEWISH AND GENTILE ALLEGATIONS

the hope that you have.” (1 Peter 3:15 , an exhortation to defend 
the faith, is considered a classic text, which contains two essential 
dimensions of contemporary fundamental theology, i.e. defence 
and justi�cation3. This does not change the fact, however, that none 
of the New Testament writings, not even the Gospels, are in the strict 
sense apologias, although this dimension pervades both their content (it 
is particularly visible in the Gospel according to St John  and the very 
preaching of Jesus and later his disciples. The defence of the truth 
about the resurrection of the cruci�ed Lord was the dominant feature 
of the �rst evangelising missions. Facing �rst the Jews and then 
the Gentiles, the disciples of Jesus were, as it were, condemned to be 
apologists, for otherwise the teaching of the Cross would not have 
gone beyond the walls of the Cenacle. It is in this context that St Paul 
makes his well-known statement: “Jews demand signs and Greeks 
look for wisdom, 23 but we preach Christ cruci�ed: a stumbling 
block to Jews and foolishness to Gentiles, 24 but to those whom 
God has called, both Jews and Greeks, Christ the power of God and 
the wisdom of God.” (1 Cor 1:22-24 . 

Therefore, in examining the moment of birth of the �rst Christian 
apologias, the author �rst asks about the context in which they were 
written, i.e. the historical situation, the accusations made by Jews 
and Gentiles, then about the nature and subject matter of the works, 
and �nally about the method of argumentation developed by the �rst 
apologists.

J.N.D. Kelly (died in 1997  states that the time from the Age 
of the Apostles to the middle of the second century may be of particular 
interest.4 The emerging Christianity, despite its speci�city, in the eyes 
of Roman writers initially merged with Jewish monotheism. Suetonius 
(died ca. 140  in his Lives of the Caesars, when characteri ing 
the reign of Nero (54-68 , calls the followers of Christ a sectarian 

 3 See H. Verweyen, Gottes let tes Wort. Grundriss der Fundamentaltheologie, 
Regensburg 20024, pp. 33-43.
 4 J.N.D. Kelly, Early Christian Doctrines, translated by J. Mruwk wna, Warsaw 
1988, p. 34.
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14 PRZEMYSŁAW ARTEMIUK  ZARZUTY ŻYD W I POGAN

banicyjnym, prawdopodobnie  49 r., na mocy kt rego Żyd i o-
stali wyp d eni  R ymu. Historyk stwierd a, e akt ten dokona  
si , poniewa  be ustannie wichr yli, pod egani pr e  jakiego  
Chrestosa”6. Ta lakonic na wypowiedź mo e sugerowa  ar wno 
sp r w obr bie spo ec no ci ydowskiej, amies kuj cej Wiec ne 
Miasto, kt rego pr yc yn  jest Chrestos7, jak i uto samienie chr e -
cijan, c y te  judeochr e cijan  Żydami. Ws yscy bowiem ponie li 
t  sam  kar . Tego typu w tpliwo ci nie posiada  ju  ani Celsus ( m. 
III w. , atakuj cy chr e cijan  po ycji judai mu i my li greckiej, ani 
te  cesar  i �lo of Julian Apostata ( m. 363 8, wyraźnie odr nia-
j cy te dwa wy nania. Ten ostatni w polemic nym traktacie  roku 
362/363 Pr eciw Galilejc ykom stwierd a jedno nac nie: poniewa  
oni chr e cijanie  m wi , e r ni  si  od d isiejs ych Żyd w, ale 
nadal s  prawd iwymi I raelitami wed ug s w prorok w i e pod-
por dkowuj  si  pr ede ws ystkim Moj es owi i prorokom, kt -
r y po nim nast pili w Judei, obac ymy atem, w c ym naprawd  
gad aj  si   nimi”9. Nie ale nie jednak od poc tkowych opinii 

i w tpliwo ci r ymskich pisar y, stykaj cych si   wy nawcami 
Chrystusa w r nych miejscach cesarstwa, pierwsi chr e cijanie nie 
byli adnym ugrupowaniem ydowskim c y te  sekt  funkcjonu-
j c  w ramach ks ta tuj cego si  judai mu rabinic nego. Pierwotny 
Ko ci  rod i  si  w opo ycji do Żyd w, dlatego źr de  pierwotnej 

 6 Swetonius , Żywoty Ce ar w: Boski Klaudius , 25  t. II, s. 366. Dekret ba-
nicyjny odnotowuje r wnie  w. Łukas  w D iejach Apostolskich, kiedy opisuje 
pobyt Paw a w Koryncie i spotkanie  Akwil  i Pryscyll  (D  18,1-2 .
 7 Nie wiemy, c y w stwierd eniu Swetonius a chod i o wiadome nieks ta ce-
nie postaci Je usa (pr ymiotnik chrestos nac y: agodny, mi y u ytec ny, dobry, 
wspania y , fakt ten jednak wykor ystali po ytywnie pisar e chr e cija scy, ob. 
Justyn M c ennik, 1 Apologia 4,1, w: Justyn M c ennik, 1 i 2 Apologia. Dialog 
 Żydem Tryfonem, pr ek ad L. Misiarc yk, Wars awa 2012, s. 44.  Tertulian, 

Apologetyk III,5, Pisma Ojc w Ko cio a”, t. XX, red. J. Sajdak, Po na  1947, 
s. 17.
 8 Zob. Orygenes, Pr eciw Celsusowi, II,1-9, pr ek ad S. Kalinkowski, Wars awa 
1986, s. 87-94.
 9 Julian Apostata, Pr eciw Galilejc ykom, 243A-253B, pr ek ad A. Paj kowska, 
Po na  2012, s. 67.

STV 2021-2.indd   14 10.05.2022   23:53



15PRZEMYSLAW ARTEMIUK  JEWISH AND GENTILE ALLEGATIONS

superstition, threatening the Roman tradition5. In turn, in his account 
of the time of Claudius (41-54 , he mentions an outlaw decree, 
probably from 49, by which the Jews were expelled from Rome. 
The historian states that act took place because they “were continually 
making disturbances at the instigation of one Chrestus.”6 This laconic 
statement may suggest both a dispute within the Jewish community 
living in the Eternal City caused by Chrestus 7, and an identi�cation 
of Christians, or Judeo-Christians, with Jews. For they all suffered 
the same punishment. Neither Celsus (d. 3rd century , who attacked 
Christians from a position of Judaism and Greek thought, nor 
the emperor and philosopher Julian the Apostate (d. 363 8, who clearly 
distinguished between the two faiths. The latter, in his polemical 
treatise of 362/363 Against the Galileans, states unequivocally that 
“since the Galilaeans say that, though they are different from the Jews, 
they are still, precisely speaking, Israelites in accordance with their 
prophets, and that they obey Moses above all and the prophets who 
in Judaea succeeded him, let us see in what respect they chie y agree 
with those prophets.”9 However, regardless of the initial opinions and 
doubts of the Roman writers, who came into contact with Christ s 

 5 Suetonius vol. II The Lives of the Caesars, II: Nero, 16  online https://www.
gutenberg.org/�les/6400/6400-h/6400-h.htm link2H 4 0007 accessed on 26.10.2021. 
 6 Suetonius vol. II The Lives of the Caesars: Claudius, 25  p. 366. The decree 
of banishment is also recorded by St. Luke in the Acts of the Apostles when he 
describes Paul s stay in Corinth and his meeting with Aquila and Priscilla (Acts 
18:1-2 .
 7 We do not know whether Suetonius s statement refers to a conscious distor-
tion of the �gure of Jesus (the adjective chrestos means gentle, kind, useful, good, 
wonderful , but this fact was positively employed by Christian writers, see Justin 
Martyr, 1 Apologia 4,1, in: Justin Martyr, 1 and 2 Apologia. Dialogue with Tryp-
hon, translated by L. Misiarc yk, Warsaw 2012, p. 44  Tertullian, Apologetics III,5, 
Pisma Ojc w Ko cio a” Writings of the Fathers of the Church , vol. XX, ed. by 

J. Sajdak, Po na  1947, p. 17.
 8 See Origen Contra Celsum, II,1-9, translated by S. Kalinkowski, Warsaw 
1986, pp. 87-94.
 9 Julian the Apostate, Against the Galileans, 243A-253B, online https://www.
tertullian.org/fathers/julian apostate galileans 1 text.htm accessed on 26.10.2021
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16 PRZEMYSŁAW ARTEMIUK  ZARZUTY ŻYD W I POGAN

apologii najpierw nale y s uka  w polemice antyjudaistyc nej, a nie 
w ar utach wysuwanych pr e  pogan.

H. Seweryniak (ur. 1951 , badaj c poc tki Ko cio a, g as a dwie 
uwagi natury metodologic nej. Stwierd a najpierw, i  r ec ywisto  
ekle jaln  lat tr yd iestych I wieku w Ziemi Świ tej nale y opisa  
s owami: polimor�a i ortodoksja10. Pierws e  nich o nac a wielo-
postaciowo  chr e cija stwa, pr ybieraj cego na terenie Palestyna 
lic ne nurty, istniej ce r wnolegle, co mo e o nac a , e Ko ci  
nie mia  jes c e jednolitego charakteru (podobnie res t  funkcjo-
nowa  judai m tamtego c asu . Problem ortodoksyjno ci pierws ych 
wsp lnot ka e mi d y innymi apyta  o ks ta towanie si  relacji 
spo ec no ci ydowskiej do pierws ych chr e cijan. Kiedy i w jaki 
spos b nast pi o de�nitywne ro ej cie si  Ko cio a i synagogi? Od 
jakiego momentu ac to traktowa  chr e cijan jako minim, c yli 
heretyk w w obr bie judai mu? Po drugie, sugeruje p ocki teolog, 
gene y Ko cio a nie mo na upatrywa  jedynie w odr uceniu Je usa 
pr e  I rael. Pr ecie  c  Żyd w pr yj a Ewangeli  o kr lestwie, 
o c ym wiadc y istnienie wsp lnot pierws ych chr e cijan w Judei, 
Samarii i Galilei11.

 10 Zob. H. Seweryniak, Gene a Ko cio a i pierws e etapy jego ro woju, w: Sk d 
Ko ci ? Wok  wsp c esnych pyta  o poc tki chr e cija stwa, red. H. Sewe-
ryniak, M. Skierkowski, P ock 2011, s. 186.
 11 Niemiecki patrolog M. Fiedrowic  (ur. 1957 , autor monumentalnych prac na 
temat poc tk w chr e cija stwa, nie dostr ega niemal upe nie obrony wobec 
judai mu, w staro ytnych d iejach apologii natomiast wyr nia s e  okres w. 
Pr edstawiaj  si  one nast puj ce. Pierws y, to c as ks ta towania si  apologii, 
kt ry nast puje po okresie kerygmatyc nego pr epowiadania ( namionuj  go 
takie d ie a, jak: apokry�c na Nauka Piotra – ok. 130 r. i akta M c ennik w . Po 
nim pr ypada etap pierws ych apologii (II w. . Niemiecki patrolog alic a do nich 
d ie a Kwadratusa, Arystydesa, Justyna, Militiadesa, Apolinarego  Hierapolis, 
Mielitona  Sardes i Atenagorasa. Nast pnie pr ychod i c as na dojr a  literatur  
apologijn  (II/III , a atem d ia alno  takich apologet w, jak: Tacjan Syryjc yk, 
Teo�l Antioche ski, Ireneus , Klemens Aleksandryjski, Tertulian, Minucjus  
Felix, Hipolit R ymski, Cyprian i Orygenes. Kolejny okres, to c as wielkich prac 
polemic nych (III/IV . Nale  do nich pisma Laktancjus a, Eu ebius a  Ce arei, 
Atana ego i wc esnego d ie a Augustyna. Nast pny etap, to tr yletnie panowanie 
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17PRZEMYSLAW ARTEMIUK  JEWISH AND GENTILE ALLEGATIONS

followers in various parts of the empire, the �rst Christians were 
not a Jewish grouping or sect within the emerging rabbinic Judaism. 
The early Church was born in opposition to the Jews, so the sources 
of the original apologia must �rst be sought in anti-Judaic polemics, 
not in the accusations made by Gentiles.

Seweryniak (b. 1951 , studying the origins of the Church, makes 
two methodological remarks. First, he states that the ecclesial reality 
of the thirties of the �rst century in the Holy Land should be described 
with the words: polymorphy and orthodoxy.10 The �rst one means 
the multiformity of Christianity, which took on numerous parallel 
trends in Palestine, which may mean that the Church was not yet 
uniform in character (Judaism of that time functioned in a similar 
way . The problem of the orthodoxy of the �rst communities raises 
questions, among others, about the development of the relationship 
of the Jewish community and the �rst Christians. When and how did 
the de�nitive separation of church and synagogue take place? Since 
when did Christians start to be treated as minims, i.e. heretics within 
Judaism? Secondly, the theologian from P ock suggests, the genesis 
of the Church cannot be found only in Israel s rejection of Jesus. 
After all, some Jews accepted the Gospel about the kingdom, which 
is proved by the existence of the communities of the �rst Christians 
in Judea, Samaria and Galilee.11

 10 See H. Seweryniak, Gene a Ko cio a i pierws e etapy jego ro woju Genesis 
of the Church and the �rst stages of its development  in: Sk d Ko ci ? Wok  
wsp c esnych pyta  o poc tki chr e cija stwa Where did the Church come 
from? Around contemporary questions about the origins of Christianity , ed. 
H. Seweryniak, M. Skierkowski, P ock 2011, p. 186.
 11 Fiedrowic  (b. 1957 , the German pathologist, author of monumental works 
on the early Christianity, sees almost no defence against Judaism, while he distin-
guishes six periods in the ancient history of apologia. These are as follows. The �rst 
one is the time of formation of apologia, which follows the period of kerygmatic 
preaching (marked by such works as the apocryphal Teaching of Peter – ca. 130 and 
Acts of Martyrs . It is followed by the stage of the �rst apologias (the 2nd century . 
The German pathologist classi�es the works of Quadratus, Aristides, Justin, Mili-
tiades, Apolinius of Hierapolis, Mieliton of Sardes and Athenagoras among them. 
Then comes the time of mature apologetic literature (II/III , and thus the work 
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obEC jUdAI mU

Uwagi dotyc ce poc tk w Ko cio a s  r wnie  istotne pr y 
badaniu pierws ych apologii. Oka uje si  bowiem, e obrona chr e -
cija stwa jest nast pstwem ar ut w stawianych pr e  Żyd w. Po-
pr ed aj  j  pr e ladowania, wiadc ce o narastaj cym kon ikcie 
 wy nawcami Je usa, a  do ca kowitej separacji judai mu. Pr e-
ledźmy atem najpierw d ieje relacji chr e cija sko- ydowskich, 

a nast pnie badajmy ar uty.
O pierws ych aktach pr emocy w ad y ydowskiej wobec chr e -

cijan informuj  D ieje Apostolskie (D  6-7  i Listy w. Paw a (Ga 1,13  
Flp 3,7-8 . Chod i o pr e ladowania hellenist w, c yli Żyd w  dia-
spory, m wi cych po grecku, kt r y osiedlali si  w Jero olimie, aby 
tutaj doko c y  swojego ycia. O�ar  ukamienowania pad  wtedy 
S c epan, jeden  grona Siedmiu (D  7 , a grono hellenist w ro -
pros y o si  najpierw po Judei i Samarii, a nast pnie uda o si  do 
Fenicji, na Cypr i do Antiochii (D  11,27-30 . Rok 44 pr ynosi nowe 
wyst pienia pr eciw chr e cijanom. Kr l Herod Agryppa I ( m. 44 , 
spr yjaj cy Żydom, uder a w grono Dwunastu. Ska uje najpierw 
na mier  Jakuba, syna Zebedeus a, a nast pnie wtr ca Piotra do 
wi ienia. Pr e ladowania nie omijaj  r wnie  w. Paw a, kt ry 
w latach 32-33 nawraca si . Żyd i a jatyccy pr buj  go amordowa  
pr y Świ tyni prawdopodobnie w roku 58. Po nieudanym amachu 
doprowad aj  jednak do ares towania aposto a i oddalenia go naj-
pierw  Jero olimy, a potem  Palestyny.

cesar a Juliana Apostaty (361-363 . Jego poga ski wrot wywo uje reakcj  obronn  
chr e cijan. W tym okresie pojawiaj  si  pisma Apolinarego  Laodycei, Gr ego-
r a  Na jan u i Cyryla Aleksandryjskiego. Pa stwo Bo e Augustyna amyka 
wc esne d ieje apologii, kt ra ko c y si  wra   upadkiem R ymu (410 r.  ob. 
M. Fiedrowic , Apologie im frühen Christentum. Die Kontroverse um den christli-
chen Wahrheitsanspruch in den ersten Jahrhunderten, Paderborn/München/Wien/
Zürich 20063  inne prace ob. ten e, Christen und Heiden. Quellentexte u ihrer 
Auseinanderset ung in der Antike. Wissenschaftliche Buchgesellschaft, Darmstadt 
2004  ten e, Teologia ojc w Ko cio a. Podstawy wc esnochr e cija skiej re eksji 
nad wiar , pr ek ad W. S ymona, Krak w 2009.
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AgAInST jUdAISm

The remarks on the origins of the Church are also relevant 
when studying the �rst apologias. For it turns out that the defence 
of Christianity follows the accusations made by the Jews. It is 
preceded by persecutions, testifying to the growing con ict with 
the followers of Jesus, until the complete separation of Judaism. 
Therefore, the author �rst traces the history of Christian-Jewish 
relations, and then examines the charges.

The �rst acts of the Jewish authorities  violence against Christians 
are reported in the Acts of the Apostles (Acts 6-7  and in the Epistles 
of St Paul (Galatians 1:13  Phil 3:7-8 . It concerns the persecution 
of Hellenists, i.e. Jews from the Diaspora who spoke Greek and who 
settled in Jerusalem in order to complete their lives there. Stephen, 
one of the Seven, was then stoned to death (Acts 7 , and the Hellenists 
dispersed �rst to Judea and Samaria, then to Phoenicia, Cyprus and 
Antioch (Acts 11:27-30 . The year 44 brings new actions against 
the Christians. King Herod Agrippa I (d. 44 , a supporter of the Jews, 
strikes against the Twelve. He �rst condemns James, son of Zebedee, 
to death, and then throws Peter into prison. St Paul, who converts in 
AD 32-33, is not spared persecution either. The Jews of Asia attempt 

of such apologists as Tacitus the Syrian, Theophilus of Antioch, Irenaeus, Clement 
of Alexandria, Tertullian, Minucius Felix, Hippolytus of Rome, Cyprian and Orige-
nes. The next period is the time of the great polemical works (III/IV . These include 
the writings of Lactantius, Eusebius of Caesarea, Athanasius and the early work 
of Augustine. The next stage is a three-year reign of the emperor Julian the Apostate 
(361-363 . His pagan turn provokes a defensive reaction from Christians. During 
this period, the writings of Apollo of Laodicea, Gregory of Na ian us and Cyril 
of Alexandria appear. Augustine s The City of God closes the early history of apo-
logia, which ends with the fall of Rome (AD 410  see M. Fiedrowic , Apologie im 
frühen Christentum. Die Kontroverse um den christlichen Wahrheitsanspruch in 
den ersten Jahrhunderten, Paderborn/München/Wien/Zürich 20063  for other works 
see the same, Christen und Heiden. Quellentexte u ihrer Auseinanderset ung in 
der Antike. Wissenschaftliche Buchgesellschaft, Darmstadt 2004  ibid, Theology 
of the Church Fathers. Fundamentals of early Christian re ection on faith, translated 
by W. S ymon, Krak w 2009.
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Kolejna fala pr e ladowa  pr ypada na rok 62. Ginie wtedy Jakub 
M ods y, brat Pa ski” ora  inni chr e cijanie. Ws yscy ostaj  
oskar eni o pr ekroc enie Prawa. Nie ale n  relacj  o tym wydar e-
niu podaje J ef Flawius , a tak e p źniejsi pisar e chr e cija scy12. 
Zgodnie  pr eka em Hege ypa, pr echowuje go Eu ebius , Żyd i 
prosili Jakuba M ods ego, aby powstr yma  nar d, kt ry adur y  si  
w Je usie, jak gdyby On by  Chrystusem. Brat Pa ski wykor ysta  
jednak pr em wienie na w g r u wi tynnym w dniu Paschy, do 

o enia wiadectwa na w r S c epana. Dlatego te  Żyd i str cili 
go w d  i ukamienowali13. Zatem w pr ededniu pierws ej wojny y-
dowskiej (66-73 , jak auwa a H. Seweryniak, wyb r chr e cija stwa 
pr e  du  c e  Żyd w dla pr yw dc w narodu staje si  problema-
tyc ny14. Po m c e skiej mierci Jakuba M ods ego chr e cijanie 
pr enos  si  e stolicy prawdopodobnie do Pelli, le cej w Dekapolu 
po wschodniej stronie Jordanu, w odleg o ci 125 km od Ammanu15. 
Do Świ tego Miasta wracaj  a  po upadku powstania w roku 70. 
Na c ele wsp lnoty staje S ymon, kolejny krewny Je usa.

C as powojenny, to dla Żyd w wymus ona reforma i wy anianie 
si  judai mu rabinic nego16. Religia ydowska traci Świ tyni , wok  
kt rej ks ta towa o si  ycie narodu. Nie ma ju  kap an w i por dku 
wi tec nego, na kt rym ws ystko si  opiera o. Dokonuj c rede�-

nicji religijnej to samo ci ( rod cy si  wok  ruchu fary ejskiego, 
jedynego, jaki pr etrwa , typ wiary i to samo ci ydowskiej na ywa 
si  w literatur e fachowej judai mem rabinackim/rabinic nym b dź 

 12 J ef Flawius , Dawne d ieje I raela, XX,9,1, pr ek ad Z. Kubiak, J. Rado-
ycki, Wars awa 19933, s. 876.

 13 Eu ebius   Ce arei, Historia Ko cielna. O m c ennikach palesty skich, 
II,23,1-20, pr ek ad A. Lisiecki, Po na  1924, s. 80-87.
 14 Zob. H. Seweryniak, Gene a Ko cio a i pierws e etapy jego ro woju, s. 199.
 15 Zob. Eu ebius   Ce arei, Historia Ko cielna, III,5.3, s. 96-97.
 16 Zob. S.J.D. Cohen, M. Satlow, Dominacja r ymska. Powstanie ydowskie 
i bur enie drugiej Świ tyni, w: Staro ytny I rael. Od Abrahama do bur enia 
Świ tyni Jero olimskiej pr e  R ymian, red. H. Shanks, pr ek ad W. Chrostowski, 
Wars awa 2007, s. 385-428.
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to assassinate him at the Temple, probably in AD 58, but they have 
the apostle arrested and expelled �rst from Jerusalem and then from 
Palestine.

The next wave of persecution comes in AD 62, when James 
the Just, also called James, brother of the Lord, and other Christians 
are killed. All were accused of transgressing the Law. An independent 
account of what happened is given by Flavius Josephus, as well as 
later on by Christian writers. According to the account of Hegesippus, 
preserved by Eusebius, the Jews asked James the Just to stop 
the people infatuating themselves with Jesus as if he had been Christ. 
The brother of the Lord, however, took advantage of the address 
on the temple hill on Passover Day to bear witness in the manner 
of Stephen. Therefore, the Jews threw him down and stoned him.12 
Thus, on the eve of the �rst Jewish war (AD 66-73 , as Seweryniak 
notes, the choice of Christianity for the leaders of the nation by 
the majority of Jews becomes problematic.13 After the martyrdom 
of James the Just, the Christians move from the capital probably 
to Pella, located in the Decapolis on the eastern side of the Jordan 
River, 125 km from Amman.14 Simon, another relative of Jesus, 
became the leader of the community.

The post-war period was a time of forced reform for the Jews 
and the emergence of rabbinical Judaism.15 The Jewish religion 
loses the Temple around which the life of the nation was shaped. 
Gone are the priests and the festive order on which everything 
was based. By rede�ning its religious identity (“the type of Jewish 
faith and identity that emerged around the Pharisaic movement, 

 12 Eusebius of Caesarea, The Ecclesiastical History and the Martyrs of Palestine, 
II,23,1-20, translated by A. Lisiecki, Po na  1924, pp. 80-87.
 13 See H. Seweryniak, “Gene a Ko cio a i pierws e etapy jego ro woju” Genesis 
of the Church and the �rst stages of its development , p. 199.
 14 See Eusebius of Caesarea, The Ecclesiastical History, III,5.3, pp. 96-97.
 15 See S.J.D. Cohen, M. Satlow, Roman Domination: The Jewish Revolt and 
the Destruction of the Second Temple, in Ancient Israel – From Abraham to the Ro-
man Destruction of the Temple, ed. by H. Shanks, translated by W. Chrostowski, 
Warsaw 2007, pp. 385-428.
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talmudyc nym”17 , Żyd i wid  wyraźnie si  pierwotnego Ko cio a 
(chr e cijanie i judeochr e cijanie s  obecni w wielu miejscach Ziemi 
Świ tej  i postr egaj  go jako agro enie. W tym c asie dochod i do 
cora  c sts ych dysput public nych  chr e cijanami, jak r wnie  
w rasta negatywne nastawienie pr yw dc w ydowskich wobec 
Ko cio a. Pr ed rokiem 70 c ym  naturalnym by o odwied anie 
Świ tyni Jero olimskiej pr e  chr e cijan. Po jej bur eniu wyraźnie 
ju  rysuje si  pod ia . Na arejc ycy ostaj  usuni ciu  synagog ora  
epchni ci na margines ycia spo ec nego. Okre la si  ich wrogim 

mianem minim (heretycy, odst pcy od judai mu 18, b dź mniej pole-
mic nym nocrim ( wolennicy, wy nawcy Na arejc yka 19. Pierwotny 
etap relacji chr e cija sko- ydowskich amyka kl ska drugiego po-
wstania ydowskiego pr eciw R ymianom (132-135 , kt re wybuch o 
w prote cie pr eciwko helleni acji judai mu. Na c ele rewolty stan  
S ymon Bar Kochba, og os ony pr e  rabbiego Akib  mesjas em, 
maj cym odnowi  kult wi tynny. Pr ywr ceni najwa niejs ego dla 
Żyd w miejsca kultu, mo e wiadc y  o tym, e bunt mia  tak e rysy 
antychr e cija skie. Dlatego – co po wiadc a na pr yk ad Justyn 
w «Apologii» (I, 29  – S ymon wr ci  si   tak  sam  aciek o ci  
pr eciw chr e cijanom, co pr eciw R ymianom”20.

Na pr e omie pierws ego i drugiego wieku – auwa a L. Misiar-
c yk (ur. 1964  – Ko ci , co doskonale jest wyc uwalne w Listach w. 
Ignacego Antioche skiego ( m. ok. 107 , yskuje cora  wyraźniej-
s  to samo , asadnic o r nicuj c  go od judai mu. Pierws ym 
nakiem nie ale no ci jest na wa nadana uc niom Je usa. Autor 

 17 H. Seweryniak, Gene a Ko cio a i pierws e etapy jego ro woju, s. 205  ob. 
L.I.A. Levine, Judai m od bur enia Jero olimy do upadku drugiego powstania 
ydowskiego (lata 70-135 , w: Chr e cija stwo a judai m rabinic ny. Historia 

poc tk w ora  wc esnego ro woju, red. H. Shanks, pr ek ad W. Chrostowski, 
Wars awa 2013, s. 211-247.
 18 Zob. M.S. Wr bel, Je us i Jego wy nawcy w Talmud ie. Anali a tekstolo-
gic na, historyc na i socjologic na, Lublin 2013, s. 171-180.
 19 Tam e, s. 165-171.
 20 H. Seweryniak, Gene a Ko cio a i pierws e etapy jego ro woju, s. 209  ob. 
J. Cieciel g, Powstanie Bar Kochby 132-135 po Chr., Zabr e 2008.
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the only one that survived, is called Rabbinism or Rabbinic Judaism 
in the professional literature” ,16 The Jews clearly see the strength 
of the early Church (Christians and Judeo-Christians are present in 
many parts of the Holy Land  and see it as a threat. At that time, public 
disputes with Christians become more frequent, and the negative 
attitude of Jewish leaders towards the Church increases. Before AD 
70, it was natural for Christians to visit the Temple in Jerusalem. After 
the destruction of the Temple, the division becomes clear. Na arenes 
are expelled from the synagogues and pushed to the margins of social 
life. They are called minim (heretics, deviants from Judaism ,17 or 
the less polemical nocrim (followers, followers of the Na arene 18. 
The initial phase of Christian-Jewish relations ends with the defeat 
of the second Jewish revolt against the Romans (AD 132-135 , which 
broke out in protest against the Hellenisation of Judaism. The revolt 
was led by Shimon Bar Kochba, proclaimed by Rabbi Akiba to be 
the Messiah, who was to renew the Temple cult. The restoration 
of the most important place of worship for Jews may prove that 
the revolt also had anti-Christian features. “Therefore – as attested 
for example by Justin in the “Apologia” (I, 29  – Simon turned as 
�ercely against the Christians as against the Romans.”19

At the turn of the �rst and second centuries – observes Misiarc yk 
(b. 1964  – the Church, which is perfectly discernible in the Letters 
of St Ignatius of Antioch (d. ca. 107 , gains an increasingly clear 

 16 H. Seweryniak, , “Gene a Ko cio a i pierws e etapy jego ro woju” Genesis 
of the Church and the �rst stages of its development , p. 205  see Lee I. Levine. 
“Judaism from the Destruction of Jerusalem to the End of the Second Jewish 
Revolt: 70-135 C.E.” Part II, in Christianity and Rabbinic Judaism – a Parallel 
History of the Origins and Early Development, ed. by H. Shanks, translated by 
W. Chrostowski, Warsaw 2013, pp. 211-247.
 17 See. M.S. Wr bel, Je us i Jego wy nawcy w Talmud ie. Anali a tekstologic na, 
historyc na i socjologic na, Jesus and His followers in the Talmud. Textological, 
historical and sociological analysis , Lublin 2013, pp. 171-180 .
 18 Ibid, pp. 165-171.
 19 H. Seweryniak, “Gene a Ko cio a i pierws e etapy jego ro woju” Genesis 
of the Church and the �rst stages of its development , p. 209  See J. Cieciel g, 
The Bar Kochba Revolt 132-135 after Chr., Zabr e 2008.
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D iej w Apostolskich a nac a, e w Antiochii po ra  pierws y 
na wano ich christianoi – chr e cijanie (D  11,26 . Trudno d isiaj 
jedno nac nie ustali , kto pierws y t  na w  im nada , poganie c y 
Żyd i. Jej wprowad enie wiadc y jednak o tym, e potr ebowano 
innego, nowego terminu, aby opisa  uc ni w Je usa. Z pewno ci  
decyduj ca by  ich samo wiadomo . Najpierw, wyja nia p ocki 
patrolog, sami chr e cijanie swoj  wiar  i yciem poka ywali w An-
tiochii, e s  inni ar wno od Żyd w, jak i pogan, a dopiero potem 
pojawi o si  odr bne ich okre lenie”21. To w a nie w tym mie cie naj-
wc e niej dokona  si  proces separacji chr e cija stwa od judai mu22. 
I chocia  antioche scy uc niowie Chrystusa star  religi  traktowali 
 s acunkiem, odnos c si  do niej jako do źr d a idei, co wida  

w my li teologic nej i j yku List w w. Ignacego, to r wnoc e nie 
decydowali si  na wyraźne por ucenie judai mu.

L. Misiarc yk odnajduje wyraźne elementy to samo ci chr e ci-
ja skiej w epistologra�i biskupa Antiochii. Najpierw wraca uwag  
na system wiary i ycia, charakterystyc ny dla uc ni w Je usa. 
W Li cie do Magne jan w. Ignacy stwierd a, i  ten kto yje wed ug 
Prawa ydowskiego, poka uje, e nie otr yma  aski (Mag 8,1-2 23. 
Chr e cijanin atem powinien ca kowicie por uci  dawne prawo, 
a otwor y  si  na ycie, kt re pr yni s  Je us. Sta my si  atem, 
w ywa w. Ignacy, Jego prawd iwymi  uc niami i nauc my si  
y  po chr e cija sku. Kto bowiem na ywa si  jakim  innym ni  

 21 L. Misiarc yk, Ks ta towanie si  to samo ci Ko cio a w opo ycji do judai mu 
na podstawie List w w. Ignacego  Antiochii, w: Sk d Ko ci ? Wok  wsp -
c esnych pyta  o poc tki chr e cija stwa, red. H. Seweryniak, M. Skierkowski, 
P ock 2011, s. 217.
 22 Zob. R.E. Brown, J.P. Meier, Antiochie et Rome. Berceaux du christianisme, 
Paris 1988.
 23 Nie dajcie si  wod i  obcymi (b dnymi  naukami ani starymi ba niami 
(mitami  be  adnego po ytku. Je li bowiem d isiaj jes c e yjemy wed ug Prawa 
ydowskiego, wy najemy, e nie otr ymali my aski. Boscy prorocy yli wed ug 

Je usa Chrystusa i dlatego w a nie byli pr e ladowani. Natchnieni Jego ask  
mieli moc pr ekona  tych, co w tpili, e B g jest jeden i e objawi  si  nam pr e  
Je usa Chrystusa, swojego Syna”  Ignacy  Antiochii, List do Magne jan, VIII,1-2, 
w: Pierwsi wiadkowie, pr ek ad A. Świderk wna, Krak w 1998, s. 121-122.
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identity, essentially differentiating it from Judaism. The �rst sign 
of independence is the name given to the disciples of Jesus. The author 
of the Acts of the Apostles notes that in Antioch they were �rst called 
christianoi – Christians (Acts 11:26 . Today, it is dif�cult to establish 
unambiguously who gave them this name �rst, the pagans or the Jews. 
Its introduction, however, shows that another, new term was needed 
to describe the disciples of Jesus. Certainly, the decisive factor 
was their self-awareness. “First, explains the Patrologist of P ock, 
the Christians themselves by their faith and life showed in Antioch 
that they were different from both Jews and Gentiles, and only then 
did a separate term to describe them appear.”20 It was in this city that 
the earliest separation of Christianity from Judaism took place.21 And 
although the Antiochen disciples of Christ treated the old religion 
with respect, referring to it as a source of ideas, as can be seen in 
the theological thought and language of the Letters of St Ignatius, at 
the same time they chose to explicitly abandon Judaism.

Misiarc yk �nds clear elements of Christian identity in 
the epistolography of the Bishop of Antioch. First, he draws attention 
to the system of faith and life, characteristic of the disciples of Jesus. 
In his Letter to the Magnesians, St Ignatius states that whoever lives 
according to the Jewish Law shows that he has not received grace 
(Mag 8:1-2 22. The Christian, therefore, should completely abandon 
the old law and open himself to the life that Jesus brought. “Therefore, 

 20 L. Misiarc yk, Ks ta towanie si  to samo ci Ko cio a w opo ycji do judai-
mu na podstawie List w w. Ignacego  Antiochii, The formation of the identity 

of the Church in opposition to Judaism according to the Letters of St. Ignatius 
of Antioch , in: Where did the Church come from? Around contemporary questions 
about the origins of Christianity, ed. H. Seweryniak, M. Skierkowski, P ock 2011, 
p. 217.
 21 See R.E. Brown, J.P. Meier, Antiochie et Rome. Berceaux du christianisme, 
Paris 1988.
 22  Be not deceived with strange doctrines, nor with old fables, which are un-
pro�table. For if we still live according to the Jewish law, we acknowledge that we 
have not received grace. For the divinest prophets lived according to Christ Jesus. 
On this account also they were persecuted, being inspired by His grace to fully 
convince the unbelieving that there is one God, who has manifested Himself by 
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to w a nie imieniem, ten nie nale y do Boga. ( . Jest r ec  be -
sensown  m wi  o Je usie Chrystusie i ara em y  po ydowsku 
(ioudai ein , poniewa  to nie chr e cija stwo pr yj o judai m, lec  
judai m chr e cija stwo”24.

Drugim elementem to samo ci jest nowa interpretacja Starego 
Testamentu. W Li cie do Filadel�an antioche ski biskup stwier-
d a: Je li kto  wyja nia wam Pisma  wed ug asad judai mu, nie 
s uchajcie go. Lepiej jest bowiem s ucha  obr e anego, kt ry g osi 
chr e cija stwo, ni  nieobr e anego, kt ry yje po ydowsku. Je-
li ani ten, ani tamten nie m wi wam o Je usie Chrystusie, s  dla 

mnie obaj jak kamienie i p yty grobowe, na kt rych tylko wypisano 
imiona lud i”25. Ignacemu chod i atem o now  interpretacj  Sta-
rego Testamentu, wyraźnie ukierunkowan  na Chrystusa. Biskup 
Antiochii sugeruje, aby jedynie w taki spos b spogl da  na Pisma. 
Skoro chr e cija stwo nast pi o po judai mie, o nac a to, e Stary 
Testament w aden spos b nie mo e by  ostatec n  instancj  ro -
str ygaj c . Jedynym kryterium staje si  osoba Je usa Chrystusa, 
Jego kr y , mier  i martwychwstanie26. Fakt, podkre la L. Misiar-
c yk, i  niekt r y chr e cijanie w Filadel�i powo ywali si  na (  
«archiwa», pod kt rymi kryje si  apewne Stary Testament, wiadc y 
nadal o du ym wp ywie judai mu na tamtejs e chr e cija stwo. 
Miejsce i interpretacja Starego Testamentu odgrywa o g wn  rol  
w samookre leniu si  chr e cija stwa, a tak e w debacie pomi d y 
chr e cija stwem a judai mem. Zasadnic e pytanie br mi: Do kogo 
nale y Stary Testament? Ignacy daje poc tek procesowi, kt ry po-
pr e  mesjanistyc n  interpretacj  proroctw starotestamentalnych 
w jakim  sensie pr yw as c a sobie prorok w, a Je us Chrystus staje 

 24 Ignacy  Antiochii, List do Magne jan, X,1.3  s. 122  ob. J. Rat inger, Je us 
 Na aretu. Studia o chrystologii. Opera omnia, t. VI/1, pr ek ad M. G recka, 

W. S ymona, Lublin 2015, s. 560.
 25 Ignacy  Antiochii, List do Filadel�an, VI,1  w: Pierwsi wiadkowie, s. 133.
 26 Zob. L. Misiarc yk, Ks ta towanie si  to samo ci Ko cio a w opo ycji do 
judai mu na podstawie List w w. Ignacego  Antiochii, s. 226.
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having become His disciples,” urges St Ignatius, “let us learn to live 
according to the principles of Christianity. For whosoever is called by 
any other name besides this, is not of God. (  It is absurd to profess 
Christ Jesus, and to Judai e. For Christianity did not embrace Judaism, 
but Judaism Christianity, that so every tongue which believeth might 
be gathered together to God.”23

The second element of identity is the new interpretation of the Old 
Testament. In his Letter to the Philadelphians, the Antiochian bishop 
states that “if any one preach the Jewish law unto you, listen not 
to him. For it is better to hearken to Christian doctrine from a man 
who has been circumcised, than to Judaism from one uncircumcised. 
But if either of such persons do not speak concerning Jesus Christ, 
they are in my judgment but as monuments and sepulchres of the dead, 
upon which are written only the names of men.”24

Ignatius is therefore concerned with a new interpretation of the Old 
Testament, clearly oriented towards Christ. The Bishop of Antioch 
suggests that this is the only way to look at the Scriptures. Since 
Christianity came after Judaism, this means that the Old Testament 
can in no way be the �nal decisive authority. The only criterion 
becomes the person of Jesus Christ, his cross, death and resurrection.25 
“The fact, stresses Misiarc yk, that some Christians in Philadelphia 
referred to (  “archives”, under which the Old Testament is probably 
hidden, still proves the great in uence of Judaism on the local 

Jesus Christ His Son,” Ignatius of Antioch, Letter to the Magnesians, VIII,1-2, in: 
The First Witnesses, translated by A. Świderk wna, Cracow 1998, pp. 121-122.
 23 Ignatius of Antioch, Letter to the Magnesians, X,1.3  p. 122  see J. Rat inger, 
Jesus of Na areth. Studies on Christology. Opera omnia, vol. VI/1  online https://
www.catholicculture.org/culture/library/view.cfm?recnum 3836 accessed on 
27.10.2021.
 24 Ignatius of Antioch, Letter to the Philadelphians, VI,1  in: First Witnesses  
online https://www.catholicculture.org/culture/library/view.cfm?recnum 3836 
accessed on 27.10.2021.
 25 L. Misiarc yk, Ks ta towanie si  to samo ci Ko cio a w opo ycji do judai-
mu na podstawie List w w. Ignacego  Antiochii, The formation of the identity 

of the Church in opposition to Judaism according to the Letters of St. Ignatius 
of Antioch , p. 226.
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si  g wnym kluc em hermeneutyc nym do w a ciwego ro umienia 
i interpretacji Starego Testamentu”27.

Za pr yk ad niech pos u y Psalm 110. Pierws y werset tego tekstu, 
Wyroc nia Boga dla Pana mego: «Si dź po mojej prawicy, a  Twych 

wrog w po o  jako podn ek pod Twoje stopy»” (Ps 110,1 , jest naj-
c ciej pr ywo ywanym fragmentem Starego Testamentu w ca ym 
Nowym Testamencie. Mo na odnaleź  a  dwad ie cia jeden cytat w 
lub nawi a  do tego psalmu. Spotykamy je atem w Ewangeliach 
Marka, Mateus a i Łukas a, a tak e u w. Paw a. P. Lisicki (ur. 1966 , 
powo uj c si  na badania R. Bauckhama (ur. 1946 , wska uje, i  jest 
to pierws y i najwa niejs y tekst, wykor ystany pr e  chr e cijan 
do wy nania i okre lenia b stwa Je usa. R ec  askakuj ca jest 
to, i  po a Nowym Testamentem nigd ie go nie spotykamy. Stary 
Testament ani wc e niej, ani p źniej nie pr ywo uje tego psalmu. 
Dlac ego atem staje si  on tekstem kluc owym dla chr e cijan? 
Zdaniem P. Lisickiego odpowiedź jest oc ywista. Tekst ten, wyja nia 
publicysta, m wi o tajemnic ym Panu takie r ec y, kt rych Żyd i 
yj cy w okresie Drugiej Świ tyni nie chcieli pr ypisa  nikomu, 

chr e cijanie a  pr eciwnie, chcieli je pr y na  Je usowi. Tak Żyd i, 
jak i chr e cijanie jednakowo ro umieli obra  asiadania po prawicy 
Pana. I to nie ale nie od tego, c y chod i o – jak w oryginale – 
o Jahwe, c y jak w t umac eniu greckim o Pana. Zasiadanie po pra-
wicy o nac a o nie tylko s c eg lny pr ywilej, ale wska ywa o te  
na r wno  pod w gl dem godno ci i w ad y  Żyd i, kt r y c ytali 
ten fragment pr ed Je usem, mogli obawia  si , e kryje on w sobie 
potencjalne niebe piec e stwo dla jedyno ci i suwerenno ci Jahwe. 
Od ied ic yli go po pr odkach i uwa ali a pie  Dawida. Jednak 
nie ma lad w, by pr ypisywali mu s c eg lne nac enie. To w a -
nie, co c yni o ten ust p niebe piec nym w oc ach Żyd w – obra  
dw ch Pan w, Jahwe i kogo  drugiego,  kt rych jeden wraca si  
do drugiego jak r wny do r wnego i ach ca go, by asiad  po Jego 

 27 Tam e.
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Christianity. The place and interpretation of the Old Testament 
played a major role in the self-de�nition of Christianity, as well as 
in the debate between Christianity and Judaism. The fundamental 
question is: To whom does the Old Testament belong? Ignatius gives 
rise to a process which, through a messianic interpretation of Old 
Testament prophecies, in some sense appropriates the prophets, 
and Jesus Christ becomes the main hermeneutical key to the proper 
understanding and interpretation of the Old Testament.”26

Let us take Psalm 110 as an example. The �rst verse of this text, 
“The oracle of God to my Lord: “Sit at my right hand / until I make 
your enemies / a footstool for your feet.” (Ps 110:1 , is the most 
frequently quoted Old Testament passage in the entire New Testament. 
As many as twenty-one quotations or references to this psalm can 
be found. Thus we �nd them in the Gospels according to Mark, 
Matthew and Luke, as well as in St Paul. Lisicki (b. 1966 , referring 
to the research of Bauckham (b. 1946 , points out that it is the �rst 
and the most important text used by Christians to confess and 
de�ne the deity of Jesus. The surprising thing is that it is nowhere 
to be found outside the New Testament. The Old Testament neither 
earlier nor later recalls this psalm. So why does it become a key 
text for Christians? According to Lisicki the answer is obvious. 
“This text, the publicist explains, says things about the mysterious 
Lord that the Jews living in the time of the Second Temple did not 
want to attribute to anyone, while the Christians, on the contrary, 
wanted to admit them to Jesus. Both Jews and Christians equally 
understood the image of sitting at the right hand of the Lord. This is 
true regardless of whether the original refers to Yahweh or the Greek 
translation refers to the Lord. Not only did sitting at the right hand 
of the Lord signify a special privilege, but it also indicated equality in 
dignity and power  The Jews who read this passage before Jesus may 
have feared that it hid a potential danger to Yahweh s singularity and 
sovereignty. They had inherited it from their ancestors and regarded 
it as the song of David. Yet there is no trace of them ascribing any 

 26 Ibid.
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